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PREFATORY NOTE, 


This little work — of whicli only a small edition lias been 
j)riiited— -is a tentative one^ and invites criticism and 
.sug'gestions from all who feel the need o£ the introduc- 
tion of such a book. It has been prepared in view 
of the proposed Moral Text-book for use in Indian 
colleges and schools — a suggestion that emanated 
from the Edi^tion Commission^ and has since been 
endorsed b3?^tl^ (pl^^rnment of India* The compiler 
is not sanguine enough to suppose that the book in its 
present form will satisfy that need : such a work will 
p'^^^lrally have to pass' through stages of adaptation 
I growth : but a beginning* should b(^ made some- 
where and by some one. 

The proposed Moral Text-book was to be based 
on the fundamental principles of Natural EeligionJ^^ 
Theism is now the belief of all English-educated 
Hindus who profess to have a religion : and as an 
education, if it is to be worth having, must be based 
on a firm moral foundation, so it is on a theistic- 
basis that any theory of Ethics worthy of the name 
must take its stand. Correspondence with some 
scholars in England, who have made the subject their 
special study — among them Principal Eairbairn of 
Oxford— led to the adoption of Dr. James Martineau’s 
two recent works, (a) Types of Ethical Theory,’^ 
and (6) A Study of Religion,"' as the basis of the 
Text-book. These are now recogui 25 ed as the best 
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standard works on Ethics and Nataral Eeligion ; and 
they have keen most favourahlj received hy Native 
papers in this country as well as by Journals at home. 
The special fitness of Dr. Martinean to be a guide to 
Indian thought^ (under the required conditions of 
2'eligioiis neutrality^) lies not merely in his being a 
Theist rather than an orthodox Christian; but in his 
Theism being more intelligible and more akin to the 
Hindu mind than that of Butler^ P^l^}b Flinty and other 
writers^ while pervaded^ at the same time^ by a rare 
scientific insight. His Ethics — in ^yhich a prominent 
place is given to Eeverence and Yeracity — and his 
Religion are both based on the underlying intimate 
relation between the individual soul and the universal 
Spirit — a thought so dear to the highest Hindu con- 
ceiDtion. Dr. Martineau’s Study of Eeligion has 
been selected as the Text-book in Natural Theology 
in the B.A. Honours Course of the Calcutta Univer- 
sity ; so that a Moral Text-hook based on liis teaching 
would be in harmony with the spirit of that Uni- 
vcrsity^ and would;, in an elementary stage,, lead up to 
its highest study. 

Having carefully perused thense two workS;, the 
present writer felt that if Dr. Martineau’s own posi- 
tive toaehingj detached from its historical aud contro- 
versial setting, (which forms the bulk of the works), 
could be presented to Indian students, in a somewhat 
simplified and j^opnlariscd form, iti could not fail to do 
tliem an immense araount of good ; especially at 
the present crisis of their social and iiatioiULl life. 
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This lias been here attempted^ with supplementary 
and explanatory paragraphs ; while a considerable 
portion of the work is deroted to sketches of 
illustrative types of lofty character and heroic deeds, 
where special prominence is given to such virtues 
as courage, s el [‘“Sacrifice, veracity and fidelity. Morals 
may be best taught through biography ; and the 
sacred flame of noble convictions and lofty conduct is 
best communicated through the examples of manly 
and devoted lives. 

It will perhaps be thought at first sight that the 
work is more like a treatise on Ethics than a Moral 
Text-book ; and that the chapters on Religion are too> 
philosophical. This has been felt by the writer him- 
self ; but he tliinks that the objection will be found to 
be more apparent than real ; and that, in the hands 
of a competent and sympathetic teacher, it would not 
prove too difficult. The preparation of a book that 
might be read alike in Matriculation and in B.A. 
classes, is, however, not an easy matter; and possibly 
this one, in its entirety, would have to be restricted 
to colleges, and the biographical portions, with a few 
other selections, be found suitable for schools. Still, 
if caref ully and continuously read, the teaching will be 
seen to be of a very practical nature : and the purity 
and vigour of Dr. Martineau^s English— in itself a 
study of the highest order — and his' fondness for 
not only ingenious but highly instructive and often 
humorous metaphors and illustrations — his disposition 
to think not in the abstract but in the concrete — ■ 
render his deepest teachings clear and attractive. 

Moreover, it has been assumed that the kind of book 
'MOW called for was intended to be something more 



PREFATOKY IsOTE. 


Vi 


tiiaii a Moral Eeader ; that its study vslioiild prove a 
mental discipline as well as a moral training ; that it 
should be. systematic rather than fragmentary in form 
— the Ethics and the Religion being mutually related 
and dependent, and constituting together a complete 
whole. The one subject throughout — the lesson to be 
pressed home on the student — is the Law of Duty ; 
but this would be very imperfectly presented without 
a brief criticism of the human consciousness, as im- 
plying a kindred universal Consciousness, and would 
be useless if the principles of Morality were not shown 
to be principles of Reason, and grounded in Eternal 
Truth. Both Natural Law and Moral Law are 
represented as having their seat in the Divine Being ; 
thus yielding a kindred Morality in God and man, 
and, hence, the possibility of a communion between 
the two. 

The book thus deals, not with philosophical suhtlo 
ties, but with moral realities, where the divine majesty 
of Conscience is supreme — the authority of God being 
enforced through the authority of Conscience. The 
young are taught to understand moral distinctions, 
and to see the issues of moral conflict : they are coun- 
selled to take their stand on a few great convictions, 
and never to flinch from them; to feel that goodness 
and truth are worth living for, fighting for, and dying* 
for : they are made familiar with a ^ Scale of icorth ^ 
among their springs of action ; are shewn that they 
]iiiust come to the dividing of the ways, and nia.kt‘ 
choice between a motive that is lofty and a motive that 
is mean; that they must set Duty above pleasurablt' 



PREFATORY NOTE. 


VI I 


inclination and selfisli gratification^ and exercise 
rational Self-Sacrifice for noble ends. 

In Part II. ^ wliicli treats of Religion_, the two great 
sources of religious belief are briefly presented^ viz., 
{a) tlie principle of Causality, and {h) the sense of 
Moral Obligation. Under the first head will be found 
much useful and interesting* information bearing on 
Design in Nature, which would afford instructive and 
stimulating reading in any fairly advanced class-room. 

With regard to the printed form of the book, all of 
Dr. MartineaiPs ipsissima verha {which have been 
retained wherever practicable) is set forth in the smaller 
type — excluding, however, the chapter headings and 
lines of poetry, for which he must not be held respon- 
sible. Throughout the wrork, and especially in Chapters 
VL and VIL, which are also in small type, brevity and 
simplicity necessitated abridgment and slight altera- 
tion ; hut the Doctoi'*’s exact words are always within 
inverted commas. Many valuable and striking para- 
graphs have thus had to be reluctantly sacrificed; and 
the one anxiety has been, lest, in tlie process adopted, 
the work of the great master should be marred. 

With these explanatory observations this little book 
is left to its fate. Whether it has succeeded to any 
extent, or failed altogether, is for its critics to deter- 
mine. Should it never be used for the express purpose 
for which it has been prepared, it may yet find a place 
and meet a want ; and help some seeking souls to 
take a firmer foot-hold in the path of Morality and 
Religion. 

April, 1889. 
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PARTI. 

ISIOR^BS- 


Introduetion. 


‘‘ All are but parts of one stupendous whole, 

Whose body Nature is, and God the soul.” — Pope. 

“ Stern Lawgiver ! yet thou dost wear 

The Godhead’s most benignant grace ; , 

Nor know we anything so fair 
As is the smile upon thy face : 

Flowers laugh before thee on their beds, 

And fragrance in thy footing treads : 

'I’hou dost preserve the stars from wrong, 

And the most ancient heavens through thee are fresh 

and strong. ” — rfh . 


The first condition of a sound mind is to plant a 
, firm trust on all beliefs and feelings 
faculties. mvolved m the very exercise or the 

natural faculties/^ The first condition, 
alike of science and of ethics, is faith in the true : 
and there is no reason why we should doubt the 
veracity of our own faculties. As we cannot get out- 
side ourselves, or test the, faculties we have by some 
other faculties which we have not, we cannot but trust 
our faculties, or be the victims of universal scepticism. 
We may not be able to prove these things* which all 
men believe 5 but others believe them and act on them 
as much as we do. 

"We cannot know an object except by duimgtti^Mng 
K u 0 w 1 e d e some way or other, either from 

iniplipsdTHtinctiom ourselves, the.knowers, or from other 
objects with which it can either lie 
compared or contrasted. This is the essential law of 
our intelligence. 



‘‘■BotK the perceptive faculty and the moral faculty give 

a Self and an Other than Self : in the former. 
Self an<3 Katm'e. jg g^jf ^nd Nature^ in the Intter, Self and 

S&lf aud God. Tobelieve in nothing hei/ond the Self, 

is to resolve everything outside the mind into a subjective 
dream, is to say that Mind makes nature/ 
Idealism. ^ Nature is puirety an ideal fiction of 

our thought *, it is also to make the mind its own law-giver — its 
own god — 'Which is absurd, since nothing can be hmdmg to us 
that is not higher than w'e. Conscience does not frame the 
law that holds us ; it simply it. Honour is higlier thar^ 

appetite, nob bewiuse we feel it so; but we feel it to be so, 
because it ist so/* 


l)n the other hand, to believe in nothing beyond 

material Nature, is to say that ^ Naturf^ 

Matonahsm, i • a > ' • ‘ j 

makes mind/ %.e.y. that onr minds are 

the mere camera on which the world of reality throws 

its variaiis images. 

Thus I can only know the world in which I live by 
, distinguishing it from myself who I'ivi’^ 

The- two terms of ' T > i n i 

all kiiawlod^ye. ^ f know (lOd 

because I start from my own conscious-. 
ness, with which I contrast His, All knowledge thus 
implies at least two terms. Apart from knowing 
other things I cannot 'know myself, for knowledge' 
implies distinction, and Self could i>ever he known 
except in the apprehension of what is not Self: uml 
unless I start from myself, together with all my powei's 
and feelings and aspirations, God is for me n!ikiM>W". 
able. 


W’e begin, then, with the eelfoomcwKBi man, as tlie hcttc'r 
known. Wo must be able to know ourselves, for we are con- 
Self-knowIed<>"d tirmally telling our own tboughtH, ami fecl- 
possible. * ings, and purposes; and if we tell thc^m, we 
must know them ; and kiiow them by self- 
reflection. They are thus vgq,\ facta which we have showii to us. 
The sense of shame is as true txa the sound of thunder; and 
as different from it as it is true. Hence a chmllicathm ul“ 



mental phenomena, involving an inner order, and thence the 
discovery of Law become inevitable.” 

What, then, as a matter of experience, do I find in 
my intelligence ’ 

The Perceptive Faculty, 

(1) . Apart from all the different states and phases 
^ ^ . of my ■ consciousness, I 6nd I believe 

Beliet in per- . t i 

sonal identity. own personality and seli-iiood, as 

the indispensable permanent condition 
without which they could not exist. Therefore I believe 
in my own Self as a reality. There is a ^ Person Within/ 
who is behind the phenomena of the internal world. 
Mere sensations and feelings are not independent 
realities; there could be no such things without a 
sentient being, a feeling consciousness. It is of man 
only that we can predicate consciousness in the full 
sense of the term. Nature,’^ says Schelling, sleeps in 
the plant, dreams in the . animal, wakes in the man.’^ 
The concrete reality is ‘ I feel, ^ It is ^ I ^ that am consci- 
ous of a series of successive feelings. ITiie ^ I ^ or ^ Ego^ 

, is the underlving reality of all sensa- 
from sensations. tions. The sensations pass away, but 
remain; and I am conscious that I 
have felt them : and this is as different from the sensa- 
tion itself as any thing can be. It is just because 
there is a conscious Self capable of retaining its 
identity throughout a continuous fiow of sensations, 
and of remembering them, that sensations can gather 
round it. Further, sensations are before and aftei“ 
one another ; but the self-coiiscioas ^ Ego^ that knows 
them is above the ever passing phenomena of rime, and 
is itself the ground of time. It is this timeless con- 
sciousness which connect® the past with the present, 
that enables us to recall those whom we saw years ago ; 
wi. i. • 4 ? makes experience possi- 

ble. Forgetfuluess is thus not the 
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real forgetting of tlie facts of life by tbe self-conscious 
‘ Ego but only tbe withholding of them from exprcs- 
, , siou in our phenomenal life. So in 

Diecim ejdb eep. ^|.0rj^Ynless sleep ; we seem to lose our 

self-consciousness and past experience; but it is not 
really so, as we see on waking, when we recognise the 
relation between our experience before sleep and after. 
It is only our phenomenal life that suffers a suspense; 
and tbe ^ Ego^ only ceases for a time to be tbe subject 
of that flow of sensations and ideas which make up 
this life. 

Surely this implies the presence and action in us of 
an Eternal Consciousness, as the 
sciousuoss^^ ini' ground and cause of our life : and 
plied. to conceive of Him as thus living in 

ns — the very Life of our life — is true Theism. 

Tbe first judgment or axiom, then, on which expe- 
rience' is based, is the principle of personal ideniitu, 
according to which a thing cannot be and not be sit 
the same time. » It is this that makes reason and all 
knowledg*e possible and trustworthy. A|)art from 
this belief, nothing is true and nothing false. With- 
out this absolute beginning, thouglit has no existence*, 
or it revolves for ever in a circle. 

(2). “ But we also, (psychologically), know ihui. 

otirsshes; and what is thus known nnist lx? 

Belief in a world something unlike the knower ; for know- 
oiitgkle us. ledge, as we have seen, implies di.stinc4.ion. 

The eye sees, not vision, but light. It is 
undeniable that we seem to ourselves to have cognisance of 
external things; and there is no reason to distrust this pri- 
mary judgment. The same ac^t which reveals the * Kgo ' 
reveals no less the ^ non-Ego ’ — the Other than Self, or Nature ; 
and in learning ourselves, we discover what is beyond and 
above ourselves.” • 

The growth and progress of my ideas iiiwessitatc^ 
for me the belief that there is a settled order of thiiigB 



outside me; with which I progressively get it) to com- 
m union. Therefore I believe in the ■ivorkl as a reality. 
And every man who studies science, or enters into 
society, or eats a meal, or takes exercise for the pro- 
motion of health and enjoyment, acts on the belief in 
an external world. 


After the principle of identity, reason gives ns the 
ideas of Time and Space — concep- 
Necesaary ideas tions that are woven into all our think- 
external world. ^iid imagmiiig. ill the very act 

of apprehending an object, we are, by 
the very law of our thought, compelled to think of it 
as occupying a place in Space ; and 
in the very act of apprehending an 


Space and Time. 


event, we are, by the very law of our thought, com- 
pelled to think of it as occupying a period in Time. If 
we never perceived an object, the conception of Space 
would never wake up in ns : if we never noted an 
occurrence, the conception of Time would never come 
to us. But the first touch of experience quickens into 
realisation these latent ^ forms ^ of our thought. 


But there is a third idea which wakes in our thought 
the moment we move among outward objects — and that 
is the idea of Cause. The very first 
resistance our movement meets, flashes 
upon ns this pregnant conception. It is from our 
own personal experience — from the exercise of our will 
— that we first gain the idea of. Cauvse ; 

'H?' discover an antithetic relation 
^ ‘ between Self and not-Self ; thus get- 

ting hold of our primary belief in man and the world. 
I explain my own activity by the notion of myself as 
Causal Will; and attribute the various phenomenal 
acts that follow, to the central power within me which 
is myself or my Thus Cause signifies the rela- 

tion of phenomena to somethiuy which is not jdieuomeual, 
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htd real ; and we transfer the idea of Cause, which we 
hrst gain from ourselves, to external plienomena, as 
the key by which to explain them. When we trace 
the origin of these ideas— Space, Time^ and Cause- — 
to the very make of our minds, we 
have the strongest presumption that 
they reflect the reality of things. 


(3). Thus all my knowledge of the outside world 
leads me up to the conclusion that 
^ there exists some Eternal Being as its 
source and its upholder; a ‘Person 
Without^’ who is behind the phenomena of the external 
world : and therefore I heliece m God as Cause. 


When I attempt to explain Nature, I apply the con- 
ception which I have already learnt from myself, and 
look upon the phenomena of Nature as themselves due 
to gome Causal Will ; and this, being non-phenomenal 
Will, is God. Thus all that happens in Nature has one 
kind of Cause, and that Cause a Will 
wmlikeoura^ ^ Further, if Will supplies 

whatever meaning there is in the 
word causality, it must be taken to include intention, 


. , . . essence of in- 

tenticn Or purpose ; and so we are led, 
by an a priori necessity, to look upon 
the universe no less than upon the person of a fellow- 
nmn, as pervaded by intellectual power, and must 
assume purpose to he everyuchere. If evolution means 
the development of the better and the higher from the 
lower and the worse, it necessitates the conception of 
some grand presiding plan which the long histories 
of the world are slowly working out ; and such a plan 
or purpose cannot be an unconscious one. In this 


way we discover the signs and evidences of God’s 
causal volition in Nature. 
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The Moral Fuculty. 

But we have within us, not only Q>jpercepthje faculty, but a 
moral faculty, or conscience. Each faculty 
Perceptive aiid supreme in its own sphere ; perception^ 
distinct, amOng the objects of sense ; conscience as 

to the eonditions of duty : so that the one 
1‘aciilty has no need and no claim to contradict the other. 
Moral objects cannot be handled and tasted; and sensible 
objects cannot be appreciated by the moral faculty : the two 
faculties have different spheies^ 

[ ;Vo/e.— It is to be Understood that by (lii^ereinit ‘ racullies’ 'm 
nieau't, nob separate agents, but distinct functions of One and the 
Same self. The proper SMhject is always the Ego, which }cnoU)s, rviJls, 
feels ; the knoidimj lunCtion being never absent in man from either 
of the ether two, as in the inferior animals.] 

“Now We have seen that, on the simple testimony of our 
perceptive faculty, We believe in both the 
Moral faculty perceiv.ed object and perceiving self ; and 
trustworthy. what we readily grant to the testimony of 

pei-ception, We must as readily concede to 
the implicit beliefs of our moral cOilsciousnesS,^' 

Looking then from the religious side ; just as all 
my knowledge of the outside w'orld 
leads me up to God as Cause, so I also 
Li cc ion, learn that my moral feeling of obliga- 

tion wu’thin, leads me to the conclusion that there exists 
some Eternal Power that ordains the obligation ; and 
therefore I believe in God m Ferfection ^ — the source and 
upholder of the moral life of the world. Since we 
cannot rid ourselves of the conviction that causation 
is a Veritable fact, and means more than succession 
and contiguity and sequence, so we have the same 
irresistible conviction that moral responsibility is also 
^ a fact. Indeed, the primary fact of 

ora 0 iga lott. moral nature is the sense oi ethical 

obligation. ]\toral conduct can only be conceived as 
eonscions obedience to law, in other words, as a rational 
act. The theory of the moral law must be founded in 
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reason. To make it a mere deduction from experience, 
is to reduce right and wrong to a question of tempera- 
ment, of surroundings, of latitude and longitude. 

It is Conscience that reveals the law, and the Will, as 
the subject, that is hound to ohey it. 

facD^ — viz.,the feeling that we are 
constrained by duty while at the same 
time free in the application of our limited powers,- — 
compels us to postulate a higher Will to which ours is 
under obligation; to seek a higher unity. Conscience 
gives us the Law of Duty; and in so doing, it implicitly 
, „ . recognises a source of obligation, viz., 

A so a, awgiver. ^ Divine Being who gives tts the latv. 

Tennyson, in one of his profoundest poems, ascribes 
morai authority to ^^heaven-descended will;^’ and it is 
the unique characteristic of conscience that it asso- 
ciates man’s sense of his own personality with his 
apprehension of the personality of God. Morals are 
thus, connected with God or the Universal Spirit, on 
the one hand, and with man, on the other. The 
human consciousness implies a kindred universal 
consciousness, yielding therefore a 
in^d an^man.^ kindred law in the individual and the 
universal. . The law is original in the 
Universal Spirit, and derivative in man ; and it is 
manifested in the individual, in order that through 
him the end of the universal? may be fulfilled. 

. Thus man in his own personal life recognises the 
double power ; the power of the Universal Will which 
meets him as Cause in all the natural laws of creation, 
and the power of the Moral yoke which is fastened on 
his own individual will, to keep him loyal to all the 
higher springs of action whenever they compete with 
the lower for his allegiance, and to punish him with 
/remorse and self-abasement whenever he is clisloyrd 
to the Moral Law within him. 



9 


Turning now to our Moral Consciousness;, wiiafe do 
w© find ? 


CHAPTER I, 

Fundamental Fthical Fact. 

There is an instinct, a sentiment of what is good and right that 
Providence has engraven on all hearts, which is anterior to reason, and 
which leads the philosophers of all ages to the same fundamental 
principles of Ethics.” — T-urgot.'} 

‘‘ As men, wo instinctively pass, judgments of right and 
wrong. We approve what is right; recog- 
Moral Judg. nise merit; and express our sympathy by 
ments. assigning honour to a righteous act; we 

disapprove what is wrong; recognise demerit ; 
and are constrained to award disgrace in order to mark our 
displeasure. Language is a faithful and abiding record of 
our natural and spontaneous feelings. The very word Morals 
(Latin Mores) means established ways or habits, which 
implies that the sentiments of right and wrong are the 
characteristics of human nature;. Similarly, as an individual, 

, I speak of my Duty, which expresses that 

Duty. there is something due from me — which I 

owe — which I ought to do : there is a clebi 
which others have a right to demand from us, and which 
we are hound to pay, 'There is something within that hinds 
or (Latin) obliges us to act in a certain way ; and which implies 
that there is a ric?e without us. This class of words 

is embedded in human speech ; and as long as the words are 
there, the ideas they express cannot be destroyed.’' 

Amid diversities of men, arising from natiohality or 
party or sect, there are certain imi- 
Duties univer- xersallif recognised facts and truths 
sal y recognise . q]1 receive. All are agreed, e.g., 

that we ought to live in harmony with the physical 
world/ that we ought to keep our appetites and pas- 
sions under the control of an enlightened intelli- 
gence, and that we ought to conduct ourselves in full 
sympathy with our own nature, and with the nature 
of things around us. Act in accordance with your 
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Avas tlie ancient Stoical maxim ; wliich means 
the same as the grand Slmkesperian canon of being 
true to oneself. JBe what yon are, i.e-, what you ongJii 
to be. Forman to realise his idea or hits true naturej 
is to realise his ideah In matters of pleasure and 
enjoyrnelltj we ought to act consistently with all we 
know to be right ; we ought not to liv-e in our animal 
nature in such a way as to destroy our social nature 
or our religious character^ We ought to live in 
obedience to the laws of our being. So, too, we 
recognise our ohligutwu to do that which tends to 
form and enlarge our social relations, in our own 
homes and in society. Conduct which tends to alienate 
man from man^ which leads to class feeling, an<l 
wliich creates the spirit of hatred in a community, all 
acknowledge to be icrong conduct. 

Objects of Moral Judgment, 

( 1 ). “ What is it that we judge> i.e., condemn or apj)rovc ? 

• 1 ^ exclusively > and hot thinr/s. We do 

sons not api.laud the gold mine, nor blame tlii! 

’ destructive storm. Objects of nature, or 

products of art, are wholly inditiereiit to Conscience; audit' 
ever we invest them with ethical epithets^ it is by poetical 
personification, and because We regard them as the possession, 
of some mind. When we approve a horse, or condemn a shipj 
01* admire a picture» we have in mind tlie skill of the producer, 
'rhe approbation or disapprobation which we feel towards 
human actions is directed towards them as personal pheno 
rnena : their moral character goes forward wiui them out of 
the person, and is not reflected back upon them from tlieir 
effects. Benefit or mischiof may accrue as a comegueme ; but 
there are in themselves wholly characterless*” 

Moral obligation has reference to our mis them- 
,-4- • f selves, and not to their results. Its 
not in resultsi motto IS, JJo what you ought^ come 
what may. To show that certain con- 
duct is likely to result in ‘agreeable feeling^ to tha 
individual or to others or to posterity^ is not to 
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an act with ^ moral obligation/ At best^ they are 
motives, the strength of which will he found to va^ 
indefinitely as characters or circumstances vary. 
Are we not often under the obligation of acting quite 
irrespective of the future? Nor can the fear of the 
police constable^ punishment inflicted by law, or public 
opinion, ever explain the moral sense. The idea of 
^ right’ or ^ moral good’ is an idea that stands by 
itself, and cannot be resolved into any other, such as 
the idea of ^ happiness ’ or ‘pleasure’ or ‘greatest 
usefulness.’ ‘Moral’ is one genus ) ‘natural conse-^ 
quences,^ meaning pains or pleasures, another genus. 
The idea of ‘ right ’ is an ultimate and intuitive per-^ 
ceptioii, like that of ‘ sweetness,^ ‘ colour,’ ‘ beauty^’ 
Since every human being has the capacity of acquiring 
it, it is innate in man. It is hot due to experience as 
a cause ; nor does it depend for its obiigatioii on cal-^ 
culations taken from experience. ‘ I ought ’ to do so 
and so, because it. is morally right for me in the given 
circumstance : ‘ I ought not’^ because it is morally 
wrong for me. 


(*2). “ It fellows that what W6 judge always the mm’/" 


Actions judged 
by their motives. 


8prin(f of an aetion, as distinguished from 
its outward oporatiou ; that is to say, classes 
of conduct are to ho distinguished not 


according to external circuJnstances, but according to the 


motives involved. According to the tSermon on the Mount, 
the eye of lust and the heart of hate are called to account 
with the adulterer and the murderer ; and our moral conscious^ 


ness declares that the worth of goodness is not to be measured 
by the scale of its 'external benefits, by the magnittide of 
the result, but by the purity^ of the Source.’^ 


An act may be apparently good, but really bad. 

We may feign kindness and gene-* 
Act« outwardly rosity, while we are really actuated by 
goo , utihTtardy Jqw and selfish motives, seeking only 

our own interests. A politician,- desir^ 
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pus of making his own position secure, may become 
a great benefactor to his people: he does not 7'eall if 
care about the sorrows he soothes and the gifts he 
bestows; he is only thinking of himself— his own 
name and fame. Utilitarian morality is bound to 
commend him ; since the action, measured by its 
external benefits, is good, and it has nothing to do with 
a man’s motives : but from the standpoint of moral 
obligation, he has not done a single good action. 
Hypocrisy, so long as not discovered, may produce 
the same effect .as virtue. When once the motive of an 
act is left out of view, and the act itself only estimated 
by its result, morality has lost its inward sanction . 

(3) . “ If moral quality is thus discerned in the inner spring of 

We first iudge it can be known, in the first instance, 

ourselves, though «uly by internal self-consciousness ; though 
the presence of it is" at fchesamefcime evident that the presence 
others is necessary of others is indispensable to the development 
to this. Qf part of our nature ; just as external 

objects are requisite to the unfolding of our perceptive power. 
In both instances, tho non- Ego is the means of discovering 
us to ourselves ; and the two discoveries are simultaneous. 

(4) . Were the inner springof action a mere blind /orce pro- 
pelling us, we should pass upon it no moral judgment;. An 

animal, di-iven hither and thither by 
We^ judge not jnipulsive instinct.^J, is no more lial)le to h(.^ 
volition?^^^^^ approved or condemned than a lunatic. 

Such impulses do not constitute 
We judge only our volitions. The moral life dwells exclu- 
sively in the voluntaiy sphere ; and but for that would have 
no existence. 

(5) . “ In the voluntary state, then, there must be not less than 

two impulses preseiitat the same time. If we 
Two impulses see one spring of action side by side 

must be _ present, other spring of action, we could 

choice. judge it. In explaining the process ot 

choice, it is evident that two or more con- 
flicting inner impulses must exist in the mind together; giving 
rise to comparison, deliberation, preference, volition : and it 
deiiends upon us, and not upon thorn, which of them wc 
follow. It is because wc feel conscious of being ihelr ma-stcr^ 
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and not) they ours, tli'at we reproach ourselves when we take ih 
wrong course. We feel the solicitations to be mere phenomena, 
but brought before a perso-ji-aZ'/f// that is more than a pheno- 
rp, . . , menon — a free and judicial Ego able to 

free-will decide between claimants that have entered 

our court. Either free-will is a fact, or 
moral judgment a delusion. The ordinary rule, which, in 
awarding penalties of wrong, takes into consideration the 
presence or absence of violent temptation, assumes a personal 
poiver of resistance never wholly crushed, but sometimes 
severely strained. Moral judgment postulates moral free- 
dom — a personal power of preference in relation to the inner 
suggestions and springs of action that present their claims.” 

Apj^etite and Reason. 

Two brethren travelling together, whereof one was esteemed 
wise, the other little better than a fool, came 
A Parable. to a place where the ways paided. The fool- 

ish brother, espying one of them to be fair 
and pleasant, and the other dirty and uneven, would needs go 
that way, though bis wiser brother told him that in all reason 
that must needs be the wrong way and a d^ingerous one; but 
be followed his own eyes, not his brother’s reason : and his 
brother being more kind than wise, though ^against his ' 
reason, followed bis foolish brother. They went on and fell 
into the hands of thieves, who robbed them, and imprisoned 
them till they could redeem themselves with a sum of money. 
These brothers accuse each other before the king as author 
of each other’s evil. The wiser complained that his brother 
would not obey him, though he was known to be wiser and 
spake according to reason. 'I’h© other complained of him for 
following him that was the fool, affirming that he would 
cei’taiidy have returned back had he seen his brother con- 
lident and following his own I'eason. The king condemiiecl 
them l)oth : the fool,, because he did not follow the direction of 
the wise, — and the wise because he followed the wilfiiluess of 
the f(K)b So will God deal with ns at the day of judgment in 
the scrutinies of conscience. If appetite refuse to follow 
reason, and reason do not refuse to follow ap|>©tite, they have 
both of them taken incompetent courses, and shall perish 
together. — Jeremy Taylor. 

To follow desire is to live an animal life. To 
choose hdwe€7i onr desires^ to control tbeni;, to exercise 
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Will, is to act like men. Aristotle truly says that a 
man is the father of his actions as he is of his chi Wren. 
Who reproaches a man born blind ? but we justly 
reproach one who becomes blind through vicioui^ hahlU. 

Man alone is free, for he exists for 
The liberty of hiniself ; and is an individual, in the 
the individual. completest sense ; and more than 

that, he is a person. ^ Thing, ^ ‘ individual, ^ ‘'person/ 
as the scholastics have it, {eus, suppositum, hypostasy); 
these are the three degrees in the evolution of being. 
With the dawn of reason, which rendered man’s liberty 
possible, he became master of his fate, by emanci- 
pating hiniself from the yoke of instinct, as no^ other 
animal is emancipated. A. free volition, ot whioh the 
presentiments and germs may be found in the lower 
animals, is the essence of peraoiialUy, It is the bai^is, ns 
of ethics, so of jurisprudence and of politics. It is 
to personality that 'rights’ attach, and all rights 
imply correlative duties ; while from each duty tuere 
issues a right. 

The liberty of the individual is of course not absolute. 

It has limitation in its own organism 
• How Hmitsd. and ill society. The law of heredity, 
and social environment and circum- 
stances, infiuenee us ; the spirit of the age {Zeit-geid) 
'ntoulds us ; but these do not determine our moral life. 
As to present character, we are ourselves forming it, 
little by little, by the direction we are ourselves giving 
to our lives. No man is of meesjuity what he is ,* and 
although one may have greater difficulties to contend 
.with than another, yet no man is doomed because of 
the past, or because of present environment. The foul 
stream of heredity may be in great measure turned 
back; and even the heredity of evil be turned into 
^ an heredity of goodness. The gren-t 

teaches lesson to be learned rrom the law or 



heredity is the sense of personal responsihiUty that 
rests on each ; for onr lives will either prove a curse 
or a blessing to those who spring from us. 


The elements of our physical constitution are de- 
termined in great part by the way in 

^ free past has which our ancestors chose to live. It is 
made the present, , » i , , , 

the same with the moral temperament 
we inherit. Our heritage of good or ill is due to the 
free acts of past generations. So that, when we come to 
reflect, we find that our social environment into which 
we are born has been itself iorm&di in the past by power- 
ful individualities. The great difference between 
nations in which healthy political religious revolutions 
have occurred, and those which have stuck fast in the 
rut of superannuated traditions, is due to the appear- 
ance of powertiil pioneers who have prepared the way 
of progress by a supreme act of liberty. The idea of 
adaptation never be identified with that of obliga- 
tion. Duty .constantly requires us to break with our 
social environment, as did Socrates, to run counter 
to it, and rise above it. 'J’he grandest passages in 
history have been those in which pioneers of progress 
have fallen victims to the social persecutions of their 
times. By the free self-devotion of one brave citizen, 
the most cruel crimes have been abolished. 


The Eoman thirst for gladiatorial shows was not 
quenched for full one hundred years 
Illustration after Rome had been, in name, a 

Oman is or>. Christian city. After the defeat of the 
Goths, under Alaric, on Easter Day, A.D. 40S, the joy 
of the city was consummated by a savage combat in the 
Coliseum, which proved to be the last. The people 
were applauding the cruel sport, when a bareheaded 
and barefooted Christian hermit sprang into the arena, 
and called upon them to cease from the shedding of 
innocent blood. He was met by angry opposition, and 
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witli tlie wordS;, ‘'^Back, old maiiP^ ^^On, gladiators!” 
But still lie stood between thenij striving to be heard. 

Down with him,” they cried j and the gladiator laid 
him dead. He had met the death he had nobly resolved 
upon; hut not in vain. The hard hearts of the people 
relented ; and from that day there was never another 
fight of gladiators.” The barbarous custom was 
aWished throughout the Empire. That one supreme 
act of self- sacrifice on the part of an obscure indivi- 
dual^ wiped from the earth the crime of centuries. 


CHAPTER II. 

Mode of Moral Judgment. 

“ Yot still there whispers the small voice witliin, 

Heard through gain’s silence, and o’er glory’s din : 

Whatever creed he taught, or land be trod , 

Man’s conscience is the oracle of Grod.” — Byron. 

** We have now to determine how the mind proceods in esti- 
mfiting its own impulses and volitions. 

(1). When two conflicting and incompatible inflaencos 
appear at oiicef and contest the field, we are made aware of their 
ditference, and are driven to judge between them. The 
moment this condition is realized, we are sensible of a contrast 
between them — not analogous to the difi'ereiice between loud 
and soft, or between red and sour— -but in 
Impulsea ‘ high- the sense that one is hiyher, worthier than 
er and lower, Other, and in comparison with it, has a 

clep right to m : a notion that is unique and 
unanalysable. A child, e.g,, not above the seductions of the 
jam-closet, finding himself alone in that too trying place, 
makes hurried inroads upon the sweet-meats within tempting 
reach ; but has scai'cely sucked the traces from his fingers 
before he is ready to sink into the earth with compunction, 
well knowing that the appetite he lias indulged is nitn'iwr 
than the integrity he has violated. A passionate hoy will 
vpit bis impatience on ^ any inanimate object that obstructs 
his purpose ; but let his paroxysm spend itself on a sistfu*, 
and send her wounded and crying aw’ay;and the instant 
reiporse; brings home to him how much higher is the affection 
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he has slighted than the resentment he has allowed. The 
thirsty traveller, alone in the desert, would seize without a 
thought, the draught from a spring; but if he have a companion 
dying of fever, he knows that his appetite must ^ive precedence 
to his compassion, and he holds the cup of cold water first to 
another’s lips.* In these cases, which are fair representations 
of all our moral experience, the impulses appear at once in 
their true relative light when their field is disputed by a rival. 
And no analysis or research is required; we cannot follow 
both ; and their claims are decided by a glance at their face. 

“ But the terms ‘ higher ’ . and ‘ lower ’ are comparatives. 
In what scale is one impulse ‘ higher’ and another ‘ lower’ ? 
Of pleasure ? Not so, or i should enjoy the stolen sweet-meats 
without drawback, instead of being ashamed at them. Of 
beauty? Not so, for I have no' such feeling from my pug^ 
nose, though 1 wish it were straight. The sort of good 
whose degrees affect me here involves a sense oi Moral worthy 
and a consciousness that I am not at liherty^ though perfectly 
able, to go with the lower impulse. ^ 

(2) . “ We thus have light thrown on the whole method of 
the moral sentiments. Each pair of impulses, that competes 
for our will, enters the field in turn, reveals its competitive 
place and clain’^s, and falls into the line of appointed order. 

We thus become sensible of a Graduated 
A. scale of excel- Scale of Excellence among onr natural prin* 
ciples, as acknowledged by our own com- 
paring Self-consciousness; quite distinct from the order of 
their intensity, and irrespective of the range of their external 
effects. 

(3) . “The sensibility of the mind to the gradations of this 

scale is precisely what we call Conscience ; — 
Conscience. the knowledge w ith one's Self of the better 
and worse ; and the more delicate the know- 
ing faculty, the finer are the shades perceived. Whoever 
feels no difference of worth between one impulse and another, 
or only a difference resembling a relish in one viand that is 
not in another, and yields himself alike to appetite or affection, 
to resentment or compassion, is without a conscience. It is 
of the very essence of duty to feel that we have w right to 
dispose of ourselves by caprice ; and it is only in proportion 
as a man is alive to other differences than those of pleasantness 
among the several springs of action, that he has an awakened 
moral sentiment. Conscience is thus the critical perception 
we have of the relative authority of our several principles of 


* Sec Cha.pter VIII — for story of Sir Philip Sidney, 
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action; and its proper place is to watcli t lie forces of our 
nature, and keep everything in its place. 

The of Moral Judgments among men is 

much, more concerned with what is 
Diversity , of wrongs by way of excusing it^ than 
MoraUudgments. is rights by way of con- 

demning it. The - first principles of morals are self- 
evident truths, ot which a reasoned contradiction 
cannot be given'. There is very general agreement 
as to the forms of rectitude, such as truthfulness, jus- 
tice, benevolence. And yet we find that the rational 
nature of man can accept and act upon a tacit con- 
tradiction of these first principles. 

The explanation is that there are di^pcmiiojui be- 
longing to our nature, and impelling' 
Dispositions in- to -action, such as selfishness and 
flueuce us. malice, which may lead to both wron g 

acting and erroneous tMnhing, Such- dispositions, 
which sway the conduct, have power to bias the judg- 
ments, What a man inclines to do, that he is ready 
to think right. Further, while there 
difficulty in d^iding as to 
what is morally right, and right in all 
circumstances, there is often great difficulty in adapt- 
ingthe general principles to particular cases. But all 
such diversity of opinion does not concern the Btandard 
of moral distinctions, only the application of the 
standard. Men may agree that benevolence * is 
morally right, and yet may differ as to the duty 
of helping a beggar. Add to this the fact that 
prevailing opinions may be accepted 
oM^oTepted!’*’'”' authority, without independent 
investigation ; and that the practice 
sanctioned may often be in harmony with an evil 
disposition common to our nature. Where social 
custom establishes a practice, unreasoning acqui- 
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escence is easy. JViid once more, the moral sentiments 
,, , . , , cluster around a false iudffiiient, as 

readily as around a true. It a man^ 
whether correctly or incorrectly, only approve an 
action, he will experience self-approbation in doing 
it ; while a sense of shame and remorse will follow 
disapproval. If an Indian believes that the Deity re- 
quires him to wash in the Ganges, he may have a sense 
of remorse in neglecting what he regards as duty. 
Moral sanctions may thus gather around even gross 
immorality. But all these divergencies do not affect 
the reality of self-evident moral principles ; and man, as 
a rational being, in deciding every question of morals, 
may either seek a clear view of moral 
A clear view of law, and SO accept self-evident truth,' 
capable of vindication by every test ; 
or he may accept a current rule of 
conduct, the rational msufficieucy of which may be 
proved at every step. (See Calderwood's Hand-hook 
of Moral Philosoiiliy ^ pp., 83 — 87.) 

Mao'cus Attrelms. 

History affords many examples of noble lives, 
whose morality lias been based on Conscience alone — 
lives that have conformed to virtue as ^ the highest 
reason,^ and as possible under all circumstances. 
Ancient history has no finer moral figure than the 
Stoic Emperor, Marcus Aurelius \ one of these con- 
soling and hope-inspiring marks which stand for ever 
to remind our weak and easily discouraged race how 
high human goodness and perseverance have once 
been carried, and may be carried again : whose 

Meditations/ or jottings in a common 
place-book, we have, as it has been 
said, kind of common creed of 
wise men,’’ and the moral back-bone of all universal 
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religions’’: and in whose beautiful cliaracter and 
natural virtues we see his own ethical system illustrated. 
Bearing in mind its defective agnosticism, its ignorance 
of any true scheme of the universe, and the absence 
of any definite belief in an unseen spiritual world, 
where virtue struggled after here may be attained and” 
eternally enjoyed — its want, therefore, of adequate 
motive — we may study it with great advantag'e, as 
commending ifcself by its clearness and certainty to 
every educated mind, since its morality is based, not 
on any difiicult form of belief, but on Conscience 
alone. 


Peculiarly susceptible to good influences, it was 
from his mother, he tells us, that he 
IS ieic erst. learned to abstain not only from 

doing evil but even from thinking it and from his 
tutor Rusticus, a Stoic philosopher, that he was 
taught to look not at words but things ; and from 
the discourses of Epictetus, the slave, that he 
learned how to live a free man, superior to all 
earthly conditions, moved solely from within, his 
own master, daunted by nothing, allured by nothing:” 
while from his adopted father, and predecessor, 
Antoninus Pius, a man of singular simplicity and 
self-control, his general character was greatly moulded 
and stimnlated. Thus trained, he was able, as Em- 
peror, to govern with true sagacity and magnanimity, 
since he says he found nothing better in life than 
justice, truth, temperance, fortitude.” 

^^0 one can study his ^Meditations^ without being 
brought to love goodness, and to see that virtue is its 
own reward : that every man should be as good as 
possible; nnd that he cannot be called good till he 
produces good actions as naturally as a tree brings 
forth fruit. Here are a few of his 
His wise say- wise sayiugs that lose nothing by repe- 
tition: When thou hast assumed these 


]llgs. 
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names — good, modest, true, rational, equal-minded, 
magnanimous, — ^take care that thou dost not change 
these names , and, if tliou sliouidst lose them, quickly 

return to thera/^ Thou hast not leisure to 

read. Bat thou hast leisure to check arrogance; thou 
hast leisure to be superior to love of fame, and not to 
be vexed at stupid and ungrateful people.’^ . . . . . 

a horse when lie has run, a dog when he has caught 
the game, a bee when it has made its honey, so a man 
when he has done a good act does not call out for others, 
to come and see, but he goes on to another act as a 
vine goes on to produce again the grapes in season.’^ 

^^What more dost thou want when thou hast 

done a man a service ? Art thou not content that 1 hou 
hast done something coaiformahle to thy nature, and 
dost thou seek to be paid for it, just as if the eye 
demanded recompense for seeing or the feet for walk- 
ing , , . . , All things soon pass away and become a 
mere tale .... And what is even an eternal fame ? 
A mere nothing. What then is that for which we 
ought to employ our serious pains? This one thing, 
thoughts just and acts social and words which never 
lie, and a disposition which gladly accepts all that 
happens. Believing that all things form one whole, 
and, though he knows not how, are well and wisely 
governed, each part is to find its good in ministering 
to the good of the whole, and in manifesting perfect 
i*esiguation. The soul of man does violence to itself, 
first of all when it becomes an abscess or tumour on 
the universe. For to be vexed at anything which 
happens is a separation of ourselves from nature .... 
In the next place the soul does violence to itself when it 
turns away from any man, or even moves towards 
him with the intention of injuring him.’’ 

Add to this Stoical resignation and belief in the 
, unity of things, that hope for the indi- 

^ ® ‘ vidual and the race, wdiicli has been 



born in later times tlirongli the teacliiugs of a higher 
than Aurelius, and you may touch his beautiful mar- 
ble system into life* ' 

CHAPTER III. 

Theory of Prudence. 

“ A j?lorioiis thing is pradence. 

And they are useful friends, 

Who are chary of beginnings, 

Until they’ve seen the ends : 

But give u» now and then the man, 

That we may crown him king, 

Whose Justice scorns the consequence, 

That he may do this thing.” 

At this point it becomes necessary to discriminate 
Frtuhiitiuljiidgrxient from Moral judgment. 

Objects op Prudential Judgment. 

( 1 ) . “ While the objects of Moral preference are tbe springs 

of action loithln us, the objects of pruden- 
Effects of actions ttal preference are the effects of action upon 
•alone considered. Shall we smart for what we do ? or 

shall we gain by it ? Shall we suffer ]cs.s, 
shall wo prolit more, by this course or by that ? These are the 
(juestions, and the only ones, that are asked in the counsels . 
of prudence. Happiness, security, content, arc there the grand 
ends in view. It is smtlent good that attracts the eye, and 
directs the will 

(2) . Thus prudence is an afffair of foresight ; moral judg- 

ment of insight. The one appreciates what 
Foresight will he; the other what immediately is, 
insight. Hence the two do not stand in the same 

relation to eocpenence. We cannot tell, till 
we have: tried, whither our propensities will lead us; biit in 
Ac(/-kiiowledge, the inner* eye is ever open from the hrst : 
thougli it remains open only to those who S 0 'Credly use and 
guard it. Unfaithfulness inevitably impairs and corrupts 
the native insight ; and then the substitute to which men turn 
is always tlieir foresight. To the very nature of moral dis- 

* For an interesting description of Marcus Aurelius and his ‘Medi- 
tations,’ see an article in the Madras Christian College Magazine, by 
Dr. Marcus Dodds— February, 1888. 





ceniment it is essential that it be spontaneous, and not a 
product of experience. Conscience is gi v’en ; prudence is 
found.” 

The eye of conscience is open from the first; and 
, , ^ passes its moral iud^ment at a edance ; 

science- research or experience is required. 

But infidelity to conscience and to 
personal conviction, a disregard of the higher calls of 
duty, or a yielding to evil dispositions — envy, malice, 
selfishness, prejudice-— -injures, and may destroy, the in- 
ner sight. Only if the eye is single, is there a true and 
undivided vision ; it beholds what is right, because it 
rightly beholds. The eye that is evil has a false and 
divided vision ; it beholds what is false, heeauso it 
falsely beholds. Htsre, not the blind, but the blinded 
fall; for the inner light is not only obscured, but 
it misleads. Nor can any one fix a direct and clear- 
sighted gaze towards truth, who is casting side*glances 
all the while on prudential prospects; asking, whether 
gain or loss will follow. Conscience needs to be kept 
quick as the apple of an eye ; sensitive to sin and 
shame, and strictly true. Though it is Polonius who 
preaches, yet we must applaud the sentiment : — 

‘‘ This above all— ‘fo thine oivn self he itue^ 

And it must follow, as the night the day, 

Thou can’ st not then, be false to any man.^^ 

(3) . ‘’Fui'ther, it is the law of prudence to gratify the ten- 

dencies in the order of their eagerness, and 
The strongest live chiefly in the indulgence of the ruling 
i)ersm the highest, passion, whatever that may be. Prudence is 
self- surrender to the strongest Mpulse ; 
Duty is self-surrender to the highest^, 

(4) . “ When we yield to any vehement impulse, certain cor- 
rective consequences follow, either iii the compunction of our 
own mind, or in the indignation of our fellow-men ; and this is 
because the spring of our action is not, in our own estimation, 
or in theirsy the . highest, whose authority we might have been 
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expected to oboy. Such sentiments are expressive of a moral 
nature, familiar with the notions of right 
Amoral ivatiire and wn’ong ; and %ve see that the scale of 
universal. excellence is identical and constant for all 

men. No one objects to the recognition of 
a common moral law ; and the comparison of ethical ideas is 
as practicable to us as the comparison of scientific ideas. 
Such a, fact attests that Conscience, like Intellect, is the 
common property of humanity; the basis of our union, not of 
our divergencies : whereas the relative force of any particular 
passion is strictly an incident of individuality. Thus whoever 
lives in harmony with 'universal ordZcr,pennitting the impulses; 
that stir him to hold the rank which the voice of humanity 
assigns them, follows the ilfomZ rule; while he who lives in 
deflection from the universal order, and takes up with his own 
propensities, follows the Prudential rule. 

(5). In this way we see that the will, whenever it goes 
astray, follows the direction of individual tendency and wish : 

so that self is tlie centre and essence of all 
Self, the esseiu^ sin; and the surrender of self — letting the 
Divineorder pass through ns and take pos- 
session of ns — is the simple condition of 
union with God, This implied ideniiflcaMon between the inner 
consoionsness of a sacred order among our 
^Moraiity and 'springs of action, and the real, eternal, 
lleligion. objective "Will of God, construes very faith- 

fully the sense of authority attaching to the 
revelations of our moral nature: they ai^e in us, but not o/us ; 
not ours, but God's. In this feature of the conscience we fine! 
the ‘point of vital connection between morals a7id religion; whei’O 
the rule and method given for the life of man is felt to be a 
CH>mmunion establish^ with the life of God.” 

Moral feeliag consists in recognising onr obligation 
in relation to a law wbicb we call good; and all are 
eonscious that they can and ought to obey this law ; 
that they aixj*' at once bound by it, and capable of 
bi^eaking it, in which fact lies our responsibility, 
^ Eemorse and mdiqnation are the spon- 

Remorse. , j - t 

taneous and universal manifestations 
of this feeling. The anguish of mind caused by the 
Tioiation of the moral law, cannot be confoundedi with 
the regret or sadness resulting from a misfortime or a 



failure. Tlie two feelings are utterly unlike. Tlie 
drama is based on the idea of moral responsibility ; 
and it is pathetic only in the degree in which it 
describes the conflict between passion and duty. 
Poetry, in its loftiest tones, ever vindicates the majesty 
of the inward law of purity and love, and has expi’essed 
the sense of culpability with terrible 
Culpaba,ty. ^schylus said that “ blood 

shed by a murderer freezes on the ground ; that all 
the waters of ocean cannot cleanse the bloodstained 
hand.’^ And vShakespeare, in well- 

Co?sdencr““" Iticbard IIL 

exclaim : (Act Y., Scene 8 .) 


“ 0 cowai'd Conscience, how thou dost afflict rne ! 
The lights hum blue. Jt is now dead midnight. 
Cold fearful drops stand on my trembling flesh. 
What do I foarp myself ? there’s none else by. 
My conscience hath a thousand several tongues, 
And every tongue brings in a several tale, 

And every tale condemns me for a villain. 
Perjury, perjury in the high’sfc degree ; 

Murfcher, stern murther, in the dir’st degree ; 

All several sins, all used in each degree, 

Throng to the bar, crying all — ‘ Guilt}" 1 guilty ! ’ 


Indignation, again, is a sort of remorse that ’we 
feel for others. Why do we feel this 
111 ignatioii, when crime is successful : and which 

reaches its heig'ht when crime is at its height ? And 
when the criminal is captured, in every ti-ial of the 
kind, the question of moi'al responsibility is raised, and 
])unishment is proportional to the criminal intention. 
Why, when a man has committed a great crime, 
and is put on trial for his life, does he 
minal^^ ^ object of such profound 

interest ? the court ci^owded with 
listeners — the cross-examination, the summing-up, the 
verdict of the jury, the sentence of the judge, all waited 
for with trembling eagerness. Because it is a moral 
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question, and there is some adequate sense of man’s 
real place in the universe, of his responsibility and 
future destiny. Or aijain, why the admiration when 
we see one man risking his life to 
feelticrilieT another ? Why does such heroic 

action always excite enthusiasm ? 


It is the triumph of conscience^’ ; which we thus 
see to be ^ identical and constant’ for all men. We thus 
become sensible of a ^ universal order ’ ; and he who 
lives ill harmony with it, is the moral man. And 
just as the belief in our personal identity^ in the midst 
of a ceaseless flow of sensations, and lapses of con^ 
sciousness, pre-supposes a timeless and eternal Consci- 
ousness, which is the very Life of our life ; so in all 
our moral judgments, whether they 
Moral judgmetits concern our own conduct or that of 
^ ^ others, there is pre-supposed a faith in 
an all Holy Being, revealed in us, and 
yet above ns ; from whose Law we derive our law, 
and in loyal observance to which we realise a com- 
munion. wirli God Himself. Just as God manifests 
Himself as Will in the physical universe, So He 
manifests Himself as Moral Will in the guidance of 
human purpose, and in the judgment we pass on human 
sin : ever taking care that all revolts against this 
moral authority shall have in them the seeds of their 
own decay, while all faithful and self-denying 
reverence has its force continually increased. 


Nttmre of Moral Authority. 

(1). ‘‘ In, speaking of the relation among the separat. 

of action, as they appear in the eye of conscience, we have 
frequently adverted to the -^utlwrity we acknowledge in 
the higher or the lower. What then is the nature of that 
authority which the suggestions of honour, for instance, have 
over us against the whispers of perfidy ? and where is its seat ? 



(2). “ Is the authority in any sense simply subjective ; 

wielded by myself over 'myself ; aud direct- 
Moral authority in g its messages exclusively to me; saying 
not subjective. only, ‘This in better for you; whether lor 
others also, 1 do not mean to tell you P ’ In 
no sense is the authority a mere ‘subjective’ affair. The 
feeling is, as wo have seen, a constant characteristic of 
human nature. How can that be a mere self-assertion 
of my own will, to which my own will is the first to 
bend in homage, if not to move in obedience P The 
power to create law is adequate to alter 
We cannot alter law ; and the sense of authority which 
we put up for ourselves, we could as- 
suredly put down for ourselves. Yet, 
as we are well aware, we can pretend to no such pre- 
rogative with respect to the claims of the moral conscious- 
ness ; try as we may, we cannot turn lower into higher. The 
authority which reveals itself within us reports itself, not 
only as underived from our will, but as independent of our 
idiosyiicracies altogether. It affords a rational ground of 
expectation from others. By one and the 
It imposes a same operation, it imposes on us a duty, and 
duty ; it invests invests us with a rigid : and it takes two to 
us with a right. establish an obligation. If I am justified in 
assuming in my neighbours an apprehension 
like my own of the equality of two vertical triangles, can 
any reason be given why 1 may not in like manner assume 
that they feel with mo the respective ‘ authority’ of honour 
and perfidy P The supposition of ‘subjective’ morals is no 
less absurd than that of ‘ subjectiv'e’ mathematics. 

(3). “ If the sense of authority means anything, it means 
the discernment of something higher than 
It leads us up to wcq having claims on our self ; therefore no 
a higher Iverson, mere part of it. And the predicate ‘higher 
than 1 ’ takes us a step beyond : for what 
am I ? A person : ‘ higher ’ than whom no ‘ thUig ’ assuredly— 
no mere phenomenon— can be; but only another Person, 
greater and higher and of deeper insight. Here then we 
encounter an ‘objective’ authority, whose excellence and 
sanctity have their seat in eternal reality, whose revelation to 
one mind is valid for all : and moral consciousness passes to 
religious apprehension. The intuitions of the human con- 
science are thus partial manifestations in life, of the Divine 
perfection; and man becomes ‘ a law imto himself,] by ‘ self- 
commiiiiication of the infinite Spirit to the soiiL” . - ; 
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The aiithorUy of cor}mence is not found in the nature 
XV ' of the faculty itself, but altogether in 
tlie Uw^iot hi the character of the truth which it 
faculty. discovers. The faculty is a power of 

sight, suck as makes a perception of self-evident trutli 
possible to man. To the truth itself belongs absolute 
right of command. In thus discovering to us Moi*al 
Law for the guidance of our actions, conscience has 
^ . authority over all other springs of ac- 

supreme over all tivity withiu US. All these forces of oiir 
springs of action. nature are dependent upon intelli- 
gence for direction, while iutelligence is dependent 
on its possession of Moral Law. That which discovers 
Moral La w t h n s t h e teachiii g antho rity wh i ch b elougs 

to the Law itself. This Law, as absolute truth, admits 
of no coatradictioii. Dispositions, affections, and de- 
sires, which are out of harmony with conscience, are 
out of harmony with our nature ; that is, are unnatural, 
and can have no place in healthy moral development. 

The high honour of establishing the 
^ ^ supremacy of conscience belongs to 

Butler 1. , II. III. and dissertation on the 
natilre of Virtue, (See Calderwood^s Hand-book of 
Moral rhilosoph}jj pp. 77 — SS.'j 

‘ Why may I Hot do m I Like ^ ? 

(4), We must not forget that authority takes in not only 
the Moral but also the Prudential syRteui, 
Why reckless- and that we look with positive disapproval 
ness is wrong. rashness and recklessness, as not simply 

foolish or hurtful, but as even when no 

interests are visibly affected except the offender’s own. W© 
feel that no man has a right to trifle with his own well-lreing; 
Why is this P If we were living in a merely sentient world, 
it would not be so; but since we find that there is a highei- 
law and a Divine rule ; that over and above the force of 
Nature, there is now the free righteousness of God; that, 
added to the idea of human power over the more pleasurable, 
there is the idea of human obligation to the more excellent.; 



we cannot now treat, as given to ns out and out, what is only leni 
to us as a trust ; we cannot set up ourselves in insolent de6- 
aiice to Divine order. The whole temper expressed by the 
question, * Why may I not do as I like’ ? is the sure symptom 
of the absence of the reverential and conscieniioits spirit ; and 
must be condemned as a potential immorality. With such a 
ten} er, when any trying problem arises, the requisite clear- 
ness and heroism will not be tbere. 

“ W]\en a man perseveres in simply living as he likes, the 
prudential order becomes supreme; theauto- 
The humau ele- era cy of inclination is complete ; and what 
meutlost. ei^ect? The characteristic human 

element is gone ; the man has disappeared ; 
and in his place there stands either hrute or devU, according 
as blind sense or computing intellect predominates.” 

The path of ruin \ 

AlaS; liow early may we set out on that — as soon as 
_ . , we become conscious agents at all. 

Rum of body. /Wy. What thoughtless 

squandering of vital powers ! What dwelling of the 
mind on subjects^ the very thought of which in early 
years are poison to the life. IVhat sowing* in boyish 
greediness, in self-indulgence, in recklessness, of the 
seeds of future suffering, degradation, dissolution. 

£ - , And ruin of mind. That goes often 

mn c mm . ^vith ruin of body. We are fearfully 

and wonderfully made, and none can injure any part 
of the delicate organisation without risk of touching 
something more vital still. Every act and thought of 
sin, every over-indulgence of appetite, every over-task- 
ing of energy, tells surely on mind as well as body- 
And not only by this re-action of body on mind may 
we be ruining our minds. No faculty lives and grows 
unless it is used, and used as it was meant to be used. 
Indolence, conceit, and wilfulness, foolish and profit- 
less reading, squandering of imagination on unwhole- 
some excitements, cowardly avoiding of difficulties, 
dishonest short-cuts to knowledge : these are the 
things that lay waste our powers, make education a 
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Hoili of 
and life. 


heart 


semblance instead of a reality, kill, instead of foster- 
ing, sacred gifts and faculties. Kuiii, 
once inore, of heart avd life. Here it 
is where sins against the powers either 
of body or mind come home in the end ; and liere 
belong sins against the more sacred gifts and sensibili- 
ties — against affection, honour, conscience/^* 


The Higher Harmony, 

(5). ** On the other hand, if, on erery occasion of contro- 
versy between stronger desire and higher authority, the former 
is freely sacrificed, hy a patient gymnastic of fidelity, the moral 
scale absorbs the prudential, and a perfect harmony ensues ; 

giving the true conception of the angelic 
The angelic mind — the saint’s rest — the ultimate recon- 
eiliatioii between our personality and God’s. 
The probationary conflict disap])ears, and 
the moral emotions of approbation and disapprobation are 
replaced by admiration, love, and worship— towards which the 
ethical feelings ever aspire, and in which they ultimately 
merge.” 

“ Self-reverence, self-knowledge, self-control, 

These three alone lead life to sovereign power ; 

Yet not for power (power of herself 
Would come uncalFd for,) but to lire hj law^ 

Acting the law we live by, without fear ; 

And, because right is right, to follow right 
Were wisdom in the scorn of consequence.” 


CHAPTKR lY. 

SpBIHGS of AcTIGIT ClASaiFlFl). 

H^^hfdogical Order, 

a man is moral because ! m 5: pronounces someoUs. 
to be of higher wmrth than a competitor ; then, in order to give 
any account of the moralities, we must be 
Gradaated scale able to collect this series of decisions into a 
of excellence- system, and find ourselves in possession of 

a table of moral obligation, graduated ac- 

* WelHiigton College Sermons, by E. C. Wickham, M.A. (Macmillan 

and Co.) 
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cording to tlie inner excellence of oUr several tendencies., 
Either this is possible, or ethics are impossible. 

“ We begin by distinguishing between two sets of impelling 
principles, which we may call the Peimaky 
P rimary and and Secondary springs of action. The Pei- 
Secondary springs MARY consist of the mireflecting instincts, and 
of action. have no end in vieto ; bnt impel ns to action 

in a way analogous to that of the lower 
animals. The Secondary are only the primary over again, 
but transformed hy self-knowledge and experience, when they 
become sought /or their oivn sahes. 


1. Primary: how distinguished, 

“ The Primary springs of action are divided into four classes : 
(1) Propensions ; (2) Passions ; (3) Affections ; (4) Sentiments. 

( 1 ). Propens Ions : viz. Organic Appetites {Food and 

SeocJ ; and Animal Activity. 

are necessary for the very maintenance and 
contiTmance of the physical life; the first 
being related to the organic life, and the 
second to the animal life ; the last express- 
ing the enjoyment attending the use of all 
our powers, 

( 2 ). Passions: Antipathy ; Fear; Anger. 

“ The Passions express what we suffer at the hands of objects 
that would disturb or injure us, and are thus repulsions. 
They are the self-protective provisions of our nature, without 
however involving self-reflection. Towards an object of natu- 
ral aversion immediately before us, we feel 
antipathy; towards that which has just hurt 
us, we experience anger ; towards that which 
menaces us with evil, we look with fear. 
All these are instinctive feelings, and go 
before any experimental knowledge of the 
harmful or disagreeable. The sight of a wild animal wdth 
brilliant eyes, will strike into a child a terror it has never 
been taught : and anger displays itself towards all sources of 


Antipathy. 

Anger. 

Fear. 


“ These forces 
Organic life. 
Animal life. 
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injury, animate or inanimate ; while it is clearly the business 
of all reflective knowledge of evil, to subdue it. 

principles hitherto enumerated have no necessary 
reference to persons^ nor involve more than 
Wa io a relation to things— living things it may 

™ be, but nothiBg more. Now, however, we 

^ ^ cross the line, and come into a world of per- 

sonalities. 

(3), Afedions : Farenfal ; Social; Compassionate, 

** As the Affections single oiltperso?ial beings like ourselves as 
their objects, they operate as attractions and 
Parental. repulsions. They are three in order. 

The first is the Parental ; the conditions of which are, that the 
beings on whom the affection is directed, be, independently of 
ns, the image of oar essence ; and, dependently upon us, the 
continuation of oiir existence : the father being more affected 
by the idea of the first, and the mother of the speond. 

" ** The 'second affection is the Social; directed hot only to our 
. . liJce, but to our equals^ in the sense of res- 

* poudent though different natures. Tiie third 

is Compassion; that felloio feeling which springs forth at the 
Compassion spectacle of suffering, and bewails another’s 
* pain as if it were our own : thus showing 
that 'pain and sorrow ’ have a distinct place within the plan of 
human life. What meaning could Pity have in a world where 
suffering was not meant t o be ? That our con- 
Pity implies stitution is furnished with this medicine of 
suffering, j]] ^ indicates a system constructed on a theory 

c f sorrow — as a natural element of disciplir e ; 
and affords the clearest evidence of other ends than happiness, 
of ends that calculate on its loss, and replace it with blessings 
of a higher tone. 


{4f), 'Sentiments : Wonder; Adm{ratio7i ; lie7:erence. 

“ The hist set of Primary principles includes the Sentiments 
which pass out by aspiration to ideal relations higher than 
Wonder ourselves, whether recognized as personal 

or not- Wonder is the primitive intellectual 
impulse, especially lively' in childhood; it asks for causality, 
.... and is directed upon the hidden and un- 

mira ion. known. Admiraiion is the sense of ideal 

beauty, Whether it exists in forms or colours, in thought or 
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S[)eecli, in action or character, in music or art : it is homage 
Kovererice given to what is present to tlie miiuh Rever- 

ence looks np to transcendent Goodness, or 
transcendent Life. No man can venerate himself, or anything 
))elow himself. The upward look of Eevereiice is revealed 
tlirough the attraction oi objective character above ns. Secret 
shame and nobler hop)e for ourselves flow down upon us from, 
the greatness and sanctity of our sYjiritnal su})eriors. But 
above and beyond these, Beverence goes forth in faith 11^)011 
invisible objects, and discerns abetter and higher before which 
it humbles itself. The religious sense, to the great mass of 
mankind, anfcieiY>ates the moral ; and when 
God before the the conscience comes to he unfolded, God is 
coiisc-ieuce. already recognised as there. And if there 

be indeed a Divine person that lives in our 
hllmanit3^ and coalesces witli all its good, this is only natural. 


These three sentiments are thus, respectively, the springs 
of Knowledge, of Art — including in that the 
Knowledge, Art, phenomena of life and character — and of 
llehgioii. Keligion. 


11. Secondary Transformations of Primary 
Principles : How distinguished. 

“ The Secondary principles are but the self conscious connter- 
luirt of the Primary principles. The Primary principles are 
essentially disinterested in their action, siraY)ly impelling us 
hither and thither, without choice and reckoning of ours. 

But, since each of them, in the attainment of its end, yields 
Primary princi- ^ distinct kind of satisfaction, they may 
ples^become ends themselves become ends, and be indulged 
111 themselves. for the sake of the experiences which they 
bring. 

(1). Secondary JPropensionH : Love of Pleasure y 
PoiceVy and Money, 

‘‘ When the Aj^petites pass into the self-con scions state, we 
Love of Pleasure, have the 0/ ; and when they 
assume the scale of excess, Food becomes 
G 1 11 1 1 0 n y , Gluttony or Drunkenness, and tSex becomes 
D run ken II ess?, Lust or Licentiousness. This is not their 
right and wholesome condition, as is seen 

o 

o 
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])y the faefc that tliey draw to themselms terms of censrn-o. 
^ Animal activity, a«:ain , becom es transform ed 

Love of Power. Love of Power — whether physical or 

intellectual: and these two principles combined— the love of 
pleasure and the love of power — develop 
Love of Money, the Love of Money ; which at length 

becomes an end in itself. 


( 2 ). Secondary Passions: Malice; Vindictiveness ; 

S uspiciousness . 

“ The Passions, growing self-conscious, produce well-marked 
and familiar forms of disposition. As the original impulses 
—■Antipathy, Pear, Anger— are anything but delightful, _ it 
appears strange that a taste for indulging 
Taste for in- should be possible at all ; yet nothing 

dylging the pas- • ^ certain than that a man may contract 

a sort of relish for them. The fondness for 
Antipathy or pleasure in hating, we call, as a feeling, IlUirill or 
Malice, and in its expression, Censoriousness ; the cherishing of 
Eesentmeut, Tinclietiveness ; of Pear, Biispiciousness or Mh- 
trust. A censorioiiB man will actually get up 
A censorious antipathy as a congenial excitement. Pie 
picks up scandals con aniore ; and tolls you 
confidently the weaknesses he has found out jn your friend. Hnlf 
the gossips of the world consist of such traffickers in ill-will ; 
and the great majority of slanders are horn of the malice of 
prejudice. 

“ Similarly, a vindictive man will look out for occasions of 
resentment, for real or imaginary in juries. 
A vindictive never long without a quarrel, and 

a resolve to pay off somebody for taking 
an unfair advantage : or he watches with keen satisfaction the 
retribution which, without agency of his, events may seem to 
bring upon his foe. Again, a sus^ncious 
A suspicious invents fears for himself in the mere 

exercise of his temper. He lives as if 
every last post had brought him a threatening letter. If he 
catches a cold he must make his will. He will not have a now 
suit of clothes, lest they should be made by a tailor with scaiiot 
fever in the house. His chief intellectual excitement is in 
constructing hypotheses of mistrust: he finds the historians 
liars, and, moralist insincere. Like the Eastern iirinoe, secured 
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by tasters against the poison, that may Inrk in each dish or 
cup, he pledges all his faculties to the baffling of stratagems ; 
resolving never to he beaten. In each of these cases we see the 
abuse of the primary passions, which should be left alone 
and forgotten as sentinels at posts of danger, instead of our 
fancying that they can never do enough for us. 

( 3 ). Secondary Affections: Sentimentality, 

“When the A:ffections become self-conscious, and are indulged 
for the salce of the experiences they bring, 
Affections iiy ^he sentimental state of mind is produced, 
owifsake ' instead of spontaneous family affec- 

tion, the members simply excite a sympa- 
thetic interest ; if, instead of social affection, there is the mere 
love of society ; and instead of conijyassion, there grows up a 
taste for indulging Pity ; we have a transition from natural 
health to sentimental disease. The objects themselves are 
desired /or the sake oi the feelings they excite ; and instead 
of being carried out of ourselves, we are shut more closely in. 


( 4 ). Secondary Sentiments: Self-culture ; Pleasures 
of Taste ; Concern for Religion rather than for God, 


“ The sentiment of Wonder, which, in its Primary form, is 
directed towards the unknown, and seeks for knowledge, loses 
its disinterestedness in the secondary stage ; the knowledge is 
absorbed as nutriment to intellect, instead of the intellect 
following in tbe trail of knowledge; and the natural impulse 
is replaced by tbe secondary desire of self-culture. The thirst 
for truth is exchanged for the craving te 
Crayiiig for ae- accomplishment— -a far inferior inspiration, 
compliahBient. scholar’s life has no more 


beguiling seduction. Admiration, at the secondary stage, 
becomes the love of Art, or devotion to the 
Pleasures of pJeasiores of IMste. Its tendency is to lose 
the simple emotions awakened by Beauty, 
through deliberately them. So with the change from 

the primary to the secondary stage in the sentiment of Mever- 
enee. A. taste may he formed for gratifying even the feelings 
of Reverence. When a mere ‘ interest in religion * takes the 


place of the Love of God; when comparison and criticism 
of creeds, or a gauging of our own spiritual 
Self-reverence. feelings, become dominant. Reverence is 
detected looking in the glass.” 



CHAPTER Y. 


Sfeii!^gs of Action Classified. 


Moral Order. 


“Of all tlie springs of action in our list, one set alone 
requires to be cast out at tlie outset as absolutely evil, and 
incapable of ever entering upon a graduated 
_ Secondary Pas- scale of 'wortli. These are the Secondaiy 
siuntj inadmissible. Passions — expressing themselves in Censo- 
riousness, Yindictiveness, and Suspiciousness, — and are mere 
diabolical corruptions of the passions. 

(1), A 2 ypetiteSj Secondarij and Primary. Animal 
Activity. 

“ Proceeding now to consider the series in an ascending order 
of worth, the Love of Ease and Sensual 
Sensual pleasure pleasure comes lowest; for it is sxirely 
meaner to eat for //ic than to 

appease the simple hunger. The function of the Primary 
instincts is to maintain human life, personal and social, in the 
most complete and balanced vigour ; and that vigour is sapped 
mainly by indulgence; not merely in revolt- 
Excessiveindul- ing de^*ees, but in measures sanctioned by 
gence of appetite, general habit, though too well understood 
by every wise physician, and inwardly 
recognised by the shame of many a private conscience. In- 
dulgence consists in anticipating and exceeding instinctive 
wants. \Ye must beware of fancying that w^e want, because 
we like. 


The propensity to Active energy stands as much above tlie 
appetites as the functions of the animal life 
are above those of the organic; and when, 
in its secondary transformation, it passes 
under intellectual direction, and becomes 
the Love of Power, it rises in the scale, and 
is of course much higher than the Love of Money. 


Love of Power 
above Love of 
Money. 


(2). Love of (Jain, relatively to the Frimamj 
Passions. (Antipathy, Fear, Resentment.) 


“How shall we measure the Love of Gain against Antipathy 
or Hatred ? Should a man, e.g., wlio has ail 
_ When Antipatliy intense horror of blood, swallow his natural 
disgust— his instinctive aversion— and ac- 
cept a good butcher’s business, for the sake 
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of the gain it will bring ? Certainly not : it would be mean to 
surrender such, a feeling to money. 

Fear, again, in the absence of any higher call, should be 
acted upon. We condemn the ship-captain, 

^ When Fear is who, through love of ease, imperils many 
lives. We turn away in disgust from panic- 
stricken men and •women, who, in a plague- 
tainted city, seek to drive away terror by drunken carouse and 
ribald song ; whereas we revere those who, in the same scene, 
surmount personal dread by devotion to the sick. 

“ So with Fesenlment. Suppose a youth about equally pas- 
sionate under provocation and greedy of 
When ^ Resent- money. Would the cure or concealment of 
inent is right. anger be too dearly bought by the posses- 

sion of five rupees every time he managed 
to restrain it ? Assuredly, because the inner improvement 
would not have been real. Whenever resentment is hougltt 
off by mere interest; whenever a man with just anger in his 
lieart remains placid only because he cannot afford Go let his 
indignation appear, we cannot help despising siicli self-con- 
trol as sordid. 

( 3 ). Secondary Affections j relatively to the FrU 
mary Passions. 

Now let a new order of impulses come upon the scene, viz., 
the Secondary Affections, and place themselves for estimate 
face to face with these same F rimary Fassions. These 
secondary affections, you remember, resolved themselves into 
mere Sentimental pleasures : and these also will be found to 
be lower than the Passions. Suppose a 
Sentiment rc)%s-i/^s case in which opportunity is offered for 
Antipathy. social and sympathetic pleasures, saddled 

with the condition that some hated object 
is also to be present. On a lower stage, it is the generoUvS 
dog invited to a canine dinner, with the intimation that a fox 
would he at the head of the table, and a cat at the bottom. 
Would you respect him more for accepting the jollity or 
declining the jar ? If he were yours, you would think better 
of his honesty, if he sent a dignified refusal. Here, it is plain, 
the aniiyathy must rule: and to disregard it, is to lose the 
sterling sincerity of affection. 
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“The same superior right must be assigned to legitimate 
Fear. In the storm or in the pestilence, the dictates of Fear 
are authoritative against all suggestions of 
Dictates of fear social pleasure-seeking. INot only is it a 
above pleasure. guilty and degrading thing to drown the 
terrors of a crisis in ghastly festivities ; but 
even a compassionate clinging to the bed-side of the wounded, 
in a siege which demands active self-sacritice from all in the 
dread emergency, may well become a selfish distortion of 
duty. 

“ Just as little can these Secondary Affections assert any 
claim against well-grounded Resentmeui. 
iRes6iitTfl.GTit can- 'V^hen we have been wronged, we feel 
eels sympathetic resentment, which cancels sympathetic 
relations. relations towards the author of the wrong, 

and puts an end to the possibility of their 
sincere enjoyment. It is a natural defence of Right among 
men; which, however, becomes so unwelcome to easy-tem- 
pered and sociable natures, that any guilt incurred is often 
overlooked. This mere mashing of a grave moral distur- 
bance — where a wrong has been distinctly intended — is an 
offence against reason and right : though we are of course to 
‘limit the time of our resentment, wdiich is the provision of 
nature for a crisis or a mood of injury, and nurse it nut 
for ever. 


(d). Flace of both the Secondary Affections and the 
Frimary Fassions relatively to the Love ofFoiuer. 


“What is the difference between what we have called the 
causal energy — the Love of Lower — and the 
Fassions? Creativeness in the one; laziness 
sions. in the other. In the Passions, the will lies 

asleep till some foe approaches ; and if there 
were no evil, they would do no good: but the causal energy 
anticipates and prevents the evils for which the others wait ; 
and prevention is better than cure. Moreover, it is impossible 
to exercise the gift of ruling other wills without living largely 
m their life, knowing their conflicts, and having the touon of 
their enthusiasms ; so that the causal energy is essentially .. 
sympathetic with good. In this view, it is not wholly without 
Ambition reason^ that Amhition has been called ' a 

splendid passion ’ and ‘ the last infirmity 
of noble minds.’ ^ Those whose capacity and energy mark them 
out as natural ‘ kings of men,’ yearn to conquer difficulties and 
conftisioip and to elicit the resources of other minds by touch- 
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iiig their springs of sympathy. At the same time, this spring 
. of action is liable to abuse and eorruptioii : 

of Power. then we see the rule of the worse over 

the better ; the enthronement of the genuine 
tyrant on the ruins of trampled rights and reason. And, 
foremost among the eyils of its abuse, is the grossly selfish 
conception of it among the lower minds — such as the first 
Napoleon — who cannot resist its fascinations. But against 
such instances we must set those in which it has been compa- 
tible with self-sacrifice ; and Aristides, Socrates, and a host 
of gifted men, w'ere too high not to know their power, and 
deeply care fer it, yet held it humbly ; and were only stimu- 
lated by it to profounder prayer for light, and more absolute 
consecration to the supreme ends of life. Let it he fnvther 
ij T -u considered that the Love of Liberty, ‘^hicn. 

Love ot Lil^ei’ty. enriched history with its most thrilling 

episodes, is essentially the Love of Foiver, It is a resistance 
of the power that is in the name of the power that o light to he ; 
the claim of competent intelligence and manly character to 
direct its own steps, and groan no more under the yoke and 
lash of an effete control. We must then assign to this incen- 
tive a position higher than the passions. The man and the 
nation that can hold their resentful feelings under control of 
their sense of power, are less to be condemned than those 
who bring them under no rational restraint. 

( 5 ) . Love of -Culture j relatively to the Love of 

Lower, 

“ The next step of ascent brings us to the Secondary SentL 
meiifs, which may be classed together, as the Love of Culture — 
a zealous care for the higher types of human thought and 
feeling. This spring of action aims at the perfecting of the 
reason, the imagination, and the moral affections — the increase 
of knowledge, the refinement and sincerity of art, the purifi- 
cation of religion. It secures, therefore, a genuine liberality 
of mind; and since a man should rather 
^ Culture above i^ach his fellow-men than rule th em, the Love 
Power. is Jiigher than the Love of Bower* 

( 6 ) . Lrimury AffecMons, o^elatively to Wonder 

and Admiration, 

There now remain to be placed only the Primary Affections 
and the Primary Sentiments, We love 
Persons above persons more than things ; and, indeed, in 
things* order to love things (as distinguished from 
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merely lihlng them), have to personify them and 
returniii®’ our look. J?ersonality is essential to aiiection . and 
since personality is beyond doubt the culminating luct of the 
world, the afiection which culininales with 
The Affections it must be supreme among the springs of 
above the Senti- action ; and must have a higher authority 
ments. the sentiments ; except that the third, 

of them — E.everence — converts itself, as we contemplate it, 
into affection of the most perfect kind. Tlie student or the 
artist, who, in the pursuit of knowledge, or the exercise of 
imagination, should let his children starve in body or mind, 
or should lavish all his resources on his library or ])ictures. 
.ind have no succour for distress and misery, would }>e uni- 
versally condemned. 


“As for Wonder and Admiration, there seems no reason foe 


Wonder aul Ad- 
miration. 


assigning a superior authority to eithei" im- 
pulse. The former starts the question, 
^Whence comes it, and whither goes itP’ 


the latter, ‘ What does it say to me ? ’ ‘What is it like P ’ 'I’he 
first is more intellectually fruitful ; the second approach e.s 
much more nearly to affection, and deepens affection. 


(7). Frimary Affections inter se. 

“ We pass on to the Affections. With regard toFarental love ; 
it is (n) voluntarily assumed, and to evade its claims is to 
convict ourselves : (b) its obligations are inalienable : the 
common misery which I pass by, some other may relieve ; 
hut the little child has but one father and one mother : (c) its 
instinctive force is limited in time — in the lower animals 
to the period of dependence. Hence, in its presence, mere 
.1.1. Attachment %o 2^ iviendi — the soc/'etZ feeling — 
abwTsSal! “"y take the lower place. A 

mother who is nursing her infant must 
refuse to undertake the charge of a friend prostrated by scar- 
let-fever. A father has no right to ransom his friend, who 
has been captured by brigands, at some enormous price, if 
p . , , he thereby injures his children. Simple 

Priendshiu friendship, too, must yield to urgent FiUj. 

rnenasmp. ^ helping my friend in some im- 

portant undertaking, and an accident happen in tlie stceet, 
I must go to the sufferer and quit my friend. Of the three 
affections, then, Attachment, or the social feeling, is the least 
imperative. 
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In adjusting the relations between theothertwo — Parental 
Lov^e and Compassion — it may be said that we can, to a great 
extent, choose for ourselves the moments for giving effect to 
the first, while the moment to exercise the latter is an 
opiiortmiity giveiv : and taking into account the keeyiness hi 
compassion, its universal scope, (ind its damiio a through the 
whole of our life, we pronounce its su[)erior 
Compassion authority to the provisional instinct of 
above Parental Parental Love ; though the latter, during 
its season, must sometimes be the more 
imperative. 


( 8 ). Supreme Place of Reverence. 


It remains only to vindicate the supreme place of Reverence 
iotcards goodness — the apex and crown of human character — 
which, when adequately interpreted, proves to be identical 
with devotion to God. This posture of mind cares for rigliD 
actions, not simply as good phenomena, but chiefly as the ex- 
pression of right affection, as functions of 
pure, faithful, self-devoted, lofty character. 
And in thus passing from the fruits to 
the lovely or stately nature that bore them, the feeling of 
approbation which looks complacently dotvn, becomes a hom- 
age which looks reverently ttp ; and is thus transferred from 
the level of ethical satisfaction to the plane of personal 
affection and aspiration. And till this change takes place 
there is hardly any sacred element in the ideas of right. 


Bevereiice looks 
up to character. 


“Yet, though wo revere human character and disposition, 
the imperfections of venerated men, the mingling in them of 
littleness and greatness, make us do so with reserve; and in 
the very moments of purest homage, they extort from us the 
sigh for a perfect spirit, wdiere our trust 
It longs for a may be for ever safe. This final 

perject spit i . i^evelation is the issue of the full develop- 

ment of conscience : and we see the difference between the 
simply moral approbation and the feeling of Beverence. The 
latter cannot express itself without resorting to language 
^ „ more than ethical, and plainly crossing the 
It leads to Eeu- l^oundary into the field of religion. It 
lives in the .presence of souls that are 
holy, of dispositions that are heavenly, of tempers that are 
saintly, of love that is divine, and will not bear to have these 
objects of its thought flattened and disfigured by being 
labelled as simply Right or even Virtuous. It insists on in- 
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resting them with a light of sacredness : and in virtue of this 
sentiiiieiit, the stem ‘ \ ou must,' is transformed into the har- 
rnony of a perfected will. 

‘‘ Eevereiice .is thus, not simply a sense of right, but the 
supreme form of the love of ricjlit, which can reach its develop- 
ment in all dimensions only among beings that go wrong — 
that is in a world of sin : for except upon a scene of inward 
conflict, the phenomena of Conscience — temptation, will, duty, 
riglitness—- do not come to the birth. But it belongs to the 
last and highest stage of onr earthly existence, and is intent 
upon the perfected aim and final blessedness of our moral 
nature, in its assimilation to God. The conception of such a 
culmination of character, the homage of 
a heart towards it, still more the faith in its 

reality as the living spirit of the universe 
and soul of our souls, is iinparalleledand supreme as a motive. 
Ill the personal conscience, it is satisfied only when the inter- 
nal feeling is right, and keeps us abashed and vigilant till 
temptation retreats. In the selection of our human guides 
and models, it determines our homage to the summit-levels 
of character, where the panoi'ama of excellence is entire. For 
want of this help many a susceptible mind is carried captive 
. , by partial atimirations mistaken for com- 

of hlvorenee plete : but no one whose perceptions have 

been trained by the great masters of 
spiiitual harmony can ever be satisfied by erratic tentatives. 
The wild enthusiasms of a generation that has lost its guide, 
and gropes in the dark for some hand to lead it ; that tries all 
competitors for worship — now science, now art, now order, 
now progress, arbitrary equality or an equally arbitrary 
hierarchy, force of intellect or force of dynamite ; nay, that 
sinks so low as to bend the knee to the passing Zeitgeist 
f spirit of the age), w'hile turning the back to the concensus of 
all ages ; sufficiently show the helplessness of minds where 
Eevereuce is set afloat without a compass and with the eternal 
^tars shut out> 

CHAPTER VL 

lIoiD to estimate Mixed Incentives. 

^‘In cases where we have acted from motives, some 

Kevins f o others selfish and unworthy, 

mixed motives!” ^ Vanity, Love of Lraise, Love of Fame 

(or Glory), we are by no means unconscious 
of the spoiling combination, and cannot accept the word of 
-mistaken praise without secret shame. 



Wlicii self-esteem is isolated, it is Frlde, which finds ad^i- 
qiiatc satistactiou in sitting before the glass 
Pride. ])leased adniiration. More often, the 

social affection is warm, which makes the self-admirer 
tle|)endeut on the sympathy of his fellows ; and then the first 
(jiiestion will be, ‘Do they echo his self-laudation’P or, horrible 
thought, do they ‘pvrite him down an ass^ P This type of seif- 
Vaiiitv esteem is vanity ; which craves for imme-' 

diaie praise. A'V hen the resolve is, not to 
enjoy the public praise, but to earn it, even though it may 
never fail upon his ear, the variety becomes tjie Love of Fame. 

“ It is in academic life where appeals to the love of Praise 
are most systematically invoked ; the whole 
Love of Praise apparatus of [prizes, certificates, degrees, and 
in academic life. honours, deriving its leverage from this ])riii- 
ciplo. Allowing for the stimulus that thus 
wakens lazy faculties and industry, it should be remembered 
that this incentive achieves nothing except what ought to he 
iiccumj>lished by a higher, •mVn, hy the native wonder and 
quest for light, wlience all knowledge springs : and were the 
minds of the teacher and the taught in the best state, their 
relations to each other would need no other power than this. 
In ever}’ one, therefore, with whom the competition lies be- 
tween the love of praise and the love of ease, the former is en- 
titled to the victory, in every one with whom the competition 
lies between the love of jiraise and the hunger for knowdedge, 
it is ail impertinence in the former to intrude u|)on the para- 
mount rights of the latter. In modern education, the ex- 
travagant trust reposed upon the system of 
Evils of exami- examinations and rewards implies a cynical 
imtions and re- disregard of the natural craving of reason 
wards. for enlargement and lucidity of thought ; 

and mischievously forces to the front 
motives intellectually cramping and morally inferior. 

Virtual reduction of all study to a graduated drill, and of 
what is called ‘ suecessf al ’ teaching to a forecast of examina- 
tion questions by the sum of the chances divided by the 
names of the examiners, might well excite the indignation of 
such a master of mental training as the late Professor 
De Morgan, who well knew from the per- 
De l^Iorgan on sonal memory of his youth, and the long 
modern education, experience of his class-room, how stifling is 
such a method to all freshness and origin- 
ality of thought ; how superfluous is its competitive stimulus to 
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the better class of minds, and how likely, with the rest, to bring 
their education to a dead stop with their professional degree. 

‘‘ As in academic life, the Love of Praise, so in political, 
the Love of Fame, seems always the |)oor 
Love of fame in substitute of something which ought rather 
political life. to be there. Instead of referring problems to 

the individual conviction and conscience, 
the rule is to satisfy some body of opinion other than your 
(,^vu--either to thirst for momentary praise or to court his- 
toric fame. While the latter is higher than the former, it is 
better still to forget both in simple truth of conviction, and 
faithful service to the State and to mankind. 

“ And if we follow the play of these motives into the mixed 
affairs of life, we find them responsible for 
Cowardice in many a ruinous temptation. Bather than 
temptation. forfeit the favour of companions or superiors, 

how many a lie is told ! To escape the jceivs 
and scorn of associates, how often is the false pretence assum- 
ed, or the guilty compliance made ! To keep the good-will of 
light-minded associates, in what cowardly silence is tlic im- 
pure innuendo or the hinted calumny allowed to pass ! ” 

Veracity. 

‘‘ The last moral quality which needs to be adjusted to our 
scale is Veracity. In itself, it is not a sprlny 
\eraeity. 0/ ; though a love of it may, like the 

love of justice, — that Fairness of mind which estimates charac- 
ter and conduct according to their, moral worth, — find a place 
in the system of moral dynamics. Veracity is, primarily, a ro- 
straint or limit imposed upon speech. The 
Speech, implies p^iniary impulses to speech carry with them 
\eraci y. ^ necessity the postulate of veracity, viz., 

that what is affirmed is thought, and what overflows as emo- 
tion is felt. Veracity is thus strictly natural. While it is freely 
admitted that the social union itself rests 
Not created by on natural trust, and falls to pieces on its fail- 
society. -ure, yet, long Ijefore we have any idea of 

society and its conditions and needs, we 
hate to be cheated, and despise the liar whose victims we are. 
So that beyond our obligation to do each other no mischief, 
unveracitj touches other relations, not so much within, as 
beyond our life. Whoever commits a breach of veracity 
belies two things : primarily, 0 ini, hdiefs and feelings ; bu‘t 

also, the belief and feelings tvhich are aaihorised by reality, as 



accordant with the na.t''?re of things and the 
Agreement be* course of the world. That is to say, besides 
tween tlionghts agreement between thoughts and words, 
and things. there is an agreement between thoughts 

and things ; so that the man who utters a falsehood tam- 
peT*s with the order of facts which God has made true. This 
is the element w'hich is felt to be involved in every lie, and 
which makes it, not only a human delinquency, ‘ the abandon- 
ment, or, as it were, annihilation of the, dignity of man’, as 
Kant said ; but an rnipiety — a bold affront 
A lie is ail im* against the seat of all truth. ‘ Thou hast not 
piety. lied unto men only, Init unto God,’ holds 

good of every lie ; and it is the secret con- 
sciousness of this which mingles a certain religious shrinking 
w'ith the shame and repugnance of all purposed falsehood. 
Veracity, therefore, wields the authority, not of social affec- 
tion only, but of Reverence also : supported by the kindred 
sentiments that draw us to all intellectual light and spiritual 
beauty. It is a homage paid to a perfection that has rightful 
hold of the universe, and is the inward reality of all appeai’- 
ance. In its explicit form, this image of 
Seat of veracity Moral Eight no longer represents itself as a 
ill God. collective conscience of mankind, or as 

an abstract law and order, but Hoes in tiio 
will and personality of God. 

“ With regard to the question whether there are any extreme 
cases that justify the practice of deception, 
Ts deception where nothing else will save life ; while the 
ever justified f theoretic reasons may seem convincing, yet 
wEen we place ourselves at one of the crises 
demanding a deliberate lie, an unutterable repugnance re- 
turns upon us, and makes the theory seem shameful. It is 
])erhaps possible, in such cases, for there to be a disci-epancy 
between an uncertain understanding and the immediate 
insight of the con.scienee.”=^ 


Table of Sjyrmgs of Action. 

It may be useful to collect the results of our survey of the 
springs of action into a tabular form. The following list 
]u*esents the series in the ascending order oj- -worth : 

'-*■ (For illustrative examples of 'Veracity and Fidelity, see Clvapter IXJ 
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Lowest. 

- 1. Secondary Passions Censoriousuess, Yiiidicfciyeness, 
Suspiciousness. 

2. Secondary Organic Propens ions Love of Ease and 
Sensual Pleasure. 

3, Primary Organic Propensions: — Appetites. 

4 Primary Animal Propension Spontaneous Activity 
(un selective). 

5. Love of Gain (reflective derivative from Appetite.) 

6. Secondly Affections (Sentimental indulgence of Sym- 
pathetic feelings'). 

7. Primary Passions Antipathy, Fear, Resentment. 

8. Causal Energy : — Love of Power or Ambition ; Love of 
Liberty. 

0. Secondary Sentiments : — Love of Culture. 

10. Primary Sentiments of Wonder and Admiration. 

11. Primary Affections, Parental and Social ; with (ap- 
proximately) G-eiierosity and Gratitude. 

12. Primary Affection of CompavSsion. 

13. Primary Sentiment of Reverence.’' 

Highest. 

We tlms see that each of us lias within him, by the 
constitution of his nature, a great variety of springs 
of action’’ — impelling motives j and that when any iwo 
of these wake up in us at the same moment, one 
urging us to do this, and tJie otLer urging us to do that, 
we immediately become conscious that the one is 
worthier than the other, having an intrinsic claim 
over us, and a right to be preferred. We also see that 
it is possible to classify these springs of action — appe- 
tites, passions, affections, sentiments — and to arrange 
them in a scale of felt worth, from the secondary 
Passions — Censoriousness, Vindictiveness and Suspi- 
eiousness— at the bottom, up to the Primary Affection 
of Compassion, the highest in the scale but one, and 
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BevereDce at tlie very top. And we are conscious 
that^ even when a lower impulse appeals to ns more 
intensely than a hi^her^ we not only 
is maJe. 0 If ghf to ohej the higher, but can (]o 

so, if we 7mlL In this liberty of choice, 
and in this consciousness of higher worth, consists our 
great distinction from the lower animals ; and because 
we have the power of resisting a stronger impulse, and 
following a higher, we have the capacity for making 
Character, 


CHAPTER VII. 

The Resulting Rule. 

“ Oh, righteous doom, that they who make 
Pleasure their only end, 

Ordering the whole life for its sake, 

Miss that whereto they tend. 

While they who bid stern Duty lead, 

Content to follow they, 

Of Duty only taking heed, 

Find pleasure by the way.^’ 

“ We are now prepared for an exact definition of Right and 
Wrong; which will assume this form : Even/ 
Definition of action is Right, which, in presence of a lower 
right and wrong. principle, follows a higher : Every action is 
Wroxg, tvhich, in presence of a higher pirinci- 
pie, follows a lower. Thus, the act attributed to Regulus, in 
returning back to death at Carthage, was 
Act of Regulus. right, because the reverence for veracity 
whence it sprang is a higher principle than 
any competing fear or personal affection which might have 
suggested a different course, (For the story of Regulus, see 
Chapter IX.) Again, the act of the manufacturers of adulter- 
ated or falsely-labelled goods is wrong. 
Ad ulte rate d "because done in compliance with an inferior 
incentive, the love of gain, against the pro- 
test of superiors, good faith and reverence for truth. 

“ A man, e,g., who is trustee for a minor, swindles his ward 
out of a lakh of rupees. Our rule therefor© 
Illustrations. presents the case thus : the principle of ae- 

A swindler. tion admitted, i,e.,the motive, is the love of 

money ; the principle of action excluded is the 
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(if just ice aud good faith : of the two, the former stands low- 
er in tile scale : tiicWore the act is wrong. Again, a man sacri- 
hces a fortune of a lakh of rupees to pay his 
PayiiiiE? a debt. father’s debts. Motiye, sense^ of justice : 
])riiiciple of action rejected, love of riches and their enjoyment : 
the former being higher than the other, the act is virtuous. But 
now, introduce a new element into the last 
The second ease case : let the son who pays his father’s debts, 
jiu^dified. have a lively sense of the ajyplatise which 

his act will win, and reckon on it with eager 
relish. What is the effect of this modification ? The motive— 
the sense of justice — is partially the same ; but being qualified 
by the accession of the love of praise, a lower motive, can have 
no effect but to deteriorate the act. But if an act is right which 
is performed with intention of consequences predominantly 
ptraHunihle, (according to Bentham,) the son’s action would 
now ii])pear to be better tliau before, because the new pleasure 
thrown in helps to swell the favourable side of the account ! 

The assertion that JPleasiire is the supreme end of human 
as of all sentient life, is not borne out by 
Action comes facts. Since the human organism consists 
before jileasure. of stirring instincts seeking satisfaction, 
man acts hefore he enjoys ; without know- 
ledge of wliat is ill store for him. The end on which he at first 
seizes as the thing that suits him, is the ouhuard object; and 
is not the pleasure which the thing will give him, for that is a 
secret from him still. Further, whatever this appendix might 
l)e, there would still be a distinct satisfaction in the mere fact 
of the instinct reaching its end ; hut this pleasantness is 
consequent npoxL the previous instinct, and 
Pleasure a se- not its catese ; making its entrance into our 
qiieiiee, not a thought, not at the beginning, but at the 
completion of actiou. Aristotle put an ex- 
tinguisher upon the whole principle of the ‘ pleasure theory’ 
of morals when he said ; ' It is not true of every virtue that 
the exercise of it is attended with pleasure ; except, indeed, 
the pleasure of attaining its end.’ 

Equally impossible is it to identify the greatest happiness 
of self with the greatest happiness of all 
Is It always pnr concerned ; to show that it is always prudent 
oiTs ? ^ ^ virtuous ; to make the motive of self- 

love, however rationally worked, suffice for 
Imilding up a virtuous character. There is no internal agree- 
ment between self-interest and benevolence. Can selfdove 
btecome identical wdth self-sacrifice ? A man, c.y., accepts the 
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,,, , . (luii<:>*e()u or tlie Kscati'old ratlior lliati l)eirav 

1 nusti’alioa. j* • i ^ ■ i* ji t'.. ^ ' 

a. Irifiid or consent to tlie rum ol: tlic btate. 

Me secures for otlua's the liappincss wliich he reriouuces foi‘ 
hitMself. xVud this is one whose reason tells him that his ocj;/; 
pk!asure is for Iiiin the sole good : so that lie is liet rayed hy 
his disiutei-estcd ])assiou into direct contradiction of his own 
reason. Another man, in similar circumstances, declined the 
siicriticG, and liced in opulence and office through another 
generation. What metrical standard can demonstrate that 
the felicity of one supreme moment of self-immolation trans- 
cends in amount thirty years of unbroken health, of social 
fa vour, and satisHed alfections ? The most impartial estimator 
of hap[)iuess cannot convict suck a man of inpirudence. It 
is utterly impossilde to prove that the one was not the vi'druh 
of his affections, and the other the gainer by his self- 
care. It is only the gradations of the scale of worflt 
that can ever establish the reality of .such a sacrifice. Self- 
seeking has necessarily a blighting effect 
1 I'f ! ” 11 ])on the inward mov'enients of the mond 

) iga o 10 I Who was ever known to make liimself 

a, martyr to trutli, in order to fasta ihe plecwares of heroism? 
or a [philanthropist in order to add to Iti.'i enjogment ? 


But, it is said, society may work upon the moral sentiments, 
, , , and get a maximum of useful actions out of 

tlie individual agent, by means of ipralse 
and hianie. Coercion is to be em [Ployed, ihit 
we know hy experience that it is not praise that hy its force 
elic-its the virtues, but the unforced virtues that elicit praise. 
Milder the mere discipline of hope and fear from others, there 
will lie no emergence from self-seeking into self-devotion to 
duty, or self-sacrificc to lo\x* ; hut an inevitable descent into 
lower deptlis of selUsh isolation. Again, a man, say, is (piite 
convinced that it will serve him better to tell a lie than to 
speak the truth; to indulge a safe passion than to resist it ? 
,,ri 1 • i , 1 What is to check such a man ivlien ‘ the 

many are out ot the wivy, and he has k/s 
opportiiridity V-'iflioni fear f The result is 
abundantly seen in these lawless and wicked times that have 
fol lowed wiien all* Government and social restraints have been, 
withdrawn or destroyed in a country. It may be true that in 
ninety-nine cases out of a hiiiidred, the greatest attainable 
pleasure to others may be tlic best way to his own ; but if in 
the hundredth his [pleasantest path diverges from tlieirs, how 
ca,ii he he dissuaded from taking it? And a chain that is 
weak at one [loiiit is no good at all. The inroads of exce[Ption 

■I 



tiuct idea. 


dia- 


io Ojhieal miles may thus become very numerous. Wlion vas 
it ever kninvu that mem ruled by their own 
Stdhsli iiieu greatest pleasure, unfurled the flag of au 
liereos. ideal morality, and leil the \Yay to heroie 

attacks upon the strong-holds of wrong? In ordinary t!*ade 
and business, the rules of integrity are by no moans the nimi- 
sii re of private advantage; and the whole history of stat(‘- 
eraft shows how dbficulb it is for strict veracity and honour 
to cope with the unprincipled arts of the wily clijilomatist ; 
who quickly seizes the crisis when a courageous lie niny turn 
the balance and secure the triumph of a nation's policy. If 
the end of life is to make the most of its pleasures raid mini- 
inisG its pains, there is no room for the devotee of compassion, 
wdiose heart is ii'resistihly' drawn to the linuiits of sin and 
misery, and takes on it the burden of countless woes besides 
its own, and bleeds for every wound it cannot heal, (b'or 
illustrative examples, see Chapter YilL) 

‘‘ It cannot bo denied that the sense of Uujht has earned its 
separate name, by appearing to those who 
have it as essentially differetib from the de- 
sire of pleasure or from coercive fear. There 
must have been a time, in the evolutions of the past, when the 
consciousness of rlr/ht hrst emerged, and 
Its ori.g:ji, took its place in the life, as something now ; 

just as there was a new departure when 
feellncf first came upon the scene. Some crisis of conflict and 
necessary choice between two instincts arose — e.g.^ between 
the agent’s own hunger and the saving of his more endangered 
wife or child. Suppose him, under such conditions, visited 
l)y a feeling, not of mere vehement liking, but of a supeilor 
Ilifjht, of autUorlig that demands the self-neglect : is he to 
welcome it as an insight, and follow the rule of evolution that 
each new element constitutes a discovery ; or is he to aiTest 
the evolution, and remain at the stage short of the idea of 
Duty? He cannot do the latter : and so we are introduced 
to the consciousness of FreetvlU and the 
Dawn of Moral dawn of the Moral idea. Not till a necessary 
^ causation is replaced by a free, and for the 

spontaneous is substituted the voluntary, can human conduct 
earn the name of moral at all. Tlie sense of Right is thus 
entitled to a separate name, as being something altogether 
different from pleasure or fear. Why pretend, against all 
fact, that it is identical with self-interest; and so be driven 
to the unsatisfactory task of eie.plahiing aimy the highest 
characteristics of our nature ; of plucking off the mask of 
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Divine authority from duty, and ot‘ human freedom from 
_ ^ ^ responsibility, of cancellinc^ obligation? 

Wtrbe tosM Better far to trust the veracity of nature; 

and accept the independent reality or the 
moral relations it discloses. The idea of a higher is as much, 
entitled to be believed, as that of an outer; the right as the 
true : and both are distinct from the pleasant.'''’ 

It has been already observed that language is a 
faithful and abiding' record of our natural feelings. 

Language is the great confessional of 
imply human heart : and so long as we 

have a certain class of words embedded 
in human speech, the ideas they express cannot bo 
destroyed. The word ^ good ^ was framed originally, 
Max Muller tells us, to signify acts 
Good’ & ‘use- -^hich were oiot useful; nay, which 
might be detrimental to the agent, 
blit which nevertheless require our approval. Their 
usefulness depends on the means which we employ : 
their goodness on the objects which we have in 
view. We may call useful wliat is selfish ; we 
can never call what is selfish, good. In the same 
way, the sense of ^ Right differs from ^pleasure,’ 
‘ happiness, ^ ^ expediency,’ in its very essence ; as 
much as Miearing’ does from ^ seeing, ’ oi’* ^feeling ’ 
from intellect.’ ^ 1 ought ’ never means 
‘ I ouglit ’ uGver jg pleasantest for me, ’ or for thae, 


Words 

ideas. 


ful. 


means ‘ jileasaiit.’ 


or for all of us. 


Illustrative Ejeamples. 

Was it pleasantesi for Horatius Codes, when he 
stood alone and undefended on the old bridge across 
the Tiber, with the Tuscan army 
before and the surging flood be- 
hind ? Was it pleasantest for Plorenca 
Nightingale, to be exposed to the 
cold and hardships of a Crimean win-- 


Horatius Codes. 


Florence 

jiigale. 



tei% in lier 


Dr. Ivjuie. 


ministrations to tlie sick and suffering 
in tlie hospitals of Scutari ? Was it 
2 )leascmtest for Dr. Edward KanO; an 
American naval surgeon^ who, in 1853^ volunteered to 
command a polar expedition in search of the Franklin 
vessels, and who^ in order to rescue four companions 
who had gone in. search of provisions, set forth with 
nine other brave men across the ice, in deadly cold 
78° below the freezing point, and after succeeding 
in their search, but enduring indescribable sufferings, 
returned frost-bitten^ famished, and delirious to their 
ship ? 

Was it pleasantest for Thomas Fowell Buxton, 
whose name wall ever be associated 
Thomas Powell William Wilberforce ill 

freeing England from the detested 
slave-trade, when, on one occasion in his private life, 
he faced a fearful peril for the sake of others, and at 
the risk of all the horrors of hydrophobia and an 
awful death, struggled successfully with a large mad 
dog, under the inspiration of one self-f orgettin g though t^ 
that ^^i£ ever there was an occasion that justified a 
risk of life, this was it Writing to his wife after- 
ivards, he said: What a terrible business it was. 
What I did, I did from a conviction that it was my 
duty, and I never can think that an over-cautious 
care of self in circumstances where your risk may 
preserve others, is so great a virtue as you seem to 
think it. I do believe, if I had shrunk from the 
danger, and others had suffered in consequence, I 
should have felt more pain than I should have done 
Whj is self. ^ received a bite.'' ^ Why was he 

sacriUee obiiga- thus obliged to run this risk for others ? 

Simply because his sublime thought 
for them, and a high sense of being in duty bound 
to serve them, ruled his noble life. On any other 
calculation, his action was sublime folly. An estimate 



of tlie sense of ^ pleasures ’ can never explain or justify 
such a course: and apa,.rt from this sense of Dat}% no 
reason can he given why a man is ever bound to sacri' 
tice himself for others. In every literature;, nobility is 
pictured as disinterested ; and it is absence of self- 
interest, and pure uoselfishriess, that make the 
essential diiference between a low character and a 
really noble one. 

'■* Love sceketb not Itself to please, 
for itself hath any care ; 

But for another gives its ease. 

And builds a heaven in heil's despair." 

Conscience is essentially the faculty that coramands 
us to set Duty before pleasure; and this fact is the 
foundation of all true ethics. 

Example is more forcible than precept ; and the 
next two chapters will be devoted to some further 
studies of heroism aud lofty conduct. 


CHAPTER YIIL 

lilmtraiive Types of Heroic Beech and Lofty 
Character, 

Some there a.i-e. 

By their "oocl works exalted, lofty minds 

And meditative, authors of delight 

And happiness, which to the end of time 

Will live, and spread, and kindle.” — Wordstnorth., 

[Uoyal Pfatures.—'^ In every rank of life wo meet occasion- 
ally the kings ai id queens of humanity. W e feel that whatever 
faults might find entry into their hearts, the low rabble of 
vices would knock for entrance in vain. Such mean visitors 
as envy, craft, malice, spite, jealousy, would be spurned with 
contempt. God allows us to meet sometimes with, these noble 
natures, that, admiring them, we may try to rise to their leveL’' 





Many pei*sons there are wlio are conscious of inferior 
motives in tlieir conduct, but it is merely impulse ou a 
low level; fol' a level may be of any elevation. Tbe 
\vords Mower'’ and Miig-lier, ^ Mower nature^ and 
‘ liiglier natul'O, ^ are in such cases meaningless. There 
is no moral strife and struggle, no conflict between the 
liisfher and the lower, no remorsetul 

Low natnros. /• '“t i *1 i 

leehng when the superior has been 
sacrificed to the inferior, and no sense of nobility when 
a moral battle lias been won. Such natures fall far 
below the level of true manhood. 


Again, history is full of acts, often characterised by 
great daring, but prompted by the most diverse 
motives, from the lowest in the scale to the highest 
and noblest of which human nature is susceptible. 

Great military conquerors, such as 
q Cmsar, A1 exan der the Great, an d 
Napoleon Bonaparte, created for a 
rime splendid empires ; but because their ruling passion 
was the aggrandisement of self, their creations quickly 
perished. The Emperor Maximilian dis- 
played himself to the citizens of Ulm 
upon the topmost pinnacle of their cathedral spire it 
was an act of daring, but vain and rvorthless. The march 
ofPizarro to the conquest of Peru was 
beset with obstacles and perils, and 
the triumph rvas a courageous surmounting of tre- 
mendous difficulties ; but the hardihood and bravado 
were prompted by greediness for gain and fame. Mauy 
a deed that has been called glorious thus becomes des- 
picable through selfishness and vanity. 


Miiximiliaii. 


Pizarro. 


Far otherwise are those sublime acts of self-devotion 
and self-forgetfulness, which spring from a deep sense 
of Buty, and fixed resolution to fulfil it at any 
cost; such chivalrous honour, fortitude, self-sacrifice 
and devotion, as are depicted in the Indian epics, 
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tlie RaiDcxyana and tlie Malia-bliarata ; these are 
the truly golden and priceless deeds 
tliat are tlie jewels of lii^ory^ the 
salt of life/^ Such fidelity to duty — the watchword 
alike of Nelson and of Wellington — kept the Roman 
sentinel at his post at the gate of 
Pompeip when the blinding dust and 
liquid lava from Yesuvius swept 
everything' before them ; and bis bones,, breastplate, 
and helmet yet remain, to witness to his tinliinch- 
ing firmness. It kept Leonidas and his 300 Spartan 
warriors at the Pass of Tliermopyla 0 , 
till their heroic bravery was over- 
powered, and they wmre cut down, one 
by one, in their desperate resolve to do their best to 
save their country from the invasion of the Persians. 


Leonidas 
the 300. 


and 


There are many \vell-known instances in which the 
gallant devoiioii of one man has saved a whole 
band. Recall, again, the old Roman 
Horatius Codes, who, with 
his two brave companions, defended 
the one wooden bridge across the Tiber, against the 
Tuscan army, while the rest of the citizens, with 
hatchet, bar, and crow,*'^ were smiting the planks 
behind them, till the supports of the bridge had been 
destroyed. At the last moment, bis two companions 
darted back, and the bridge fell with a mighty crash, 
while 


“ Alone stood brave Horatius, 

But constant still in mind, 

Thrice thirty thousand foes before, 

And the broad flood behind.” 

His heroic work accomplished, one eye put out by a 
dart, and otherwise severely wounded, he jumped into 
the foaming stream. 
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tlie Plobeinu Consul, 
earnest relia'ious 


tiio soji. 


two eenturies 

Decius, with that 
faith which gave the old Koinaus tlieir 
marvellous resolution, in order to save 
the Roman legions from the Latins, called to the cbief 
priest, in the midst of the fight, to consecrate him as 
a sacrifice to the gods, dashed on horseback into the 
thickest ranks ot' the enemy, and met his devoted 
death, fjater on, his high-spirited son, 
a second J)ecius, followed his father to 
a like sacrilieial death, in be^half of his country, there- 
})V securing victory for the Romans over the furious 
G an is. 

Nor was this patriotism confined to Rome. Years 
after, when these Ganls were defending their native 
lands against Julius Cmsar, one voung chieftain of 
. . the tri])e of the Averni, named Ver- 

i-icuigetoiiK. eingetorix, after having done his best 

to throw off the Roman yoke, was driven with his men 
into their fortified camp at Alesia ; and after a gal- 
lant resistance, and, all hope was gone, lie offered him- 
self to become a victim for their safety, remained in 
captivity for six long years, and was at last slain, in 
order t(^ grace a Roman triumph, on the Capitoline hill. 

As the old Roman bridge was held hy Horatius, so 
in like manner, was Stamford bridge, across the river 
Ouse, defended in the 11th century, 

vS t a. ra f o r lI “ ’ ~ - 


bridge. 


by one brave Northman, who, meetinc 
his foes one by one, after the last bat- 
tle, kept back the whole pursuing English army, thus 
allowing numbers of his countrymen to reach their 
ships ill safety,* till he himself was slain by a cow- 
ardly spear-thrust from an enemy under the bridge. 

So also, the kniglitly Robert Bruce, in 1306, 
perilled himself to secure the retreat 
of his friends, when pursued by the 


Robert Bmee, 
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Loi'd of Lorn, by placing himself in a narrow patli 
near the head of the Tay, and keeping back the wild 
lligddaudei's with his single arm. 

And, to cite another similar instance of brave self- 
devotion for the sake of others : one night during tlie 
Seven Years’ War between Frussiaand Austria^ a young 
officer of the Auvergne regiment, 
r ^ the Chevalier d’Assas^ was sent 

' out from the army of the Frencli 

aides in Germany to reconnoitre, when, alone in a 
wood, he was suddenly surrounded by a number of 
the enemy who were advancing to surprise the French, 
and with their bayonets pricking his breast, was 
told that if he made the slightest noise he would be a 
dead man. Slionting* aloud, Here, Auvergne ! Here 
are the enemy ” ! he fell dead to the ground before 
the shout reached his men; but his cry aroused his 
comrades, and liis willing sacrifice saved the whole 
a,nny. 

And splendid, too, was the self-devotion of the 
Helsman of Lake Eric,^’ who, on 
Helsniim of board the burning steamer, ‘^Aield 
fast by the wheel in the very jaws of 
the flame, so as to guide the vessel into harbour, and 
sa,vo the many lives within her, at the cost of his own 
h'arful agony, while slowly scorched by the flames.”'^ 

“ Great deeds can never be undone : 

Their splendour yet must fill our sky 
Like stars, outlasting even the sun.” 

It was his love of knightly deeds, which knew no 
distinction of time, or place, or people, that has made 
Fir Francis Doyle’s poetry so beloved by Englishmen, 
He took his lyre to sing the deeds of those who nev'^er 
in the darkest liour despaired or faltered, who never 

* See ‘“'A Book of GoUIou DoecUy’ for several of these stories, 
(Macruillau amt Co,). 
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feared to face death at the call of . diifc}" — splendid 
feats of aiaiis or ot single unassuming valour : of the 
heroic deaths of the soldier Charles Gordoii; and the 
girl Alice Ayres ; of Melville and 
Coghill, who in 1879 saved the colours 
* from the desperate wreck of Isand- 

Ihana, hut would not save themselves; of whom Lord 
Stratford de Eedcliffe wrote : 

“ Ye crow'll the list of «^lorlons acts which form our country’s boast, 
Ye rescued from the brink of shame what soldier’s the most, 
And readied btj dutij's puth a life beyond the lives ye lost : ” 

of the ^‘'Eleven men of Enghmcl/^ who died through 
mistaking a signal amid the sands of Upper Sciiide; 

and were found by Sir Charles Napier 
wi till the Eed Thread of Honour 

or .lloiioai\ T 1 T 1 T • *1 

boiind round each bieacmiig' wrist : 
.Mehiuh ivhim and of Alehrab Klian^ who vowed 

“ To perish, to the last, the lord 
Of all that man can call his own/’ 

and fell beneath the Biiglisli bayonets at the door of 
his zenana. 

Noble portraits adorn his Hall of Heroes the 
fathers of our ancient race/^ who never bartered their 
hdelity or played the coward^ biUY 

‘‘ 'Gainst the rush of perih showed 

Presh courage as the foe drew nigher, 

And fused men’s thoughts, until they glowed 
Like one great breath of living fired’ 

The feature of character common to all such deeds of 
Courage heroism is Courage — a virtue that is 

tested by the power of a man to stand 
alone. Just as the word virtue signifies^ gene- 
ricajly^ manly strength^ (the Latin being derived 

from vir a maip because virtue is the most manly orna- 
ment and the corresponding Greek term arete [dper^] 



coiniiig from {"'Apr}-^) Mars — botli conveying the 

idea of manly strength aud energ-y), so the Latin 
rirtus. and Greek andreia {dvhpela — dvrjp, a man;,) 
signify specifically;, courage^ manly spirit^ and forti- 
tude. True courage, wliether physical or moral, is 
manliness; no vulgar or brutal force, but ^Hhe firm 
resolve of virtue and of reason.’^ Physical courage, 
though no doubt a constitutional endowment, may be 
cultivated by judicious training. It is that unflinch- 
ing steadiness of nerve, which, rising into a sentiment, 
renders a man superior to a sense of personal danger ; 
as seen so strikingly in the brave Gordon of Kar- 
taoum. 


Exhibited in a leader, courage has a wonderfully 
inspiring power on others. It is said 
Captain Sir Win. Peel, of the Royal 
' ISTavy, that, during all the bombard- 

ment at Sebastopol, it was his invariable practice to 
walk about behind his battery on the natural plateau 
of the ground, where he had little or no protection 
from the enerny^s fire. This he did from no swagger, 
but to s&i an example to his men of cool contempt for 
danger. I can see him now/^ says Lord Wolseley, 
wdth his telescope under his arm, in quarter-deck 
fashion, halting from time to time to watch the effect 
of his battery upon the enemy^s works, or to direct 
the attention of his men in charge of guns to some 
particular spot or object in the Eedan or Malakoff, 
He was thus always in view ; his men could always 
see him; and as they were down in the trench before 
him, and so in comparative safety, all felt that his eye 
was upon them, and that if he, in the exposed position, 
made so light of his great danger, they could not 
presume to tvince in the shelter which the battery 
afforded them/^ 
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It was tlie knowledge that W ellingtou was with 
the army^ that raised the natural 
C courage of the British soldier to the 

heroic pitch. The same confidence iii;, 
and lore for, Gfaribaldi, inspired bis followers and j 
their deeds : and it is this training of men in habits of I 
common obedience and mutual trust, till the sympathy ^ 
amongst them moves them all as one man, that con- 
stitutes true discqjline, where, as it has been said, the 
knowledg'e of the trust which each places in the other, 
makes the desire to vindicate that trust one of the 
most imperious of the emotions. \ 

It is true that conspicuous courage comes some- 
times ol: that passion of self-regard which goes 
to form what is called a child of destiny. 
Alexander the Great had this courage ; and so 
had Napoleon Bonaparte : they thought 
Alexander and Qf tlieiiiselves as in some sense 
greater than the world in which they 
played a part. Ihxt tliere are much nobler sources of 
this kind of valour. True courage 
True courage is allied to geutleuess, generosity, and 
loroearance ; it is never overbearing, 
cruel, and LiiiforgiviDg. It is said of Sir John Franklin 
that he was a man who never turn- 
li^Sir John Frank- back upou a danger, yet of that 

tenderness that he would not brush 
away a musquito.^’ And a story is told of a French 
officer, in the cavalry engagement of 
Freiicli 0 cer. Bodon ill Spain, who had raised 

his sword to strike Sir Felton Harvey, but perceiving 
his antag'onist had only one arm, ho instantly stopped, 
brought down his sword in the usual salute, and rode 
past. That was the divsplay of a truly fine and gentle 
trait of character. 

The sight or sense of suffering , wrong, and misery, will 
call forth deeds of heroic tenderness, and sometimes 
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turn a coward into a man of tlie serenest courages 
Moral courao-G Sncli moral courago is a virtue of the 
liigliest cast, and renders a man, in a 
benevolent undertaking, or in the pursuit or defence 
of right; superior, not only to privation and danger, 
hut to the fear of repi'oach, opposition, or contempt. 
For even those who may he distinguished for physical 
courage, never flinching in the face of danger, may he 
deficient in moral conrag*e ; unable to contend valiant- 
ly for the right, and to face opposition ; afraid of their 
companions, easily seduced to evil, shrinking before 
a laugh or a sneer. That is not true manliness. If 
you are to say of any one what Mark Antony said of 
Brutus : — 

The elements wore 

So mixed in liim tfiat nature migdit stand np 
And say to all the world — this was a man 

yon must put the idea of moral fearless avd 
reditiulej and hatred of wr on g into your conception of 
manly vigour, Ts it manly to have the temper of wax, 
shaped by every passing circunista,nce ; to be cowed 
by the prospect of some self-denying service ; to be 
borne aside by a breatli of opposition ; to be whirled 
away by a sudden gust of temptation, or to let boon 
companions carry you along ? Not of such stufl: are 
true heroes, refer mei's, benefactors made. 

The well-known story of generous self-sacrifice dis- 
played on the battle-field of Zutphen, 
Sir Philip Sid- immortalised the name of Sir 

Philip Sidney. I see the scene before 
rae,^^ says a writer of the present day, * as if on a glow- 
ing canvass. The clouds droop heavily over the 
blood-red plain, where, among the dead and dying, lies 
the wounded hero, scarce heeding the press of the dis- 
tant battle, or the panic of the scattering foe. ITis 

“Records of Noble Lives,” p. 114, by W. H. Davenport Adams. (T. 
Nelson and Sons, London.) 



eyes ai'e dim with tlio deatli-iiiist ; his brow grows 
damp with a-gony ; the lips parch, and the faltering* 
tongue can scarcely murmur -its earnest prayer for 
water/ But already his want has been anticipated,' 
and the welcome draught sparkles refreshingly before ^ 
him. Now see how yonder dying soldier raises his 
writhing limbs from the hard earth, and turns towards 
the cup the keenest, eagerest, and most wistiul eyes ! 
As Sir Philip catches their glance of mute, imploring 
agony, he puts aside the wished- t*or draught. ^ Take 
ifc,^ he faintly says, to yonder soldier ; he has 
more need of it than 1 / 

It has been moral courage that has sustained the 
preachers of righteousness in all ages and lands, 
in the face of the fiercest resist- 
Wilbarforee. auce ; that upheld Wilbei’force in liis 
pi^otracted efforts to pjiit. down the 
abominations of the slave-trade 5 that nerved Cardinal 
BoiToineo, in 1576, at Milan, and 
Borromeo luid Bisliop Belziince, in 1721, at Mar- 
e zimce. seilles, to brave the perils of those 

plague -stricken cities, to stand fearless and un- 
wearied in the midst of the deadly sickness, to watch 
over the people in their sufferings, visit the hospi- 
tals, and console the dying ; that kept 
George Monk. George Monk, Duke of Albemarle, the 
king-maker of the 1 7th century, stead- 
fast and unshaken at his post of duty, during the 
terrible pestilence that swept over London in 1665, 
when every hour marked the tolling of the death- 
bell : that sustained John Howard, in 
John Howard. Same manner reckless of infec- 

tion and pestilence, in his pilgrimage to hundreds of 
prisons, that he might alleviate the miseries of his 
fellow-men who were confined there : that fortified 
Elizabeth Fry on a like errand of 
Bliaabeth try* benevolence ; and that led Elorenci* 
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Xiglitingale and otlioi* Englisli ladies, 
depth of a Criinean winter, in 
the hospitals at Scutari, freely to 
devote their health and streng'th to the hol^^ work of 
'Softening the suffering of war ; whose loving step and 
gentle hand spared many a sick man’s life, and dis- 
missed others peacefully to their rest. 

‘‘ Lo, in that house of misery, 

A lady with a lamp I see 

Pass tlmough the glimmering gloom, 

And flit from room to room. 

And slow, as in a dream of bliss, 

M’he speechless sufferer turns to kiss 
Hca* shadow as it falls 
Upon the darkening walls. 

As if a door in heaven should he 
Opened, and then closed suddenly. 

The vision came and went ; 

Tlie light shone and was spent. 

On England’s annals, through the long 
Hereafter of her speech and song, 

That light its rays shall cast 
Erom portals of the past. 

A lady with a lamp shall stand, 

In the great history of the land, 

A noble type of good, 

Heroic, womanhood.” — Longfellotv. 

The same spirit inspired those deeds of chivalry 
for which the Indian. Mutiny was so conspicuious ; it 
impelled Neill to march on Cawnpore, 
Havelock on Lucknow, urging oii 
officers and men alike in the hope of 
rescuing the women and children in their peril ; it 
enabled Sir Colin Campbell to rescue 
^^SirColm Camp- the blocked up band at Lucknow, and 
to conduct his long and helpless train 
across the perilous bridge at night, never relinquish- 
ing his charge till they safely reached Oawnpore amid 
tlie desperate assault of the enemy. 



Counigeaiis resolution and imselilsli daring have 
been nowhere more illustrious tban 
amid T»he horrors of shipwreck. Oji 


Noble deeds in 
shipwrecks. 


board ships of war and other vessels^ 
ere have been splendid instances ot^ 


such times, there have been splendid 
unshrinking obedience to the voice of duty, and acts 
of noble self-forgetfulness. From admirals and cap- 
tains down to cadet and cabin-boy, brave hearts have 
manifested a willing self-sacrifice for others ; the 
strong giving place to the weak in moments of rescue, 
and facing certain death rather than endanger women 
and children. 

In 1852, the Birkenhead, a w^ar-transport, wdth a 
large company of men, women, and 
head/’ children, on board, struck on a reef of 

sunken rocks oif the African coast, in 
the dead of night, and became a hopeless wreck. The 
word was passed to mve the loomeji and children ; and 
the helpless creatures were passed silently into the 
boats. Then the commander thoughtlessly called out. 
All those that can swim, jump overboard, and make 
for the boats. But one of the officers of the troops 
said, hio ! if you do that, the boats with the.w^omeii 
must be swamped ; and the brave men stood still. 

There vvas not a murmur nor a cry amongst them, 
until the vessel made her final plunge. Down went 
the ship, and down went the heroic band; ” and few 
of them were saved. 

The sympathy and bravery of dwellers on shore have 
at such times given a chivalrous response to the suffer- 
ers on the sea : and there are few nobler pictui*es than 
that of the crippled but cultured Anna Gumey, a lady 
, ^ of good family, who, on the hTorforic 

- mm uriiey. coast, procured a life-boat and appa- 
ratus for rescuing the ship-wrecked, and in dark 
nights, amid the howling storm, and in infirmity 
and pain, used to be wTieeled down to the shore in lier 



chair, fco inspire the crew of the life-boat, and to afford 
aid fco the half-drowiied sailors when they were 
brought ashore. 

V And the well-known story of the stout-hearted 

araca Darling. brrace Darling, likewise proves that 
there are heroic women as well as 
heroic men. She was the daughter of the keeper of 
one of the light -houses on the. Fern Islands, and on a 
boisterous morning in September, 1838, went off in a 
boat with her reluctant father, over a tremendous sea, 
to rescue the survivors of the Forfar sJdre^ a large 
steamer that had been wrecked on the rocks. While 
her father was on the vessel, the noble girl rowed 
off and on among the breakers, dexterously guiding 
her little boat and rescued one by one nine survivors, 
whom she conveyed to the light-house, and lodged and 
nursed till relief could eome from the mainland. 
Well did her gallant conduct win an enthusiastic 
recognition throughout the country. 

The true metal of all such ^"'golden deeds ’’ is self- 
devotion : and a high sense of Duty, 
^ Sdf-devotion to never even deemed it possible 

to act otherwise, together with a deep 
compassion, have been the constraining motives. An 
old Greek proverb says, To be good is difficidtF 
Duty implies self-sac riff ce, and can never eome out of 
selfishness, however sulfiiinated : and apart from this 
sense of duty, in respect to country, kindred, religion, 
and one^s highest convictions, no reason can be given 
why men or women are ever bound to sacrifice 
themselves. What calls forth our deepest admiration, 
whether on the battle field or on the sea, in pestilen- 
tial cities, in hospitals of suffering, or in any other 
scenes of life, is the spirit that gives itself for others^ 
the temper that for the sake of religion, of country 
of duty, of kindred, nay, of pity even to a stranger 



■will dare all things^ risk all things, endure all things, 
meet death in one moment, or wear life away in slow, 
persevering tendance and suffering/’ 

It must not he supposed, however, that goodness 
and greatness such as this are con.^ 
fined to the summit levels of character. 
Every one has the power of shaping 
his own life, of forming his owu character and opi- 
nions : and not only one’s own prosperity and happi- 
ness, but the progress and glory of his country, 
depend uponthe faithful use he makes of the powers 
that God has given him. Do not suppose that a 
soldier serves his country any more than other good 
citizens. Militarism and patriotism are by no means 
interchangeable terms. Even military heroes maybe 
like Mazzini and Garibaldi, who won freedom for Italy, 
not with swords and bayonets, but with the moral sen- 
timent of justice and humanity. To each one of us it is 
given to lead a noble life.^’ Whatever your position, 
you have the raw material out of which men are made, 
and are capable of being moulded into the noblest 
types of manhood : always remembering that it is not 
so much the head as the heart that determines a man’s 
excellence. Genius is a curse unless regulated by sound 
moral principle ; and be that can control his appetites, 
and rein in his passions, and he strictly upright and 
humane, is nobler far than Csesar or Napoleon. 

“ I ask not of his lineage, 

I ask not of his name. 

If manliness be in his heart. 

He noble birth may claim. 

Tbe palace or the hovel, 

Where first his life began, 

I seek not of — but answer this : 

‘ Is he mv honest man ’ f 

To make ourselves meii in the truest and most com- 
^ , prehensive sense-r-to attain to perfect 

manhood — is that on which every one 
of us should determine. We are not intended to be 
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tlie slaves^ but tie masters of circumstaoces ; and tie 
work of self-formation cannot be transferred to others. 
Only do tie best you can, and j^ou will iave no occa- 
sion to ask any one to do for you wiat astupid idler once 
asked an old Bishop of Lincoln to do 
him, viz., to make a great man of 
him, , Brother,^’ replied the Bishop, 
if your plough is broken. Til pay for the mending of 
it, or if your ox should die, Ihl buy you another ; but 
I cannot make a great man of you ; a ploughman I 
found you, and, I fear, a ploughman I must leave 
you.’^ Opposition and impediments will be sure to 
stand in the way of all ; but that reso™ 

1 ute encountering of difficulties, which 
we call courageous effort, will only 
brace the aspiring mind to rise in the scale of honour 
and usefulness. 

Should you see, afar off, that w'orth winning, 

Set out on the journey with trust, 

And never heed if your path, at beginning, 

Should be among brambles and dust ; 

Though it is but by footsteps ye do it, 

And hardships may hinder and stay. 

Keep a heart, and be sure you’ll get tlu’ough it, 

For Inhere there*s a will there*s a wayF 

Biography is full of splendid successes because 
fixity of purpose and tenacity of will have been the 
inspiration of manly actions. He who resolves upon 
doing a thing, will often secure its achievement by that 
very resolution ; while the vacillating man, who is 
always weighing the possibilities of defeat against the 
chances of victory, is doomed to failure. There was 
one of the old Scandinavian deities 
^ Norseman 

character ; it was a god with a ham- 
mer } and there was the crest of a pick-axe with the 
motto, Either I will find a way or make one.’^ And 
one of those old Teutons is recorded to have said in a 



famous speech, I believe neither in idols nor demons^ 
I put inv sole trust in my own strength of body and 
,, , sonl/^ Eiiero'v of will, resolute deci- 

Sion, IS the central power ot character 
in a man — it is the man himself : and this has been the 
rilling characteristic of those whose names are imperish- 
able on the page of history, Sir Thomas 
r Fowell Buxton^ who carried on the 

io.ellB„u,.„. Wilberforce in the British 

Parliament, and who was himself a splendid exainjile 
ot a resolute, energetic man, once said : Tlie longer 
I live, the more I am convinced that the srreat dilfer- 
ence between men, between the feeble and tlie strong, 
the' great and the insignificant, is energy — invincihle 
ileterminafion — a purpose once fixed, and then dearh 
or victory. That quality will do anything that can 
be done in this world ; and no talents, no circum- 
stances, no op})ortnnities, will make a two-legged crea- 
ture a man without 


A few hours before he fought the battle of Meeanee, 
Sir Charles Napier wrote ; It is my 
^ Sir^ Cliarlos ^^^ttle as a Commander : it may he 

^ my last. At sixty, that makes little 

difference ; but my feelings are, it shall be do ordied^ 
And be won the victory. That is the spirit in which 
every stern difficulty — be it the accomplishment of a 
task* the discharge of a sacred duly, or the mastering 
of an evil passion — must be faced, we must do or die. 

Resolution and persevering industry, rather than 
great genius, point the high-road to 
success. Genius indeed has been de- 
fined as the power of making efforts, or as patience : 
John Foster, author of Decision of Character, held 
it to be the power of lighting one^s own fire.^' And 
certain it is thatin cases like Demosthenes and Sir Isaac 
Kewton, and with a host of other worthies, it has been 


Genius defined. 
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untiring application and indomitable perseverance — a 
wise and faithful use of time^ turning every moment 
to account^ and making the most of all their powers — 
j. , that won the day, and gave them itn- 

se o ime. mortality. Did you ever read the fol- 
lowing advertisement? ‘^Lost, yesterday^ somewhere 
between sunrise and sunset, two golden hours, each 
secured by sixty diamond minntes : no reward is 
offered, for they are gone for ever.-^^ 

Demostlienesj in particular, has set a noble example 
^ of the ti’iumph of steady persis- 

Domosthenes. , _ ^ j t’- ti 

teace over what seemed insuperable 
difficulties. That great orator had at first a weak voice> 
a thick way of speaking, and' such short breath that 
he had to stop between his sentences. His first 
attempts were hissed, and he had to retire confound- 
ed. Assured, however, by a friend that his natural 
defects might be overcome,, he resolved to overcome 
them. By the use of small pebbles, he corrected his 
pronunciation ; by climbing the steep hills, he 
strengthened his lungs ; by delivering his orations at 
the sea-side he increased the power of his voice ; and 
he lived to thrill the warriors of Greece as no other 
voice has done. 

From the modern world many noble examples 
might be selected of resolute, persevering, manly will, 
crowned by moral intrepidity. George 
^^George Stephen* Stephenson was born in a lowly 
dwelling consisting of one apartment 5 
and his parents brought' up a family of six children 
on 12.§. a week. At one time we see him a farmer’s 
boy on 2d. a day ; at another, an engine-fireman ; 
now mending his neighbour’s clocks and watches at 
night ; then extensive locomotive manufacturer at 
Newark, and speeding fifteen years in working out 
improvements in the steam-engine ; and later o% a 
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railway contractor^ and a great colliery and ironwork- 
])roprretor. '' Well do I remember, he says, ^' tlie 
beginning of my career as an engineer, and the great 
perseverance that was required for me to get on. Not 
having served an apprenticeship, I had made up my * 
mind to go to America, considering that no one would 
trust me to act as an engineer. However, I was 
trusted in some small matters, and succeeded in giving- 
satisfaction. Greater trusts were reposed in me, in 
which I also succeeded. Soon after, I commenced 
making the locomotive engine : and the results of my 
perseverance you have this day witnessed : and fur- 
ther, let me say that Tve dined with princes, peers, 
and commoners, with persons of all classes, from the 
humblest to the highest.'’^ Here was a man, at one 
time weeping over overwhelming difEculties ; and 
then, rising out of them, finding himself a benefactor 
of the world 1 

John Kitto was a still more striking illustration of 
the fact that most precious jewels are 
^ sometimes found in dust-heaps. The 

son of a drunkard, he began lifein a poor g-arret, feeble 
and deformed. At eleven years of age, he was ap- 
prenticed to a barber. At twelve, he -was engaged in 
repairing- a lioiise, when his foot slipped from a lad- 
der, and he fell thirty-five feet on to a stone pave- 
ment, and was taken up as dead. From that moment 
he never heard a sound ; his sense of hearing was 
completely extinguished. At fifteen, he began to 
draw, and hawked his pictures at Plymouth fair ; but 
soon found himself a parish pauper in the work-house ; 
where he became a skilful shoe-maker. Then he turned 
to writing essays that showed great talent; and he 
was taken out of the work-house under distinguished 
patronage. Later on, he became % tutor, and travel- 
led to Bast. Returning home, he prosecuted his 
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literary laboars^ till he was paid £250 a year for his 
famous Pictorial Bible/^ full of oriental illustrations, 
and £1,000 as editor o£ the Biblical Cyclopaedia: 
and the pauper shoe-maker was known as John Kitto, 
D.D., F.s.A. It was his mission to prove that no 
condition in life need be hopeless ; and that, penniless 
and untrained, a man, with unflao^ging industry, 
and high integrity, may battle manfully with his fate, 
and take a place among the ripest scholars of the age. 
The course of such an one is an incentive to all. 

The life of Hugh Millei', again, the Cromarty mason, 
u Tv<r-n himself in My Schools and 

lug 1 ei. Schoolmasters,^’ is the history of a 
noble and independent character, formed in the lowli- 
est lot, by the aid of self-help and self-respect. First 
learning his letters by studying the sign-boards of his 
native town of Cromarty, he had a school-training after 
a sort ; but gleaned his best pickings of knowledge from 
boys and men, workmen and fishermen, and above all 
from the old boulders strewed along the Frith. With 
a big hammer, he went about chipping the stones, 
thus early collecting geological specimens. Always 
keeping his eyes open, and his brains active behind 
them, he found in the pale-red clay of the 'quarry, 
above, and in the deep-red stone below, with the 
curious embedded fossils, ample matter for reflection. 
From being a quarryman he became a geologist, also 
a theologian, and an accomplished speaker and writer ; 
and as the fruit of long years of patient observation and 
research, we have his Testimony of the Eocks,” and 

Old Red Sandstone.” He wauld not, however, have 
been what he was but for his moral energy and high 
integrity. It was this that enabled him, at one of 
those important turning-points in life that determine 
future character, to strike away from the rock of in- 
temperance, on which youth and manhood have been, 
so often wrecked. . 



“ Real glory 

Springs from the silent conquest of ourselves ” ; 
mid in order to wrestle successfully with any vicious 
habit, it is necessary to take our stand on a high moral 
. elevation. In the stern contests of the 

Hij?h principe. everything depends on right 

direction and motives. 

It is this reference to character that discloses the 
evil of such moral diseases as garni)- 
Gambling. ling, and the love of gain. Because 
they demoralise and materialise a man^s nature, and 
weaken the mind through enervating excitement, they • 
are wrong, and should be resisted. You cannot prove 
by logic that gambling is worse than that weak and 
senseless squandering* of money which is so common in 
other ways ; hut an enlightened couscieue'e and a higli 
sense of right are unerring guides. If our aim in life be 
rightly directed, the forces of our nature will be pro- 
perly controlled. Directed towards the enjoyment of 
the senses, the strong will may be a demon, and the 
intellect merely its debased slave ; but directed 
towards good, the strong will is a king, and thc5 iiH 
tellecfc is then the minister of mau^s liigheBt well- 
being.-’’ Call conscience by what name 
we may, it is moral force that rules the 
world. They are the true kings of 
men, who reveal those two virtues of a lordly race — 
perseverance in purpose, and a spirit of conduct which 
never fails.’^ 

To quote a passage from the concluding chapter of 
Mr. Smile’s Self-Help Though a man have com- 

paratively little culture, slender abilities, and but small 
w ealth, yet, if his character he of sterling worthy he 
w ill always command an influence, whether it bo in 
the workshop,- the counting-house, the mart or the 
CaMiBg. Senate. Cannin g wisely wrote in 1 80 1 , 

^My road muBt he ihrovrih eharaeter 
to power ; I will try no other course ; and I am san* 


Conscience rules 
the world. 
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guine euougli to believe that this course, though not 
perhaps the quickest, is the surest.' You may admire 
man of intellect ; but something more is necessarv 
T before you will trust them. Hence 

sell. ^ Lord John Russell once observed, in a 

sentence full of truth, 'It is the 
nature of party in England to as'/i- the assistance of 
men of genius, but to follow the guidance of men of 
character.' This was strikingly illustrated in the 
Francis Horner, career of the late Francis Horner— a 
man of whom Sydney Smith said that 
the Ten Commandments were stamped upon his 
countenaDce. ' The valuable and peculiar light/ says 
Lord Cockburn, ^ in which his history is calculated 
to inspire every right-minded youth, is this. He dit!d 
at tlie age of 38 ; possessed of greater public infiuence 
than any other private man ; and admired^ beloved, 
trusted, and deplored by alj, except the heartless and 
the base. No greater homage was ever paid in Parlia- 
ment to any deceased member* Now let every young 
than, ask— ‘how was this attained ? By rank ? IJe was 
the son of an Edinburgh merchant. By wealth ? 
Neither he, nor any of his relatives, ever had a super- 
fluous sixpence* By office ? He held but one, and 
only for a few years, of no influence, and with very 
little pay* By talents ? His were not splendid, and 
he had no genius. Cautious and slow, his only ambi- 
tion was to be right. By eloquence ? He sptjke in 
calm, good taste, without any of the oratory that 
either terrifies or seduces. By any fascination of man- 
ner ? His was only correct and agreeable. By what 
then was it ? Merely by sense, industry, good princi- 
ples, and a good heart,— qualities which no well-con- 
stituted mind need ever despair of attaining. It was 
the force of his character that raised 
f kamete. character not impressed 

upon him by nature, but formed, out 
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of no peculiarly fine elements^ hif himself. There were 
many in the House of Commons of far greater ability 
aud eloquence. But no one surpassed him in the com- 
bination of an adequate portion of these with moral 
worth. Horner was born to show what moderate 
powers, unaided by anything whatever except culture 
and goodness, may achieve, even when these powers 
are displayed amidst the competition and jealousy of 
public life.^^^ 

Who does not admire these ^ royal natures ’ ? Those 
who have thus left behind them the record of a noble 
life, have bequeathed to posterity an enduring good. 
The high models of biography are the fiinest educators 
of character; for noble natures lift us up; increase our 
self-reliance, and elevate our aims in life. They afford 
a looking-glass for the mind ; presenting outwardly 
what may be our own career. 


‘‘ Ever their phantoms rise before us. 

Our loftier brothers, but one in l)Iood ; 

By l)ed and tabic they lord it o’er us. 

With looks of beauty and words of good." 

“ 80 may inferior eyes. 

That borrow their behaviours from fch(^ great, 
Grow great by tbeir example, and put on 
The dauntless spirit of resolution." 


J ust as one cannot gaze upon a noble picture with- 
out wishing one were a great painter, 
or listen to some soul-lifting musical 
composition without wishing one w'-oro 
a great musician; so one cannot study the biography 
of the wise and good and great, without deriving there- 
Hampdoji. fcom a constant inspiration. Wlm 
can j‘ead of Hampdem without a desire 
to stand like him in the fore-rank of patriotism ? Who 


Algernon Sid- 
ney. 


can study the career of Algernon 8id- 
ney without longing to exhil)it ihc^ 
same unfaltering devotion to liheHy f % 
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William Peuii. 


Bayard. 

Freiicli army 
Robert Blake. 


Wilo can trace; step by step; the difficult life-experi- 
ences of William PenU; the illustrious 
founder of Pennsylvania^ without feel- 
ing how beautiful is the love of truth, — the tolerant 
temper which preaches and practises charity — the mild 
forbearance which giveth not blow for blow Or who 
can read of* the chivalrous exploits and gallant gene- 
rosity of the French Bayard, whose 
valour saved the disgrace of the whole 
at the battle of Spurs ; or of Kobert 
Blake, the braves c of England's sea- 
kings, whose untiring energy and 
unconquerable resolution sustained a life which was 
one unflinching act of obedience to the sublime law of 
Duty — duty to his God, his fellows, and his country : — 

“ Duty Ilia star ; ho lived for Duty’s sake; 

Truest of England’s children — Robert Blake ” ! 

who can study the lives and actions of heroes such as 
these, and of others to whom reference has been given, 
without cherishing noble thoughts and aspirations, 
and desiring to be a Bayard, a Blake, a Penn, a Sid- 
ney, and a Hampden, in his own circle ? Emerson has 
remarked, that the pictures which 
fill the imagination in reading the 
actions of Pericles, Zenophon, Colum- 
bus, Bayard, Sidney, Hampden, should teach us how 
needlessly mean our life is, that we, by the depth of 
our living, may deck it with more than regal or 
national splendour, and act on principles that shall 
interest man and nature in the length of our days. 

Engrave on your heart the rule of conduct followed 
by Lord Erskiue, a high-minded and 
independent man — a rule that has 


Iilniorsoii, on Bio- 
f^raphy. 


Lord Erskiue. 


Records of Noble Lives.” (T. Nolson and Sous, London). Hera 
will also be found biographies of Sir Philip Sidney, Francis Bacon, 
Robert Blake, George Monk, and William Penn. 
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guided tlie conduct of every good and noble life. 
‘•It was a first command and counsel ot my earliest 
youth./' he said, always to do what my consdence^ 
told me to he a duty*, and to leaDe the consequence to GodJ' 


CHAPTER IX. 

Emmqdes of Veracity and' Fidelity <> 

“ Speak not a word -wliich false thy own hea.rt knows, 

Self -kindled tire within the false one's spirit glows;” — The Ktlrral. 

[” It will be acknowledged even by those that practise it not, 
that clear and round dealing is the honour of man’s nature, 
and that mixture of falsehood is like alloy in coin of gold and 
silrer^ which may make the metal work the betteiS but it 
orabaseth ib /’’ — Lord Bacon."} 

Truth has been defined as tlie summit of beiiig/^ 
and the soul of rectitude in human affairs. Integrity 
ill word and deed is the backbone of character. 
When our words correspond to our inmost thoughts 

Voracity opiuionSj there is veracity: when 

men say what they think, they are 
veracious men. Put opinions may not be true ; there 
may be no correspondence between them and eternal 
fact. If a man, through carelessness, slander another, 
believing the slander to be true^ he may not have 
violated veracity ; but his careless error excludes him 

T^ntiifulness; truthfulness. In 

the same way^ a man may hold, believe, 
and defend vigorously certain viev^s, whether social 
or religious ; but if he has only taken them up indo- 
lently, and second-hand, he cannot be called a man of 
truth. To be true, our convictions must have affinity 
with fact : it is our duty therefore to give our minds 
and consciences no rest till this agreement is ascer- 
tained. 
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Bat trutlifalness is much more comprehensive than 
^ , . thisj and must cover the whole of life, 

ni, 111 1 e. Uprightness of character cannot be 
.daimed^ till there . is transparent truthfulness in 
iction as well as in words. Not only must there he a 
correspondence between convictions and realities in 
die abstract; there must be agreement between true 
convictions and individual life. The life^ i.e,, outward 
conduct and practices, must not give the lie to 
•jhonglit and feeling'. You cannot separate thinking 
nghtly from actintj rightly. To speculate on trutlu 
ind not to do it, is to be unreal and false. Truth 
ilways presents itself in the form of a duty ; and 
he alone is the true man who doe^^ 
truth; who is prepared at any 
moment to act from principle, and 1 1 
risk the consequences. An hypocritical or double life 
is a false life ; and a false life is an acted lie. A man 
must really be what he seems to be ; and be must seem 
to be what he really is. 

A truly upright character will be strictly truthful 
and straightforward in all its actions ; will carry out 
honesty of intention and honesty of dealing in all 
things ; in small matters — where the allegiance of 
the soul is often^tested most — as well as great. He will 
'be like the mason with whom Hugh 
A conscientious Miller served his apprenticeship, and 
-vvho fut his conscience into ever if 
stone that helaidd^ Whether he be student, mechaniov 
manufacturer, merchant, official, or statesman, he will 
pride himself upon the genuineness, thoroughness, 
and solidity of his work. Mean short-cuts, unscrupu-^ 
lous scamping and adulteration, crooked policy, are 
not consistent with self-respect, but ensure self- 
degradation. Conscience must dominate over the 
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whole life and character^ or a man will be always 
liable to fall before temptation, and be the victim of 
self-reproach. Many a man who would never perjure 
himself in a court of justice, is daily guilty of small 
insincerities. In deeds as well as in words : 

‘•A lie which is half a truth is ever the blackest/ of lies ; 

A lie which is all a lie may be met and fought witli out- 
, right : 

But a lie which is part a truth is a harder matter to light/' 

We should speak and act truth, the ‘whole truth, 

and nothing hat the truth.’^ 

It matters not whether the dishonest act be success- 
ful or not; discovered or concealed, the meanness is 
the same ; tliough the man that stoops to it is not the 
same as he was before. Whether in secret or under 
the gaze of a thousand eyes, the truthful man acts 
rightly. The boy who, when asked 
why he did not pocket soma pearS; 
for nobody was there to see, replied, ‘^yes, there was: 
I was there to see myself ; and I douT intend ever to 
see myself do a dishonest thing’'’; was governed by a 
true principle : and with such high self-respect, would 
be sure to succeed .in life. And far better than 
material success, and without which wealth and pros- 
perity are nothing, he would carry through life that 
which is a man’s best possession — a satisfied con- 
seience. The man cozened not me, but his own 
. conscience,” said Bishop Latimer of 

Bisjiop Latimer. i j i • j. 

a cutler who made him pay two-pence 
for a knife not worth a penny. ^^It is heaven upon 
earth;” said Francis Bacon, ^^to have a man’s mind 
move in charity, rest in Providence, and turn upon the 
poles of truth” 

Speaking of the general probity of Englishmen, 
which lie held to be a principal cause of their success, 
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Baron Dapin observed : We may 

succeed for a time by fraud; by sur- 
prise; by violence ; but '^•e can suc- 
ceed permanently only by means directly opposite. 
It is not alone the courage; the intelligence; the 
activity; of the merchant and manufacturer; which 
maintain the superiority of their productions and the 
character of their country ; it is far more their wisdom, 
their economy; and; above all; their probity. There 
is nothing more honourable to human nature than 
the trust reposed by one person in another — the 
result of uprightness of conduct ; a trust often 
confided in persons whom -we have never seen — the 
finest act of homage, it has been said, wliicli men can 
render to one another. 

Sir Robert Peel, who may be taken as a type of a 
1- 13 high-minded and successful English 

Sir Robert Peel. Qyjved his great influence 

mainly to his love of truthfulness. Speaking in the 
House of Lords a few days after his death, the Duke 
of Wellington said: '‘All must feel the higdi and 
honotirable character of the late statesman. In all the 
course of my acquaintance with him, I never knew a 
man in whose truth and justice I had greater confi- 
dence. I never knew an instance in which he did not 
show the strongest attachment to truth ; and I never 
saw in the whole course of my life the smallest reason 
for suspecting that he stated anything which he did 
not firmly believe to be the fact.^^ 

Wellington himself, too, the greatest English gene- 
ral, was, like the equally great Wash- 
Welliiigton. iiigton, inflexibly true and honourable, 
a profound hater of falsehood in every form. Napo- 
leon's aim was " Glory but Wellington's watch- 
word, like Nelson's, was Duty." He was in the habit 
of saying; that, if there was one thing on which am 
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Euglisli officer prided liirnself more than another, 
excepting his courage, it was his truthfulness. 

When .English officers,’’ he remarked, have given 
their parole of honour not. to escape, be sm’e they will 
not break it. Believe me — trust to their word ; the 
word of an English officer is a surer guarantee than 
the vigilance of sentinels.” 

But such fidelity is, happily, not confined to any 
country qr to any age. Noble are the instances recorded 
in ancient history of the fulfilment of a promise even 
in tlie face of death ; and of perfect trust in a faithful 
friend. 

The thrilling story of Damon and Pythias is well 
known. Pythias was a Pythagorean, 
cam.e under the suspicious anger 

^ ’ of Dionysius, the powerful tyrant of 

Syracuse. He was sentenced to death ; but having 
friends and lands in Greece, he besought the tyrant 
to allow him to go there and settle his affairs, pro- 
mising that he would return within an appointed tune, 
to meet bis doom. Dionysius, who trusted no one, 
laughed at his simplicity : but Pythias had a friend, 
Damon, who came forward in his behalf, and offered 
to become his surety, engaging to suffer death in 
his stead, if Pythias did not return according to h^ 
promise. Then the tyrant, oat of curiosity to know 
the issue of such conduct, let him go. The appointed 
time drew near ; and Pythias did not coma. But 
Damon was sure of his friend’s fidelity and honour ; 
and such was his splendid faith, that he affirmed it 
must be the winds and waves that kept him ; and- if so, 
he should rejoice to die, to save his friend. The last hour 
arrived and Damon was preparing to die, when Pythias 
appeared, calm and resolute, ready to undergo his sen- 
tence, and rejoicing that he had come in time. Such 
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heroic and mutual constancy was too much for even the 
brutal tyrant, who still had a spark of manly admiration 
for a noble deed: and he reversed the sentence; 
and went so far as to ask to be admitted to the secrecy 
of such a friendship. 

Even more touching is the story of the old Eoman 
Consul Regains, who was sent with an 

cgulus. army to fight the Carthageiiians on 

the coast of Africa, and who, after a terrible defeat, 
was kept a close prisoner for two years, ‘Opining and 
sickening in his loneliness/’ At length the Roman 
arms secured such a decisive victory, that the 
Carthageiiians resolved to sue for peace ; and knowing 
that Regulus would ensure a hearing at Rome, they 
resolved to send him with their envoys, having first 
made him swear that he would come back if the em- 
bassy proved unsuccessful. Arriving at the city 
gate, worn and dejected,” he refused to enter, 
maintaining that he was no longer a Roman citizen, 
but a barbarian’s slave. Resisting the entreaties of 
wife and sons, and of the Roman Senate, the latter 
came out to the Campagna, when Regulus, with 
splendid self-forgetfulness, pleaded against himself, 
urged them to continue the war, and to allow of no 
exchange of prisoners. It was useless reminding 
him that his oath was wrested from him ; and that) 
he was therefore not bound to return. His noble 
reply was : — I am not ignorant that death and the 
extremest tortures are preparing for me ; but what 
ai'e these to the shame of an infamous action, or the 
wounds of a guilty mind ? Slave as I am to Carthage, 
I have still the spirit of a Roman. I have sworn to 
return. It is my duty to go ; let the gods take care 
of the rest.” Nothing could prevail upon him to 
break his word, or to save himself at the risk of his 
country’s weal : and so the old man turned back to 
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tlie chains and death that he knew were awaiting him. 
Who can withhold admiration and reverence from 
such loftj fidelity and self-devotion.? 

Another instance of the sacredness of a plighted 
word, we have in Alonso de (riizinan, 
s^^i’i^arned The Good/^ the high-mind- 
ed Lionese knight who undertook 
the defence of the city of Tarifa, one of the gates of 
vSpain, after it had been captured by king Sancho, 
in the Idtli century. His eldest son was in the service 
of Don Juan, who undertook to recover Tarifa for the 
king of Morocco : and on arriving at the gates, Don 
Juan declared that, unless the city were yielded at 
once, Guzman should behold the death of his son. 
The boy was held out, weeping, before his father^s 
eyes. The parental struggle was severe ; but rather 
than yield the city, and break his faith to the king, 
he sacrificed his son. Tlieking, after era bracing the 
man who had been true to his word at such a cost, 
exclaimed: — ^^Here learn, ye knights, what are ex- 
ploits of virtue. Behold your model. 

Heroic acts of fidelity such as these are not confined 
to men. The story is told of the 
^Athenmii wo- j^tlienian woman — the lioness with- 
out a tongue — who, when put to the 
torture that she might disclose the secrets of those 
who conspired against the tyranny of the Pisistratids, 
actually bit off her tongue that she might be unable 
to betray the trust placed in her.’’ 

Neither is such a spirit shown by only men and 
i, . . , women. In the battle of Aboukir 

Bay, many brave hearts perished, 
adding to the glory of the British navy ; but ^Hhe 
noblest thing that perished there waS one young 
faithful heart.” At night, one of the Freuch ships 



took fire ; and Nelson^ with true British generosity^ 
gave orders that the English boats should be put ofE 
to the burning ship, which they had been attacking, 
so as to save as many lives as possible. The French 
officers gladly accepted the offer of safety, and called 
to the captain^s son, the little favourite of the 
ship/^ to come with them. But he had received a 
sacred trust which he dared not violate. His father 
had told him not to move from a spot where he had 
stationed him ; and the child said he ‘^^must obey his 
father.^’ That father’s voice, they said, would never 
call to him again, for he lay mortally wounded upon 
the deck ; but the boy was resolute. The boat was 
therefore put off; and in the lurid light of the fiames, 
the devoted son was seen on the deck, fastening the 
unconscious form of his father to one of the spars 
of the shivered masts and soon after, when the 
ship exploded, and its burning frag^ments fell far and 
wide, for one moment the boat’s crew had a sight 
of a helpless figure bound to a spar, and guided by a 
little childish swimmer, who mUvSt have gone over- 
hoard with liis precious freight just before the explo- 
sion.” 

Fidelity is not a virtue that flourishes only in the 
West. We know how in the Indian epic, the 
Ramayana, Ibima, the noble minded, 
filial, fraternal, - and tenderly devoted 
to bis wife Sita, is represented as resolving to sacri- 
fice himself rather than allow his, father, Dasarath a, 
king of Ayodhya, to break his pledged word to the 
mother of his brother Bharata. He persists in his 
resolution, notwithstanding the entreaties of his own 
mother, Kausalya, the taunts of his brother Laksh- 
mana, and his anxiety for the safety of his wife, who 
determines to accompany him in his exile. And when 
his father dies, and his brother Bliarata visits him, 
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and urges liini to return and accept tlie governmentj 
and wlien all tlie citizens entreat Iriin toO', llama, 
replies: There is nothing greater than truth; and 

truth should be esteemed the most sacred of all things. 
Devoted by promise to my father^s commands, 1 will 
neither, through covetousness nor forgetfulness, nor 
blind ignorance, break down the barrier of truth. 
(II. cix. 17.) 

And you will remember the story of Harischan- 
^ dra, king of Oude, who reigned in 
anse an ra. splendour.* He had a wife 

renowned for beauty and gentleness, and also an 
infant son. In the court of Indra, king of the gods, 
Yasishta,who had been his guru, boasted one day of the 
virtues of his royal disciple. .. Thereupon Visvamitra, 
a rishi distinguished for his malicious, envious temper, 
declared that Harischandra was addicted to false- 
hood. A furious dispute arose between the rival gums, 
which ended in an agreement that Vishwamitra should 
tempt and try king Harischandra in every possible 
way, to induce him to break bis word. If be failed, 
lie was to give half his divine powers to Vasisbta. 
Hereupon Vishwamitra proceeds to the earth to carry 
on the work of temptation ; while king Harischandra is 
warned by a dream of the coming trials ; and his wife, 
hearing the dream, comforts him and exhorts him to 
hold fast his integrity. 

Vishwamitra begins operations by obtaining from 
Harischandra the promise of an immense sum of gold 
for the performance of a sacrifice. He then lays waste 
the fertile fields of Oudb, so as to reduce the king to 
abject poverty, and when the treasury is utterly 
empty, comes to him for the promised money, offer- 

* The Mlowing outline is from a paper on “ South Indian Veniaeular 
Literature,” hy Eev. G. U. Pope, lui)., in The Indinn Ma{f(tzine. 
Septemberj 18 SS. 
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log to forego tlie payment if the king will only repudiate 
tile debt* Harischandra will not tell a lie^ and gives 
up his kingdom to the relentless creditor. The debt> 
however, is yet far from paid. The unhappy king^, with 
his wife and child and a faithful minister^ goes forth^ ill 
charge of a heartless hailiff, set over him by his fiend- 
ish persecutor ; and they come to Kasi. There he sells 
his wife^ his child, and finally himself, and so pays the 
debt. Thus, his word is unbroken. But he is fallen 
from his high estate, and is the slave of the Vettiyan, 
the public executioner and burner of the dead for the 
city of Kasi. 

ITis poor queen is the slave of a cruel Brahman ^ 
who, with his wife, makes the poor lady a wretelied 
drudge. Meanwhile, the child is bitten by a serpent in 
the jungle, whither it has wandered, and dies. The 
tidings are brought to the mother, who obtains with 
difficulty permission after dusk to go to the jungle to 
seek the corpse to take it to the burning-ground. In 
darkness and in unutterable anguish of soul she seeks 
for the body, finds it, and takea it to the burning- 
ground, where her husband, the fallen king, is iii 
attoiidaiice as the Vettiyaids drudge. They recog-^ 
iiise one another. It is an awful hour ! She asks 
for the performance of the sad rites ; but he can- 
not forego his master’s fee, and will not bre'^k his 
compact. So the poor wife goes away through the 
city to try to obtain tlic few small coins necessary for 
the burning of the body of her little son. While 
roaming about in the dark she is .seized by the royal 
guards as a demoness, who has occasioned the sudden 
cieatli of the infant son of the king of Kasi. She is 
summarily condemned to be beheaded, and is hurried 
off to the burning-ground for execution. It is Haris- 
chandra^s duty, which, as he has told himself, he is 
bound to execute, to shed the blood of his cherished 
wife. The swollen^ distorted body of his little'son lies 
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at his feefc^ his wife bows her head to the stroke^ and 
his cruel' master urges him to do his duty. 

He can escape from all by a word : let him deny the 
debt 1 He wavers not ; but the trial is complete^ and^ 
when he uplifts the sword, it falls on her neck a gar- 
land of fragrant flowers. All the deities of Ind^a^s 
heaven appear^ and shower praises and blessings on 
the hero, who would not break his word ; and he, with 
wife and child restored to life, returns to Oudh to 
reign long and happily. 

By the side of these heroic deeds of unfaltering 
fidelity and untarnished honour, how despicable does 

Recfcitade h 2 ise conduct and untruthful speech 

appear. Bectitiide is but another name 
for virtue : and to say that a man is strictly upright 
in his character, is to say of him the highest thing. 

When Themistocles privately told 
Aristides, the great Athenian who so 
distinguished himself at Marathon, 
that he intended to burn the Persian fleet, and thus 
make Athens the mistress of the sea, that ‘noble, up- 
right man revolted from the base design, and informed 
the Athenians that, while nothing could be more 
advantageous to their country, nothing could be more 
nnjusc. The people responded to this sentiment, re- 
jected the proposal of the general, and bestowed upon 
Aristides the surname of Just. 

Who is the honest man ? 

He that doth still and strongly good pursue, 

To God, his neighbour, add himself most true ; 

When neither force nor fawning can 
TJnpin, or w]*ench, from giving all their due.” 

It is the Tamil Kurral that says : — ^^The gain and 
loss of life are not mere accident ; just mind inflexible 
is sages^ ornament.^ ^ 

The first lesson of the highest type of life is this : 

Be the second, this : ^\Be 

the third, this : Be trmJ’ 
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PART II. 

KELIGIOlSr. 

Educate men without lleligion, and you make them but clever devils. ” 

Dnke of Welliurfion . 

CHAPTER I 
I. What is EGligion ? , 

i>y ‘ Religion’ we understand belief in an Ever- 
. , livino^ God, that is, of a Divine Mind 
i^nou 1 1 iicc . ruling the universe, and hold- 

ing moral relations with inaukind.^’ God is inaii’s 
highest thought ; and the character 
ost tk)iS thishigliest thought will determine 

the moral quality of a religion. As 
the deity is, so will the religion be. A bad god can 
never have a good religion.”* The whole order of 
thought and the entire life are shaped by the nature 
ol‘ a man’s highest conception, Supposing ^ Force’ 

^ , ' be conceived as the highest idea, then 

' necessary laws rule the universe ; each 

new life is but a new link in a forged chain of neces- 
sity ; there is no freedom; hence no responsibility; 
lienee no such thing as Duty and Morality- But if 
^ , you have as your highest thought an 

ever-living, righteous, loving Being, 
then the entire order of things must be intended to 
conform to Him ; and since a moral order cannot be 
built up by a necessity that destroys morality, religion 
Religion realised can only be realised through man, as a 
tbrougli mm. free and rational agent. 

Hee Rdigmi in History, ohitotor I, hj Principal A. M. Pairbaim, 
countetion wtb this section. (Rodder and Stoughton, London.) 
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Man^s nature must thus be open to God’s Spirit; 
and God speaks through mail; in order that His own 
Divine purposes may be fulfilled. This is the object 
of religion ; that God’s holiness; good- 
Object of Bell- love, may everywhere prevail ; 

that men’s thoughts and actions may 
he governed by their idea of God ; that if God hates 
siu; and every form of wrong; man may hate them too ; 
that if God is compassionate and loving, eager to save 
men from evil and sorrow^ so man is to minister to 
sufferings and seek to root out evil from the earth. 

Belief in God is thus the source of the highest in- 
spiration ; putting strength into the 
If heart; giving us power to fight on 

^ ' and always in the cause of right ; to 

persevere through evil report and good report; through 
success and failure; to the end. Faith in a Divine 
order; just and good, administered by a wise and loving 
Will; guiding all things well; inspires the soul with 
couragC; and gives powerful support, in the midst of 
all the evil in the world; to constancy and patience. 
When we feel our own weakness; and yet strive to 
stand by what is true and right; courage comes from 
knowing that God cares for us ; that all the great 
powers of the universe are working with us ; that evil 
and error are transient, and truth and good eternal ; 
that God is on the side of all things just, honest, pure, 
and noble. Everything great, generous, and brave, 
comes from keeping in sight this heavenly ideal 
of truth and righteousness; this supreme glory 
and beauty which descends from God into all hearts 
that trust Him.” 

Atheism. Atheism, on the other hand, sees no 

beauty or perfection in the universal 
system of things, and nothing better to be expected 
in the future ; it limits moral facts to the small 
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liuman scale of personal experience ; thus dwarfing 
their importance, and quenching any enthusiasm of 
virtue. The denial of Grod, and, as a consequent, of the 
spirituality of the soul, uproots all reasonable motives 
for being generous, just, and honest. If I can enrich 
myself, and escape the Penal Code, why should I not 
do so ? Why should I abstain from wrong-doing, or 
sacrifice myself for others, if an opposite course brings 
profit to myself, and if there is no hereafter ? The 
moral affections receive no justification from atheism ; 
but the elevating influence of religion consists in the 
consciousness that in God we have an infinite and 
eternal sympathy with them. The power and function 
of religion is thus to promote goodness, to elevate 
man : and the onward movement of the race has, in 
every age, been effectecl by persons who have been 
made good by their religious ideas. 

Keligion is a universal phenomenon of humanity. 

■Religion miiver- Wherever you find man, you find reli- 
gion, in some form or another. It has 
been affirmed that no tribe or nation has yet been met 
with, destitute of a belief in beings higher than them- 
selves. If such cn/tld be found among the lowest and 
most savage people — men who have no religious ideas 
at all — it would simply show that absence of religion 
means to bo sunk in the lowest depths of barbarism. 
Man is only mci'a in so far as he is religious. 

Apart from religion, there is no society, no civilisa- 
tion ; and man’s nature has always 
cnlture^^^ been at its best, and culture has been 

at its highest, when the religious idea 
has been purest and strongest. The vast literature 
of India and of China grew up under the influence of 
religious ideas ; and this literature was more or less 
noble according to the purity of those ideas. So 
with the Jews^ they were great in literature, because 
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of tbe greatness of tlieir religions ideas. So with the 
G-reeks ; both their literature and their art were reli- 
gious. The influence of religious training on the ex- 
citement of speculative genius is strikingly seen in 
works of philosophy. The chief writers of the Imma- 
nental school were deeply religious. Descartes was a 
scholar of the Jesuits; Genlinx, a convert to the 
Protestantism of the Low Countries ; Malebranclie, a 
priest of the Oratory ; Spinoza^ a pupil of the Rabbis. 

. And the highest order of national and 

patrSSn. patriotic life;, where the spirit of self- 

sacrifice has ruled, has ever co-existed 
with strong religious ideas. 


Religion is at once a mode of thought and a mode 
of feeling : and the religious affections, rich in 
elements of wonder, admiration, reverence, culminate 
in worship.'' When the apprehension of truth and the 
enthusiasm of devotion, which constitute the religious 
mind, are reached by reflection on the order of the 
physical and moral world," it is called 
gioiit ° ^ Natural Religion ; ' by which is usual- 

ly understood, "what may hehnoionof 
the mvuihlc God through the things which He has made, 
even His everlasting power and divinity so that Nature 
becomes ^a temple filled with God.' 


2, Why Ethics before Religion. 

By treating Ethics, as we have done, before Religion, 
it is implied that moral rules do not 
depend -upon prior religious belief; but 
rather that the consciousness of Duty is 
itself a condition of religion. If we live in affinity with 
God at all, oar being must touch His at every point ; but 
if wewere only sensitive beings, -we should be His 
creatures without knowing it ; if; no more than intel- 
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lectual beings, we should know Him without loving 
(July moral ‘ '^oral beings^ as sub- 

beings can com- jects that know n iture, as agents that 
mune witb God. withstand and conquer it instead of 
being disposed by it, as above it^ as a cause, and not 
of it, in the chain of its effects : it is only when we 
become conscious of possessing free choice and select- 
ive power, that God and man emerge into thought 
as something more than nature and such relations 
as trust, affection, sympathy, alienation, spring into 
existence ; and righteousness and duty become sacred 
terras. 

It* we conceive for a moment of Religion without 
Ethics, we have merely the knowledge 
of an intellectuar power at the head 
^ of the universe, — a Divine omnipo- 

tence; to whose purposes it would doubtless be our wis- 
dom tocouform; but we should be conscious of no guilt if 
we acted otherwise. Unless there is planted within our 
nature a moral ground to which Divine Law can appeal, 
there can be no consciousness of Right and Duty ,* 
obedience can have no character ; and the human 
world is susceptible of government only as a mena- 
gerie/^ 

But, if we start with Ethics without any religious 
conception of the universe, we yet 
Ethics without meet, at a very early stage, with the 
llehgion. ^ Duty, and the working of Con- 

science ; and these form the condition on which the 
lessons of the religious instructor depend for their 
efficacy. The first of all revelations to man is his own 
soul, in its inmost make and constitution: and. a second 
revelation is only possible as ifc comes 'through the 
first. The law of right is inwoven with the very 
tissue of our nature : ^- responsible life begins with 
childhood, and conscience may act as human, before 
it is discovered to be divine/^ 
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Etliics thus have a practical existence before any 
explicit religious belief is entertaiued : 
Etliies must rise blit this is necessarily an incomplete 
into lleligioiu development. For ^ ouglit ’ implies 
commandment, speaking in the imperative ; so that 
here is revealed, not simply the tboug-ht of one 
^ Moral Law in mind^ hnt the relation hetweefi the two ; 
God ant man. both, the seat of the sameconsdoiisinor- 

a/ order: the one, its infinite Archetype^ the other, the 
finite image, made susceptible of appeal and of res- 
ponse.^^ ilefore Ethics are tiuis followed out to their 
natural issue, and freed into Religion, we are face to face 
with a mystery : there is a subjective vision of an ^ ideal ^ 
perfection, but no reality. But as soon as the other 
side of the relation is apprehended, the ideal becomes 
veal; the character of Duty becomes transformed. When 
the moral couscioiisne.ss is felt to he, in very truth, li 
communion hetwee'n the Divine and the hnnian mindfi 
an iniiriite object of personal affection conies into view; 

man becomes a worshipper; and the 
Duty becomes ]]f0 of Duty is converted into the life 
of Love. The whole moral world 
undergoes a change. The rule of right, the require- 
ments of perfection, are now seen to be wherever 
the nniversSal Spirit is d’ and the law of rlghteovH- 
ne&'i, inherent- in His essence^ is put forth hy Bis With 
for the assim/Uation of dependent spirits to His otvud 


Religion, as its name indicates, is the bond whicli 
unites man to God. Morals are thus connected, as 
we have already seen, (Introduction), with God, or the 
universal Spirit, on the one hand, and with man, on the 
other. There is an eternal and universal Conscious- 
ness, pervading the universe, and 
living in the human consciousness, as 
the ground and cause ot our hte ; iMid 
there is a kindred Moral Law in both. What is pocti- 



cally said of tne life of fclie universe, we may say of 
tlie iiitollecfcual consciousness which pervades it : — • 

“ The eternal fire that feeds each vital frame, 
Collected and diffused, is still the same.” 

The universe and all its laws have their source in 
an infinite and perfect Eeasoii ; hence Morals must be 
rooted in this Reason too. The Moral Law, which is 
revealed by conscience, in order that the will may 
obey it, has its seat- in the Divine Being*; and it be- 
comes manifested in the world of men, in order that 
the Divine purpose may be fulfilled ; 

U moil with God. T;v^ffich is 110 other than the establish- 
metit of a complete commimiou between the Divine 
and the human mind. 

Natural law and Moral law are both revelations of 
the Divine Reason : the ideas of the Divine mind pass 
into the world, and become the intuitive lights of 
)*eason and conscience for all free natures; guiding 
us, on one line, to the true reading of the universe ; 
on the other, to the communion and sympathy of God. 
Hence it is that all men have the same fundamental 
ideas, which form the common ground both of intel- 
lectual intercourse and of moral co-operation. The prin- 
ciples of morality, being thus principles 
efinotemSirath reason, are grounded in eternal 
truth, and have therefore a basis that 
never can be shakened. If Morals are based only 
on experience — on an agreement among a number of 
men — there is no guarantee for permanence. Extin- 
guish faith in the Eternal, in whom reside the great 
ideas of Truth and Right and Goodness, and you 
unman, conscience and destroy the highest life, ^‘’The 
sapping oE the life of religion is the death of morality/^ 



u 


CHAPTER n. 


Theism. 


Tlieso are thy glorious works, Parent of good. 

Almighty ! thine this universal frame, 

Thus wondrous fair : thyself how wondrous thon, 

U uapeakable ! who sitt’st above these hea,vens 

''I'O us invisible, or dimly seen 

111 these thy lowest works; yet these deela,re ^ 

Thy goodness beyond thought, and power divine. Milton. 

I’lie spacious firmament on high, 

With all the blue ethereal sky, 

And spangled heavens— a shining frame— 

Their great Original proclaim. 

Ihie unwearied sun, from day to day, 

Doth his Creator’s power diaiday, 

And publishes to every land 
Ihie work of an Almighty hand. 

Soon as the evening shades prevail, 

Tlie moon takes up the wondrous talc, 

And, nightly, to the listening earth, 

B.epeats the story of her birth : 

Whilst all the stars tha.t round her burn, 

And all the planets in their turn, 

Confirm the tidings as they roll, 

And spread the truth from pole to pole. 

What though, in solemn silence, all 
Move round this dark terrestrial hall ; 

Wliat though no real voice nor sound, 

Amidst their radiant orbs be found ; 

In reason’s ear they all rejoice, 

And utter forth a glorious voice ; 

For ever singing as they shine. 

The hand that made us is Divine.'^ — Addixon. 


Begntie 

Nature. 


The beauties of Nature which God gives us are a 
permanent posseKSsion. Every time we 
see a sunrise or a sunset; a magnificent 
heaped-up mass of clouds, from which 
the lightning will presently flash and heaven’s artillery 
roar ; the mountain with its forests, glaciers, and 
snowy peaks piercing the clouds, and the dejBp blue 
sky overhead ; the ocean with its immeasurable smile, 
rolling on the beaob ; the dome of night ; the moon» 
light on the lake or among the trees ; the brook rippling 



over the stones ; the changing foliage of antnmn^ and 
the inany-tiiited howers : every time we see these^ mir 
souls are fed with food, and of them we never tire. We 
tire of our earthly possessions — -of houses, places, faces 
— hut of Nature we never tire; and because there is 
eternal Truth behind. Nature never betrays the heart 
that loves her. When the devout mind looks through 
Nature up to the supreme Mind that contains thisTruth 
we have one side of ^Nsttural Religion/ or Theism, 


“ All religion resolves itself into a conscious relation, on 
oiir part, to a higher than we ; and, on the pai't of the rational 
universe at largo, to a higher than all, i. c., to a Mind supreme 
above the whole family of minds. The conditions of such 
supremacy are twofold : f I) Di/namicaU 
(tocI andnataire. consisting in the command of all methods 
needful for the accomplishment of contemplated ends : (2) 
Ifcrct?, consisting in the ascendency of the 
(yod and man. highest ends. In treating of the former, we 
have to do chiefly with the relation of God to Nature ; in treat- 
ing of the latter, we deal with His relation to MaiiN 


1. Ood as Gauss. 


Causality. 


The two great sources of religions belief are the 
principle of causality, and the sense of moral obliga- 
tion. The idea of causality cannot be 
attained by simply registering what we 
observe : it can only arise out of something objective 
in the relation between cause and eSect ; and springs 
from the activity of the Ego. The true starting point 
and the true terminus of all philosophy, is in the fact 
of Perception/^ which discovers the dualism of self, 
and an other than self. Self-consciousness is born the 
moment my spontaneous activity is 
disputed by something outside myself. 


Causal will. 


“ If I know myself at all, it is in trying ‘ with all ray might ' 
to do something to heave away a retarding resistance — such 
as ahnttmg a door against a furious wind : and when thus 
withstood, and resolved to persist rather than desist, lam 
conscious of exercising a causal will ; and we here I'each the 



relation of cause and effect. The encoiiiitei* sets us face to face 
with causality other than our own — cause within and cause 
without ; and not till we put forth and direct oiir own causality 
have we revelation of the causality of the 
Will ill the niii- world.” The world to which we are intro- 
verse. duced is thus “ another self, iust as causal 

as we, instinct ^DUh hidden “We 

thus arrive at the inmost meaning of the word cemse. 
The impelling force which invaded my organism, but which 
I resisted, has now to serve me, and is at the disposal of my 
^oill ; and in virtue of this, I am the cause of what it will do.” 
Amid certain possibilities, my will selects the direction in 
which a portion of the force shall proceed. Cause, therefore, 
means that which can settle an alternative, viz., a choosing and 
disposing ivill : ” and w^eare to conceive of all changes around 
us as willed \)j a power immanent in nature, “All which 
liappens in nature has one kind of cause, and that cause a will 
like ours : and the universe of originated things is the pro- 
duct of a Supreme Mind that thinhs it out : which carries us 
to the first truth of religion.” 


2. Explicit WilL 

There are three marks or characteristics ol: Will 
or Inteiitiori, as distiogiiisiiecl from 


ka-rks of Will. 


automatic action : 


fSelt'ctioii. 


Combination. 


{(() SeleHion from among many contingencies, 
leading us to look for some end which 
is the object of preference ; 

(h) Comhinaiion, or the converging of independ- 
ent lines of action upon an end beyond 
themselves ; 

(c) Gradation through the wholC;, or the sub- 
ordination of minor ends to major. 
Gradation. these three marks which charac- 

terise intention in man, are by no means limited to 
Intention in the ‘ human beings. They are abundantly 
orgunic world. manifest throughout the uncanseioiis, 
organic world. 
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‘‘If they are apparent in the structure of a cottage, are they 
absent from the hut of the beav'er and the nest of the wasp ? 
Does the granary of the former provide for the future any 
better than the store-house of the squirrel ? 
Unconscious ^ there more skill in a pair of spectacles 
artists. than in a pair of eyes ? in the hunter s snare 

than in the spider’s web ? in the lover’s sere- 
nade than in the nightingale’s song ? in the oars of a boat, than 
in the tin of a tish ? That these combinations have reference 
to an end which has to be gained, it is impossible to deny. Yet 
the originality is not with them, as it is with us. Intelligence 
is not present as conscious reflection, but vjorlis threnujh them, 
and directs them to their being’s end. If you put these 
wonderful artists off their beat, and set them the plainest new 
problem, they can make nothing of it, and turn out uttei* 
simpletons.” 

When the butterfly deposits her eggs on the very 
. , leaf of all the forest which Avill best 

u u y b tjygb. grubs that are to be, and 

perishes after bequeathing the world that legacy, does 
not the act irresistibly suggest an end or a/im in view 
— an idea which by these means is to be realised by- 
and-by ? It is not supposed that the ^ aim’ or ^ idea’ is 
a conscious one on the part of the insect herself ; but 
it must be some oneJs. A future can only cause apre- 
^^ent ill the sense that the conception of that future, as 
something to be aimed at, is present already in a con- 
trolling mind. We have thus afforded the strongest 
evidence of design or purpose in Nature^ Organic life 
is a great whole, formed and constituted on a definite 
plan, all the parts of which are so arranged and com- 
bined as to realise a preconceived end. 

The adaptation of organs, in a thousand cases, is 
arranged with a view to the future. 
difference of the sexes can only be 
• explained in view of the provision for 

the preservation of the species. In embryonic life, the 
01‘gans of the senses, which are only to come into use 
ill the future, are elaborately prepared beforehand, 

7 
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and are adapted by anticipation to the sphere of their 
exercise* So with the phenomena of Jactation, with 
the organs of nutrition, sight, sound, respiration, cir- 
culation, we see the wonderful adaptation of structure 
to function, and of organ to environment, which is 
inconceivable except on the theory of an intelligeno 
design. 

The cause of the living organism is thus its end ; for 
every thing connected with it is so disposed as to realise 
^ , that end* Just as a building exists 

Arcnitoct s plan. /* i *1 it /'»7 7 • 

jirst %ii themvna and plan of the arch i- 
tect, ill view of which the various materials are col- 
lected and combined in a way they would nover have 
done if left to themselves ; so the idea of every orga- 
nised being is first formed in the Supreme Mind, and 
all its parts are then prepared and adapted for the 
realisation of the end in view. The animal exists 
virtually in the cell ; the oak in the acorn. This 
passage from the virtual to the actual 
©very being, which thus 
^ ‘ realises the final cause of its existence. 

This end was contained in the initial thought from 
which all proceeded ; and such a design . requires 
as its efficient cause, a perfect, living thought, which 
we call God. 


CHAPTEE III. 

IDesign in JSTattire. 

Argument from Final Causes (Teleology^, 

The one Eternal Thought beaming through the features of the 
world.”] 

By ^ final cause* is meant that which is tlie direct 
T,.' , end or motive for an action. The 

final cause or the eye m to produce 
vision: the final cause of the universe is the end 
which the Creator had in view iu framing it. The 
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word teleology ’ lias always been associated with tbe 
name of Anaxagoras- He was per- 
fi^st who spoke of tbe beauty 
and order in the universe being due to 
a designing mind. Socrates also saw that whatever 
manifested design was a product of thought and i^ot 
of chance. 

If Will supplies whate\rer meaning there is in the word 
causality, and must itself he taken to in- 
Purpose every- elude intention, we are led, by an a prior/ 
necessity, to look upon the universe no less 
than upon the person of a fellow- man, as pervaded by intel- 
lectual power; and must assume fur-pose to be everywhere. 

Can we find then prevailing in the field of organic nature 
the three marks of intention before enumerated P 

Selection^ 

1. “Are there indications of Seleetion ? Do we find in 
Nature, among several possihloH, steadily 
‘AcfidentaC oue? The first principle of the reigning 

variations. hypothesis of the world is the extensive 

openness of all living forms to slight * acci- 
dental ’ variations. The method by which the claims of the 
countless multitude of possibilities on the field of nature are 
jsifted, Mr. Darwin himself designates as ‘ Selection,’ ‘ Natural 
KSelection,’ Le,, the attainment or increase of some property 
giving an advantage in the struggle of life. Let us then 
consult some of these phenomena of Selection. 

(a) The anterior Umhs of vertebrate animals exhibit in 
the skeletons a fundamental unity of plan 
* Limbs of ani- relation to the whole ; yet the changes 

j^als. that might be rung upon them by extension 

or contraction of sixe, by altered propor- 
tions of their members, by re-adjustment of weight, by modi- 
fying their muscular apparatus, are endless in excess of all 
the actual types. What, then, has limited the number which 
have found admission? The revision of the structure has 
undeniable reference to the medium in which the creature is 
to live ; reducing it to the pectoral fin of the fish and the pad- 
dle of the seal; or extending it into the wing of the bird ; and, 
in land animals, terminating it with the hoof or toe for pro- 
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gi'ession, tlic claw for battle, the hand for prehensile arts. 
WlifMire the modifications of form thus accurately relative 
to the conditions of life? It cannot he pretended that the 
medium itself can mould the organs committed to ‘it into con- 
genial shape; so that we must seek the determining power 
in the organism itself. Its operation may be conceived accord- 
ing to the modern doctrine of ‘ Epigenesis, ’ or growth of the 
embryo by accretion (rather than by expansion) ; and by 
pieccmear additions of part after part the whole is at last 
built up ; the moulding idea distributing itself into successive 
acts of construction. The result being the same, whether the 
growth be by accretion or expansion, and delivering one crea- 
ture to the land, another to the water, anofcber to the air, the 
problem, ‘ whence the selective causality ’ ? remains unaffected. 


(h) “ The inodifi.caitons in the organs of sense have obvious 
, reference to the conditions on which their 
Organs ot sense, is to be exercised, yet cannot have 

been the result of these conditions. Animals that live in the 
water have only the internal ear, while the 
land mammals are furnished with an exter- 
nal concha; in hunting quadrupeds, the ear being turned 
forward for pursuit, in those which have to escape them by 
flight, hacJcvjards. Moreover, the auditory organ is in accu- 
rate relation with the vocal apparatus whoso effects it has to 
measure. It is simplest and least developed in creatures 
which, being without lungs, pi'oduce no voice, but only sounds 
and that from other parts of the body than the mouth. 
In birds,’ the ear is very large in proportion to the re.st of 
the head ; and, in correspondence with its completeness and 
delicacy, is the perfection of their vocal mechanism. 


“ It is the same with the differences in the organ of sight. 

Common to all, is the fundamental provi- 
vSight. nerve responding to the one appeal 

of light alone, and dead to every other. Who can point out an . 
efficient cause, in a nature indifferent to function, that shall 
discriminatingly weave tivo nerves, one conducting iindula- 
tions of light, the other those of sound? and shall further 
keep their reports apart in chambers of heterogeneous 
impression ? Who can give us a reason, drawn from molecular 
matter and motion, why the dissimilar affections ne'^er waver 
or interchange? We see, too, how the leading modifieatiens 
ill the organ answer to the shifting demands of animal life, 
'Che insect, whose rapid flight no moveable eye could guard 
with adequate vigilance, is furnished with a stationary com- 
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ptnind organ. Fisb, always in the water, and needing no 
washing, dispense with eyelids; and, as their medium has 
a refraction about the same as that of the eyeball, the cornea, 
is Hat, while the crystalline lens is nearly spaerical. In those 
that live in the deep, dark seas, and in prowling animals 
hy night, the eyes are large, to gather all the accessible rays ; 
whereas, if the animal’s size giv’-es it some security, and vision 
is needed chiefly for near or stationary food, as with the hippo- 
jiotamus and the elephant, the eyes are small. Again, for 
c.arnivorous amm.als that live by chase, the eyes are in front ; 
;md for herbivorous tribes that live by defensive precaiitious, 
they are on the two sides. 


\c) ** The modijicchtiom ofaf.nwtit-re, hi re.spect of its spcciflc 
gravity, and the comparative solidity of its 
Structure. parts, also liear upon them the mark of 

selection, with distinct reference to the 
varying conditions of life, on the land, under water, in the air. 
Fisli and the cetacia (whales, &b.) are nearest in specific gravity 
to the element in wdiich they live, and so have 
practically, least weight to move ; while they 
Itave nearly the "whole of their muscular strength at disposal 
for horizontal progression. When we set foot upon terra firma, 
. , weight enters into the problem. Since all 

Jii Jaiui. parts of the body now tend to fall, a system 

of support is required that everything higher may be kept in 
]):)sition by that which is immediately below. For the com- 
p LCted vertebras column, the extremities must he turned into 
props, while still used as instruments of locomotion. To in- 
sure the utmost strength of support, the legs of a quadruped 
should be short, and to relieve the muscles of the weight of 
the body when at rest, they should all be vertical columns, 
like the elephant's ; to insure tlie utmost speed of movement 
they must be long, and to give the muscles propelling power, 
the* hinder ones need extending into a longer line. 


U uder water. 


“ In the air, again, the bird comes to be a complete study of 
economy in weight and intensity in muscular 
In the air. power. Perfect provisiou is made for 

lightening the body ; among other contrivances, the cylindri- 
cal bones being hollow, and filled not with marrow^ but witli 
air, whiolT, indeed, permeates the whole body: while there 
is need of a most powerful apparatus to counterbalance iivS 
gravitation, and give it, its free passport through the air. In 
order to meet the changing conditions of the atiiiosphere, the 
wing must be set at an angle variable at will ; must present 
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a closed surface midenieath for tlie downward siroke, and 
open on the upper side ; it must have an area duly propor- 
tioned to the weight of the body, and must admit of being 
folded and put by when its work is done, 

““ d’bese few fact® snfficdenfcly indicate the presence of b elec- 
tion ill nature, that is, the limitation of erratic possibilities to 
definitely chosen lines ; and the probl^ is, how one idea can 
obtain control over 2 i jpln>rality of eonditiom. 

* Combination. 


2, ‘‘We jmss now to the next objective mark of intention, 
viz. bomhination, and here we have to follow the traces of 
ixiany independemt series of operations, and 
and terminus of them all in one func- 

tional result. This kind oi combined action 
is seen in Cuvier’s celebrated law of ‘ Cot ' 
relation of Orffltus,’ and in Darwin’s ‘ Correlation of Growth.’ 

Thus, if the intestines of an animal are or- 
^ ganised for the digestion of flesh cmly, its 

imak ” laws must be so constructed as to devour 

“ ' live prey ; its claws for seizing and tearing 

it • its teeth for cutting and dividing it ; its organs of motion for 
nursuingit ; and its organs of sense for discovering it at a dis- 
tance The form of the tooth thus regulates the form of the 
condyle of the scapula, and of the claws, in the same manner 
as the equation of a curve regulates all its properties ; so that 
by cornmenoing with anyone of these bMies, an expert may 
reconstruct the whole animal. 


Again if yon set aside the end in view, what reasonable 
’ account earn be given of the preparation. 

In view of birth, thronghout the animal world, for 

new creatures about to enter it ? Or, is it by caiculabion of its 
own or by inspiration of prescient nature, that the bird knows 
when to build its nest, and the salmon when to ascend the 
rivers ? 


“ And this combination becomes more impressive, when it 
takes place in the complete absence of one of the related ele*' 
ments. lo is in the atmosphere that the ear is to have its 
hiatory • yet not there, under the thrill of aerial ton^s, but in 
a silent chamber, are the parts of its labyrinth put together. 
It is in the light that the eye is to learn its lesson and have 
its life : yet- not there, amid etherial undulations, but in the 
dark is that most marvellous and mobile of optical instni- 
ments built up. A microscope invented in a city of the blind 
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rould hardly surprise us more ; it is a correct vaticination of 
the laws of refraction in a realm that has never hea^rd of 
T* xTTT j light. Is it possible for imagination^ to con* 
h ceive of a clearer case of pre-established 

armo y. harmony between elements that have no 

acquaintance with each other^ and that can be made ready for 
their future relation only by a mind that embraces them 
both ? 

“ Yet from this inference a method of escape is sought by 
that universal solvent^ the doctrine of evo* 
How explained lution. We must remember^ it is said, that 
by evolution. the eye is a mere inheritance, and we must 

go back to the beginning of its organic 
history, and think of a mass of protoplasm or some primordial 
jelly as lying exposed to the sunshine and the air, till ic is 
tickled by them into two feelings that then betake themselves 
to5 different centres ; and these incipient organs afterwards 
elaborate themselves into eye and ear. But, in order that all this 
should take place, there is need of a pre-established concord 
between the medium and the material : your protoplasm must 
he constituted so and so— in this way to answer to the light- 
in that way to the vibrating air. Thus the organs are already 
provided there, in the latent state, which shall advance to meet 
the approaches of the two new media : and we have really 
nothing more than has always been familiar to us in each 
single birth, 

“ A still higher type of combination presents itself when the 
adapjcation subsists between one living being and another. I'he 
' instinctive art of sucking in the offspring 

Lactation. mammalia finds the conditions of its 

use in the mother that is made ready to give the needed 
nourishment. Some kinds of plants are dep^dent upon 
insects for their fertilisation. The orchids 
Fertilisation of Madagascar would be barren but for the 
pla-ntfi. services of a certain moth. Thus we see a 

deeply-implanted sympathy between the pgetable and the 
l world : and it is from a single source that all life brings 
its creations forth, 

'"As two provinces of nature thus unite for one end, so do 
^ two succes^ve portions of time which are 
Tim^ instincts out o£ sight of each other: as when the 
of animals. female ant bites or shufides off her wings as 

soon as she is about todeporit her and confine atten- 




.lo: the establishment of the future .colony : or when th# ^ 
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yoftiig of insects creep out of tlieir eggs or cocoons into life 
'precisely when the buds of the trees are opening. More com- 
. . , plex forms of combination for a given eifd 

Social instincts presented in the social inslincts of 

o anima s. animals : as in the bee-hive, where the dis- 

tribution of functions is so exact, that each constituent 
member of the community seems to be a mere organ of the 
collective life. Such intelligent relations must owe their 
adjustment to some thought, evidently absent from the crea-* 
tures themselves, embracing and pre-conceiving the whole. 

“ ISTot less surprising is the organising instinct which e|nables 
shoals of turtles, e.g., to i*egularl w swim 
tuL^es^ rating from the bay of Honduras to the 0ayman 
islands near Jamaica — a favourable spot for 
laying their eggs — as if they were accomplished geographers. 

MiCTatinff birds And migrating birds sweep over immense 

^ ^ ^ ■ tracts of air, amounting to several thousands 

of miles, with a punctuality so sure that the Persian calendar 
is reckoned by them : and they recover not only the same 
country, hut the same village and the same nest. By what 
magnetic needle within them they trace their unerring path, 
by what secret chronometry they hit upon the date of passage, 
is inexplicable except as part of the intellectual combinations 
of the world. 

Gradation. 

'3. “ The third and last mark of intentional action is Gracia- 
■ Mr,ov.c -br . 1 arrangement ; by which a given end 

is attained through a train oi independent 
means, each making provision for the next. Throughout 
nature our attention is so handed on to the next step of the 
climax, that the only difficulty is to arrest ourselves at a 
L.£g place of pause. Life is the first of such 

stages at which every theory is obliged to 
stop and take breath. We here understand what the elements 
are for, on which organisms feed ; and in the structure and 
history of plants, we recognise an internal subordination 
among its parts, all tending to the maturation of their seed ; 
and which is constructed on the assumption that it has an 
interest in the continued existence of its kind. To the forma- 
tion of the ovule within the flower, whence new plants shall 
springs every detail in the structure leads up. * 

‘" A higher landing place is found when we touch the stage 
■ ^ . of consciousmss. The ra^won d'etre of plants 

GoBsmommsB. subservience to the maintemanee 
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of acntieut creatures : without them, no animal 
I 'I'hey comprise the great chemical laboratory 

in which carbon, hydrogen, oxygen, and 
nitrogen are wrought into such principles as can be turned to 
account by th e animal frame ; only tliat, unlike our chemist’s 
apparatus and processes, their experiments are all silent, their 
alembics all sweet, their products the grace and beauty of the 
world, and their very refuse a glow of autumn glory. That mere 
life should thus be used up in theservdce of conscious existence 
strikes us at once as a legitin^ate adjustment • of means to 
ends ; and we feel at first some repugnance to the further 
subsistence of one animal upon another. Since, however, 
organisms must pass away and he successive, the economy 
E e o n 0 m in turns their disappearance to account 

nature!* ^ ^ appropriates death to thfe renovation of 

life, can ofiend only an unreasoning feeling. 
Moreover, it is the inferior life that supports the superior ; 
and it is in the chase or in conflict that man learns his first 
arts, and wins his place at the head of all terrestrial races. 
If, at each step of the series, the life produced were merely 
a,n end, only so much of it need be born as might remain, 
in ])0rmanence; but, serving also as a means to other life, it 
is provided in large excess of this measure; and the members 
are kept down by the exigencies of the next stage. Thus the 
different groups of natural history are closely related to each 
other as components of one systetn of sentient existence : and 
through all we trace the continuous pattern of a comprehen- 
sive thought. 


‘’'Human life, again, is a thin! platform, which carries a sepa- 
rate and ulterior end, sorv^ed and realised 
Human iitc. through all that goes before. And not only 
is man the crown of a system of conscious life, but he contains 
within himself a graduate<I heirarchy of functions — appetites, 
pa.ssioTLs, affections, sentiment.s—all under the disposing eye 
of cunscieiice. And the plan of Ida nature does not stop there;. 

but throws him upoi> the reciprocal relations 
Bocicty and of Society; and not till we come to S'te/.e 
Church. the 'Church, do we reach the highest 

organism of human Many chiefs of 

philosoidiy— such as Sfiato, Lessing, and Gomte—rhaye in differ- 
ent forms, treated the ‘ education of the 
ii of the human race’ as the’ end of ends, reserved for 
raoo. the future by the workings of the past : an<l 

if it is to tins that all ideally tendsy thmi,, 



glaii Cling back from this altitude^ we see hoW all pervading ia 
the feature of Gradation in the causality of nature. 

‘‘ Slight and rapid as this survey has been, it suffices to attest, 
the presence, throughout the range of natural history, of 
all the characteristics of intellectual purpose; and to place 
' I'orce ’ under the direction of intending 
Thought directs Thought. In the work of man , we know 
Force. that intentionality is connected with tlie 

three features — Selection, Combination, 
(jradation; since they are nothing less than direct effects of 
intentionality as cause, operating in the very seats of our own 
consciousness : and when we compare the Work of man and that 
of nature, we find them to resemble each other in the pos^ 
Session of these three features; and so, by induction rather 
than by analogy, 'we infer that intention, ■which is true of the 
former, is liltehj to he true of the latter.” 

Further E<m7nples of Design in Nature. 

(Jonstrntetion of Among the instincts of con-* 

struction, one of the most remarkable is that of bees. 

It is a very curious problem of mathe- 
xriatics to determine at what precise 
aiielo the three planes which compose 
the bottom of a cell ought to nieet^ to afford the great* 
est economy or the least possible expense of materials 
and work. This problem belong’sto vhe transcendental 
part of mathematics, and is one of those called pro* 
blems of maxima and minima. It has been solved by 
some mathematicians, particularly by the able Mac* 
laurin, by the infinitesimal calculus, and this solution 
is to be found in the Transactions of the Royal Society 
of London. This scientist has fixed precisely the 
required angle ; and he found, after the most exact 
measurement of which the subject admitted, that it is 
the very angle at which the three planes of the bot- 
tom of the cell in reality meet. 

Shall we ask here who taught the bee the proper- 
ties of solids, and to resolve problems of maxima and 
■■ftiinima ? We need not say that hees know none of 
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these things. They work most geometrically without 
any knowledge of geometry ; somewhat like a child^ 
who, by turning the handle of a barrel-organ, makes 
good music without any knowledge of inusic/^ (J¥ork& 
of Reid, by Hamilton, II. p. 546.) A Swiss geometri-' 
cian has tried to show that this calculation was not 
exact, and that the geometry of the bees was imperfect. 
Lord Brougham resumed the problem, and has shown 
that the bees ^ were right/ 

Gonstriiciion of Nests. — One of the most remark- 
able nests is that of the saya^ a little Indian bird. 

near akin to the English bullhnch. Its 
e saij jg nearly that of a bottle, and it 

is suspended on branches so flexible, that apes, ser- 
pents^ and even squirrels cannot approach it ; but to 
render it more inaccessible to its numerous enemies^ 
the bird places the entrance to it underneath^ so that 
it can only itself enter it flying. Inside there are found 
two chambers, one of which serves the female to hatch 
her eggs ; the other is occupied by the- male, who, 
while ids companion fulfils her maternal duties, cheers 
her with his songs/^ (Milne Edwards, p. 240. , Oited 
by Paul Janet, in Final Causes^ p. 88.) 

Villa Architecture.-- koinal pleasure-gardens are 
found among birds. The cleverest of 
iSons these hedge-makers, these Lehdtres of 

garc OHS., omithology, is the speckled cMamgdere^ 

which much resembles the English partridge. The 
couple proceed wdth order "in constructing their grove. 
It is usually in a bare locality they place it, for the 
sake of the sun and light- Theii* first care is to make 
a causeway of rounded pebbles, nearly equal in siiae- 
When the size and thickness of this appear to them 
sufficient, they commence by planting there a little 
avenue of branches. They are seen bringingfrom the 
fields, with this view, small shoots of trees* about tli« 
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same size, wliicli they thrasfc firmly by the tliick 
end into the interstices of the pebbles. These birds 
arrange the branches in two parallel rows, making* 
them all converge towards each other, so as tore- 
present a hedge in miniature. This improvised plan- 
tation is almost a metre in length, and its size is such 
that the two birds can play or walk abreast under the 
protection of its shade, 

^‘The grove once finished, the loving couple begin to 
think of embellishing it. For this end they wander 
all round the country, and steal every shining object 
they meet with, in order to ornament its entrance. 
Shells with shining mother-of-pearl are above all the 
object of their desire. If these collection-makers 
find in their country pretty birds^ feathers, they 
gather them and hang them instead of flowers on 
the faded branches of their dwellings. It is even 
cerfcaiii that in their neighbourhood every bright- 
coloured object with which the soil is artificially 
strewed, is- immediately removed by them. Gould, 
who discovered these groves, and brought one to the 
.British Museum, states tha,t if a traveller loses his 
watch, knife, or seal, they are found in the nearest 
promenade of clilamgderes of that district/’ (Pouchet, 
VUnivers, p. 15^3. Cited by Janet, in FmaL Caunes. 
p.p. 89-9,0.) 

Plants as ilme-jmcest , — Each flower, l)ird, and 
insect has its appointed twie in the shifting panorama 
of beauty and music that stretches through the year. 
They perform their parts as regularly as actors in a 
play, all keep well their places, and appear only when 
the piece expects them. This accuracy .extends even 
to days and hours. The naturalist Thoreau saufthat 
if he were placed in the fields after a liip Van Winkle 
sleep of unknown length, he could tell the emd day or 
the yearly the , flowers > around him. Other close 
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observers of nature liave claimed tlie same- , Before 
nieclianical clocks were common^ it was an ordinary 
habit to read the time of day in the flowers. 

^n^very blossom has its precise hour for unfolding* its 
petals and for shutting them. Although the light and 
temj>erature affect these movements, there is always a 
strong effort made by the plant to keep its allotted 
time^. Day flowers imprisoned in darkness still follow 
their usual out-door habits. Most flowers open at sun- 
i*ise and close at sunset, but there is no hour of the 
twenty-four when some blossoms do not awaken, and 
there is none when some do not begin to sleep. This 
motion is generally gradual, but morning flowers open 
raj)idly, and afternoon flowers close very rapidly. 

The daisy, or ^ day^s eye/ spreads its lids to the 
earliest rays of the sun, usually, about five o’clock, and 
goes to bed just before sunset. The morning glory 
does all its blooming between six and nine o’clock, in 
the morning, and never opens a second time ; the life 
of each flower being limited to a single mprning. 
Dandelions awake between six and seven o’clock, and 
are put to sleep some time before evening when the 
heat is excessive. The yellow goat’s beard, so coymion 
in the meadows, ends its day at noon, and is Ihe.a - 
fore familiarly called ' go-to-be d-at-noon.’ The pink 
little pimpernel blossom is known as ^ the sbepk^rd’s 
clock,’ from its custom of closing exactly at two in 
the afternoon. 

The old fashioned ^ four-o^clock ^ either was falsely 
named or has lost its reckoning, as ii does not appear 
until about six o’clock. Of all the plants ■ which fold 
together their flowers and hang their heads at sun- 
down ^or the night’s rest, perhaps th e most noticeabkv 

* It skould be borne in mind tkat tkere must necessarily be some 
variations in the times of opening' and closings when the plants concerned 
n,re out of their native habitat: as when English pmnts are cultivator 
in this country. 
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are tee asters, winch invariably hide their faces at six 
o^eleck. Many leaves do the same. The clover tre- 
foils and the wood sorrel (oxalis) close between six 
and seven p.m#, and stretch out from six to seven a.m. 
The action m rery marked in all pod-bearing plants, 
as the acacia and locust, and espepially the sensitive 
plant, whidh all double up, or leather double down, 
with the ciosin^r day. , In a country walk toward sun- 
set yott, rtiay drowsy leaves and blossoms nod*- 

ding btie afte^ another in slumber, and setting a fine 
example of e^rly dreams. 

^^Heliotropes, sunflowers, marigold, and all compound 
and yelioyv flowers, turn toward the sun tliroughout 
the TVhole da-y, following his course, so as to face the 
east in the morning^ south at noon, and west in the 
evening. The direction in which they point therefore 
shows the time. 

^tManv kinds of plants bloom only at night, and 
toll the hours of darkness with their silent bells of 
beauty, ringing perfnjne instead of sound during their 
period. Often jpeir fragrance is extraordinary, as if 
to ofset the diiadyanfage which their colours suffer at 
night. The pirini^se does not show its love- 

liness until a hint seven p;m. The night-blooming catch- 
flymodestly pestles o^t of sight on the ground through 
thp day, btt| at seven o^clock, as if at the touch of a 
fairy, the Ifttle blossoms sparkle thickly among the 
gTais. The night-blooming cereus begins to open at 
seV’en o^clock, and is looked fast again at two a.m. 
The great water-lily Victoria Eegia is nocturnal, like 
some other waiter-lilies. Linnasus, the father of modern 
botany, constructed a flower clock which would tell 
the hours. 

, . ■ . ■ ® 

it possible that all this time-keeping, involving a 

knowledge of astronomy, the times and motions uf 
celestial bodies, the progress of the seasons, the times 
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of ftowiri", planting, growing, blooming, and ripening, 
an^ the result of blind chance, or unreasoning ^ Law/ 
or simple nnintcdligont force? Who can believe it ? 
(>!ily the fool, who hath said in his iieart there is no 
( 1 0(1/ ’ 2^ ha A riho n rij , 

A pleasant writer tells of a Texas gentleman who 
l)ecaine convinced of the existence of 
The TexaB star, following manner. One 

day ho w'as walking in the woods, reading the writings 
of Plato. Ho came to the place where that great 
writer uses tlie phrase, ^ God geometrizes/ He 
thought to himself, ^ if I could only see plan and order 
in Goers works, I could l )0 a believer/ dust then he 
saw a little ‘Texas star ’ at his feet. He picked it 
up, and thoughtlessly began to count its petals, find- 
ing tlicn^ were /irr. Goniiting the stamens, and the 
divisionH at tlie base of the flower, he found five ot 
each respectively. Ho then set about multiplying thes(^ 
tliree fives to ste how many chances there were of a^ 
flower being brought into t*xisteneo without the aid of 
mind, and having in it these three fives : the chanees 
against it ware one Imndred and twenty-five to one. 
He thought that was very strange. Ho examined 
another flower, and found it to be tlie same. He mul- 
ti|ili€Hi one hundred and twenty-five by itself to 
how many ehancas there were against tliere being itru 
flowers, each having these exact relations of numbers ; 
he found that the chances against it were fifteen- 
thousand six hundred and twenty-five to one. Hut 
all iircumd him were multitudes of these little flowers, 
lltoy had been growing and blooming for^yc^ars. Ho 
thcuigbt this showed the order 'of intelligence, and 
that the mind that ordained it was God- And 
shut ifp his boo'k, picked up the little flower, kissed it 
anti exelaittied : ‘'Bloom on little flower f Sing on little 
liirds ! .You have a God, and I have a God. The G<,k.I 
that Iliad# these little flow^ers made me/ — Ilnd. 
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It is because ^ Force ^ in Nature is under the direc- 
tion of intending Thought — of a con- 
trolling Mind — that science is possible. 
Theism may be defined as the ra- 
tionality of the universe’; and science as the discovery 
of the laws of the universe. The universe is every- 
whei’e governed by law — the law of gravitation, 
mathematical laws, chemical laws, and other special 
laws involved in the different sciences. Science is 
able to discoverlaw, by observation and demonstration ; 

so that the laws of Nature are also the 
Lawy of nature of thought. It is reason that 

laws 01 tnouglit. . 

enables men to be seientmc ; and there 
could be no science if the laws of Nature were not 
related to the laws of thought. If there is not a Mind 
embodied in Nature, if there is no reak)n for the mak- 
ing of the world in its present form rather than in any 
other, how could there be any understanding of law--— 
any formulated science ? If the universe were a mere 
concourse of irrational atoms at the mercy of a blind 
chance, science would be impossible. 

But the kingdom of Nature being a vast order, where 
nothing comes by accident or caprice, 
ilcawotr* where there is no violation or interrup- 

tion of the order, it must be governed 
by an almighty and perfect lieason ; a Reason tliat must 
be antecedent to the creation which manifests it : and 
so science is a possible and an ennobling pursuit. 
Nature reflects the light of mind as clearly as she re- 
flects the relations of number and of force. The very 
phrase ^Natural Selection’ — one of 
the primary data of modern science — 
implies ^ mental purpose ^ : th# word 
‘'natural suggests matter and the . physical fm*ees ; 
the word ^ selection ^ suggests mind and its powers of 
choice. An engineer, such as Professor Fleoming 
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Jankin^ wliose criticisms Darwin says in his Life and 
lictters/^ by bis son_, lie felt to be the most valuable 
ever made on bis views^ has constant 
All engineer’s experience of tbe relations between 
expeiieiice. matter and mind. “ It is bis calling 

to subordinate tbe physical forces to tbe special pur- 
poses of mechanical construction : it is bis daily 
lousiness to study tbe invainabilities of force^ and to 
yoke them to the service of design/' In the universe, 
on a larger scale, we see Force everywhere linked to 
Iliought : and we rise from purpose to a designing 
Mind. 

CHAPTER IV. 


hu'plicit Attributes of God as Cause. 

“ In the foregoing sections there has been set forth the 
tirst psychological source of Theism, the recognition of a living 
Will as Cause of the phenomena of the world. We have now 
to examine* what this position enables us to say respecting tbe 
Being whom it reports to us as an ascertained object of thought. 
Our reasoning on this single line, i.e.^ in the physical sphere, 
reaches no more than * His natural ^ afetri- 
Ood’a natural i^tites and simply prepares the inteilectua I 
}ittribut6«. outline for the moral features which defiiu' 

them solves from another source. • 


(a). To identify Causality with God is to ascribe to Him 
all Power ; for the terms are interchangeabb*. 

All Power. All causality being volitional and selective, 

the line of realised action is only one out of 
a plurality of possibilities, and the cosmos which has come 
into being is but a sample of an unknown number that mighl, 
liave been. 


ih) Here, however, arises the question whether we can 
be certain that such Power is all predieabh^ 
One Will of the same Will Is there anything to 

forbid its distribution among a plurality 
«ttd to posit Polytheism P -Phelqitdtive priaciple which leads 
MS to a csausal Power behind phenomena makes that power 

8 
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the external counterpart of our own : and Nature is hut the 
mirror of the mind. Now of the personal consciousness it is 


, , the essence to retain its unity throu<?li all 

eoasoiousMss”'™ experiences : and every time the observer 
discerns a living energy in N ature, he think s 
after the pattern of himself, and cannot help investing it -witli 
alike identity: so that there is thus a native provision for 
Monotheism. Further, the logical rule, that no more causes 


. . are to be admitted than are needful for the 

. Economy in effect, forbids us to wander beyond the all- 
* sufficing single Divine Will. Again, the 

physical unity of Nature lierself bespeaks the oneness of the 
Cause. A network of universal media 


Unity of Nature, weaves the contents of space into one system ; 

and a running thread of progressive history 
is equally manifest in Natnre, and blends its successive acts in 
time into one di'ama. In truth, the very idea of a world or 
universe, as a whole, is rigorously impossible, except on the 
assumption of a substantive unity incompatible with diverse 
origins and independent directions. How are we to conceives 
of one state of things working out another, unless they bo 
organically united in the same whole? Nothing short of two 
or more universes would be needed, to bring within the possi- 
bility of thought more than one Divine Will as the source of 
all. These reasons surely authorise as to reckon Unity ^ as 
well as universal Power, among the predicates of God. 


(e). It is hardly necessary to specify Intellect as i)rediea-> 
ble of God. Who can deny that the creative^ 
IntcUoctin God. genius of Nature even transcends its intend- 
ing skill ? What sublimer «architecture 
than the dome of the midnight sky ? What I'icher picture- 
gallery than the sunset effects, even on the same landscape 
through a single year? What more pathetic drama than the 
story of human life, for ever enacted on tho stage of ten thou- 
sand homes ? Of these indeec^ or their equivalents in Nature, 
all our Art is but a copy : the prototypes of 
Art copies intellectual relations are in the universe 

Nature, around; and how can they be Thoughts in 

their reflection, unless they l>e so in their 
incidence ? Both Science and Art among men we measure by 
one test, viz., their and what is this, but their«a,oourate 

reproduction of the methods and aspects of Nature? With what 
consistency can wo do homage to the decipherer of Law, and 
see no wisdom in its Institution ? and crown with bays tho 
brow of a Dante or a Shakspeare for reading to us the poem 



of the world, yet have no reverence . for the Author of its haiv 
monies P There is, no doubt, a difference between our concep- 
tions of human intellect and of Divine: and the Divine thought, 
instead of learning, goes before the objects that are known,-— 
invents their constitution, determines their relations in time 
and place, and reads their history throughout, ere they have 
begun to be. 

(d) “ Further, in what terms can we speak of the eHent and 
T u 1 £ n duration of the Divine iiatui*e P All oui' 

1 ntmitude ot Crod. c^y^clusionfi are at present to be drawn from 

the phenomena of the world. We certainly cannot affirm the 
cosmos to be infinite; and as a conclusion must not go beyond 
its premises, we cannot infer from it as an effect the infinitude 
of God as its cause ; we can only speak of the Divine perfec- 
tions as indefinitely great. But s^ace^^ we can affirm to be 
infinite, so that one of the two pre-requisites of phenomena is 
in possession of the predicate which we are investigating ; and 
as it is impossible to maintain a disparity of scope between 
the Cause and the condition of all things, we infer the infini- 
tude of God from an unlimited scene of existence. By a 
similar method, we m ay j ustify the assertion 
Eternity of God. eternity of God. If there was ever a 

time in which as yet the universal Cause was not, it has come 
into hemg, and is Itself only a. pheoiomenon or effect ^ which is 
a simple contradiction. Its self- existence, its being ot]i£r than 
phenomenon, is its essential feature as a causal explanatio?i 
of phenomena; it cannot therefore have a nativity, and musn 
always have been a ^arte ante. 

“ To sum up then the results which are yielded by the prin- 
ciple of Causality ; there is One universal Cause, the infinite 
and eternal seat of all power, an omniscient 
These are only JVIind, ordering all things for ends selected 
hut with perfect wisdom. Further advance we 

cannot securely make upon this Hue of 
thought ; and were we only intellectual free agents, devoted 
wholly to the study of external nature, and looking through 
it to its transcendant source, here our religious apprehen- 
sions would stop ; or rather, hence they would develop them- 
selves^ into forms consonant with their origin. It would be 
interesting to seek, in the history of mankind, for actual roli- 

*I)r- Marfciuean posits Space ’ as the one condition co-existing’ with 
the First Cause. 
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prions constituted on this type, and exhibit their overgrowth 
in one direction, their atrophy in another. But this fascinating 
bye-path would withdraw ns too far from our main track ; 
and we must enter at once upon its next stage, which intro- 
duces us to a new and independent source of religious truth.” 

We can have no absolute or exhaustive knowledge 
oi: anything : but of the Absolute itself we can know 
that it is, and also, in some measure, 
lute irknown.^^*^' cauuot be known by the 

imagination ; for the imagination can 
only picture what is limited by space and time. It 
«,‘annot be known by reasoning, or be defined ; though 
all inductive processes of reasoning require the Abso- 
lute as their condition. It can, he known as the 
correlative of the finite ) and must be 
of the assumed, to account for the finite uni- 

verse. It therefore holds some reZa- 
tions .to it. These relations must be real ; else our 
knowledge is a fiction. Relations do not involve limi- 
tation : this is the same as saying that there can be 
no likeness where there is a difference. We assume 
the Absolute, in order that thought and science may be 
possible. He must be known, in order that man may 
know anything besides. 

The universe is a thought as well as a thing. It re- 
veals thought as well as force. These 
siiSe thoughts include the whole universe ; 

SO that the universe is controlled by a 
single Mind. Gravitation is a thought as well as a force; 
and it prevails everywhere; and the universe, so far as 
It is affected by gravitation, is a single thought. But 
a thought implies a thinkm*--~B, thinking agent ; and 
if the universe is a single thought, it was thought by 
one thinking Agent;, who is. Self-existent. 
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CHAPTER V. 


God os Ferfection, 

[“ Man is o at/ a aOpwi/^ lie wlio looks upwards ; and certain it is that 
what makes man man, is that he alone can turn his face to heaven.” 

Cor humanum inquietum est^ donee reqaiescat in Deo/’ The humau 
heart is restless until it rests in God.] 

■‘We have already seen that, in the- case of volitional 
experience, we have- given to us an objective 
causality. And we are now to see that , in 
the case of moral experience, we have given 
us an objective authority/ ; both alike being 
objects of immediate knowledge, on the 
same footing of certainty as the apprehen- 
sion of the external material world. The belief in finite 
objects around us can boast of no logical advantage over the 
belief in the infinite and righteous Cause of all. 


Obj eetive 
<-‘a,usality. 

Objective author 
Tity. 


1. Right j as universally valid. 

“ The fundamental form which the Moral Intuition as- 
sumes has been already expounded iiii 
tuition chapters on Morals. Whenever two 

incompatible springs of action simul- 
taneously urge' us, there is an attendant consciousness of 
superior excellence- in one of them ; an excellence in the scale 
of right, which, in carrying our assent,, commands our obe- 
dience ; and which can only be disregarded at the cost of a 
mysterious, and Imanting disloyalty, giving rise to’ a sense of 
guilt. Hence we have a moral language which can be trans- 
lated into no other : the superior terms in the scale do not 
court us by their charms and graces, hut olaina us by their • 
authority; tell us that we ought to follow them; that they ai*e 
binding on us ; that they are offered to our option by a higher 
than we ; and that in neglecting them we sin. These ideas 
are intelligible to all men ; they flow into, 
every language, and give it half its force 
and fib:e ; they are the preamble of all 
and the perra4ing essence of the higher reli- 
gions. in proportion as the springs of 
action have strength within us according; te 


Moilil ideas in 
every language : 

and in the 
higher religions. 
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their worth, we are at peace with ourselves, and conscious of 
a secret harmony. And by the same rule 
We judge otliers estimate each ‘other ; pouring;- 

T^y the same ideas, on the man whom no call of 

compassion can smutch from his selfish ease; watching with 
enthusiasm the hero from whose lips no terror can extract a 
betrayal or a lie ; looking up with reverence to the saintly 
mind in which all discords ceovse, and the higher aifectious 
reign without dispute. 

‘"Now what means this scale of relative excellence which 
gives an order of rank to our impulses, and frames them into a 
hierarchy ? Why cannot they change places, or take turn and 
liirn about ? What is the nature of the right ? One step in 
the determiuatioii of this question can be taken without chal- 
lenge. The moral order is not arbitrary. 

The mom 1 order forth what we find. In other 

not arbitrary. words, the Moral Law (for such is the 
* Canon of principles ^ taken as a whole,) is 

Imposed by an imposed hy an authority foreign to our 
authon y. personality, and is open, not to be canvassed, 

but only to be obeyed or disobeyed.’' 


2 , Right} as the Divine m the Unman. 

What then is the ‘ foreign authority’ which, imposes tiu? 
Moral Law P In the act of Perception, we arc immediately 
introduced to an other than ourselves that gives us what we feel : 
in the act of Conscience, we are immediately introduced to a. 
llUyher than o urselves that gives us what -we feel : the externality 
in the one case, the authority in the other, 
A caumlity in both, are known upon 

exactly the same terms, and carry the same 
guarantee of their validity. Notlnng more is 
needed for this moral revelatimr than the same fundamental 
faith on which all our physical knowledge rests. The dualism 
of perception, which sets ourselves in the face of an objective’ 
woidd, and the dualism of Conscience which seta ns in the face- 
of an objective higher mind, are perfectly analogous in their 
grounds. The superiors among our iflwarf 
Duty jfives a springs of action lay claim to our will with 
filial reMion. an authority that is above us : and it is the 
specific sense of D^^% that constitutes a dual 
relatioiiy lifting us to Him to whom the allegiance is diie. In 
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words, the Moral Law first reaches its integral meaning, 
when seen as impersonated in a Perfect 
The Moral Law Mind, which commimicates it to us and 
hnperEjonatedv lends its power over our affections suffi- 
cient to draw us into Divine communion^ 
How else could it transcend our whole personality as it does, 
uud haunt us with tones from beyond and above? If our 
Immauity were at the summit, and, in passing further, we 
emerged into blank silence, how could these subduing voices 
flow thence upon the heart ? They attest a speaking nature 
there, that bids us feci as it feds and become tne organ of its 
thought ; a nature that, appealing to us from a superhuman 
height, cannot be less than a conscious wilh but simply a per- 
sonal and holy Mind; and that, reporting to us a Law which 
holds for all thinking and voluntary beings, is universal and 
su])T*cme. Here at last and here alone does the objective 
^uithority of what the inward conscience tells find its explana- 
tion and its homo ; and hither it is that we are brought, in 
])roportion as our self-knowledge is deep, and our moral ideal 
is lofty and complete.” 

This interpretation of conscience fully accords with some 
Y)!’ our deepest moral experiences. 

“ Forouf true moral life and education, wc are dependent on 
the presence of some nature higher tlian our 

Higher natures . without which the mere subjective 

i)ur^ best eduai- of relative worth among the springs 

of action would rarely pass from knowledge's 
into power. If your whole past could be laid open, where 
Would you find its moments of purest consecration,' of fresh 
insight* into duty, and willing love to follow it? Not when 
you were criticising a creed or constructing a philosophy; but 
wh(?n first there stpod near you some transparent, nature, 
nob ha*, simpler, purer, than yourself, that fixed your eye and 
I'om polled you to look up. To some less happy in their living 
frioiidships, the new birth may have come from someimage of 
ideal excellence in the pages of biography or fiction ; but in 
both cases the same principle holds ; that the inward sugges- 
tions of conscience first go foilh tf) conquer, when they come 
%o us in their objective power; tliat the faith of cionBcieiice 
hovers %ith us, meaningless and incomplete, till it rests upon 
n realfeed Eighteousness. . 

“ It is here perhaps that the main difference lies between 
%\m will ethically obeying, and the heai’t spiritually^ surrender- 
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ed, —between morality and religion. Morality applies itself 
successively to several points of duty : reli- 
Difference be- fairly awakened, seizes all at once, 

tween Morality Morality, intent on one obligation, is apt to 
and Eeligion. be betrayed upon another : religion, c^emcc-wr/- 

ing harmony above everything, achieves the 
whole more easily than a part, and takes the discords out of 
opposites. Morality proceeds from action towards the soul: 
religion issues with the soul into action. 

Consider then what is implied in this fact of moral dyna- 
mics— that, unless acted upon by a higher nature, we never 
rise. The law applies, not to our particular selves alone, not 
merely along the ascending steps of moral and mental eleva- 
tion, but just as much, nay even with intenser •force, at the 
summit levels where the culminating saints 
The highest and heroes stand. Are they cut olf by their 
natures also de- position from all dependence ? On the 
pendent ; contrary, of all dependence, theirs is the 

deepest and the most clinging ; of all faces, 
tlieirs the most habitually upturned; and the less they 
encounter any higher visible righteousness, the more flows in 
upon them from an invisible Highest of all. And thus, through 
the hierarchy of moral ranks, we are led up to a supremo 
objective Perfection, without which these grandest and loveliest 
of natures could never be. From the indefinite experience of 
a better and a better, witli yet a possibility 
on infinite Per- of a better still, we rise into the assurance 
fection. of an infinite Perfection. 

"‘But are the indications of an objective Divine Holiness 
e.ommiining with our nature confined to men of superlative 
nobleness ? And below this height, is it only man that acts 
on man through the force of admiration ? Not so. Many 
(d those far down on the scale of goodness, pass by the inter- 
mediary aids, and fly at once to the supremely holy. The 
principle is still the same: they find in their religion tin* 
living and realised ideal. If to them it were a mere ideal, if 
it were not living, not real, do you think it would snatch them 
from iheir low level, and plant them in the air of a higher 
life ? No, nothing is so sickly, so ji^ralytic* 
Ide^ taust be [ Moral Ideals,’ that are nothing else ; 
imlised in person- their whole power is in abeyance till they 
' present themselves in a living personal 

being, who secures the righteousness of the 
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universe and seeks tlie sanctification of each heai’t. The 
whole difference between morality and religion hangs upon 
this conviction of an Eternal Holiness in correspondence 
with the individual conscience : and Conscience revels 
the living God, because it finds neither content to its aspira- 
tions nor victory in its strife, till it torches His infinitude and 
goes forth from His embrace. 

‘‘ jSTor is it only in its forward pressure and ideal aims that 
the conscience leads us to Him. Iii its retrospect also, nay, 
in its very failures, it brings us to His presence; no longer, 
it is true, under the inspiring aspect of 
Conscience also Infinite Perfection, but in the solemn char^- 
reveals a Moral ter of our Moral Governor and Judge, lo 
Judge. good or ill desert we assign reward or retri- 

hiition : whence then are these to come? If 
we liave incurred displeasure, we have thereby invested' some 
one with the right to direct penalty upon us, viz., the recipient 
ul the wrong. Did we wrong only our equals and our superi- 
ors who could bring us to account, the Moral Law might (iu 
this relation) have seemed to us complete within the limits of 
liuman life, and have carried us to nothing that is divine. But 
if, betrayed by some passion, we insult or wrong the weak, 
who have the right to strike but are bound hand arid foot 
l)efore us ; here there is at once the keenest demand and the 
utmost miscarriage of justice. The demerit being a hideous 
reality, the correlative penal power can be 
(Ind the Avenger no empty fiction; and the very conscious- 
of the weak. ness of justice unsatisfied gives rise to the 

faith that Eighteousness has yet to complete 
itself in the unseen, where silent watch is kept over the rights 
of them that have none to help them. The dependants whom 
W'O dare to injure have power, by their dumb looks, to call up 
for themselves an Almighty Protector, and reveal to us au 
Eternal Equity. 

“ That the divine secret of life, its relation to One infinitely 
Holy, is really wrapped up in these moral experiences, is con- 
firmed by the ndtarvelious effect of a bold and penetrating 
appeil to them. Stories of religious conversion may beredicu- 
lous to the cynic and mistrusted by the 
Ralijrioa* oou- . philosoptoj tWy W bo’tirever indubitably 
version. * true, not ohly of an Augustine and a Loyola. 

but of mde masses of ixnawakened men, sud- 
denly lifted out of disordered dreams into the clear light of 
heavenly reality and the enthusiasm of a devoted will. And 
how these wonders wrought ? If, with faith intense 



L‘iit)Ugh, you will assuiiie tliG ‘ sense of sin,’ and speak to it:^ 
ugony of shame, you will not only find a conscience there^ but 
fling it dow*n at the feet of a God never seen before ; a consci- 
ence that finds itself estranged from an ever living Righteous- 
ness that searches all hearts. This is exactly what we should 
expecc, if our nature wero framed for responsive communion 
With all Infinite Perfection ; but wholly unintelligible if the 
conscience were strictly limited to social Uses. 


“ Pinal ly, what is the alternative) if there be no objective 
, Divine authority of Which the moral law is 

of 110 DWhaTau- expression P The sense of responsibility 
thority. ' mere illusion: we have but to settle 

terms with our neighbours, and all is welL 
Purity within, faithfulness when alonej harmony and depth 
in the secret afiectionS) if we mar them) it is our own affair, 
and there is none to reproach us or put us to shame. The 
measure also which the natural conscience takes of wrong acts 
and dispositions must be discarded : and when it shivers in 
the returning shadow of old sins, plunges into selfdnflicted 
penances, and makes spontaneous confession at last of an un- 
suspected crime ; these superfluities of anguish must be flung 
away in contempt as mere superstitions^ Yet surely they 
are among the most pathetic and solemn of human experi- 
ouces, precisely because they are the outburst of a truth, and 
the self-vindication of a moral law. 


“We rest therefore in the conclusion that, both in the aspira- 
tions of conscience which lift us upwards, and in its recoil of 
horror that arrests our fall, we are under the action of an 
inflintc objective Perfection, that would win us to svnipathy 
with itsclfi” 


We have alfeady seen^ in the chapters on Morals, 
that the sense of Duty is the consciousness that wo 
owe something, and that, not to ourselves, but to 
another. This consciousness of ^ ought ’ could never 
be created by ^society’ or ^public 
Society way opinion,^ though these might create 
not ‘ ought.' a ' must: lo ^ break a man m, and 
compel him to turn this Avay ol that, 
is not the same as a conviction of conscience, nor can 
it male a man disinterested. Our sense of moral 
obligation is a wholly different feeling from our love of 
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praise and fear of blame ; these are not the same 
as conscience, and often pull exactly the opposite way- 
’!Ch(d ^ right ^ to command us^ which we instinctively 
acknowledge, is outside and above ou)*seives ; and 
just as the act of perception brings us face to face with 
an outward world, so the exercise of 
(lonsciepcc re- conscience lifts US to a Eighteons Per- 
Kisou. whom the .allegiance is due- 

It is a perfect and holy Mind — the 
fountain source of Moral Law — that exerts this 
wonderful power over us. 

And this conclusion is most rational, and in perfect 
accord with the constitution of our nature- Every 
(diange has its cause, every quality its substance, 
every being its end-’^ These are the principles of 
reason. Our reason must itself find 
^ CHUse adequate to itself, and to 
the entire universe. It must find the 
explanation of itself in something beyond it ; and- this 
* something^ must, from the nature of things, be 
perfect and absolute. Thought cannot stop at any^ 
thing lower ; any limited being or limited perfec- 
tion placed at the origin of tilings, would be absurd 
ami illogical. This very idea of perfection, which 
we are compelled to entertain, is itself one of the 
great proofs of God. The’ idea of perfect good is in 
us ; and yet there is no perfect good 
M pXtu!:.® to bo foui.d in anything or in any too 
we see. We are impertect, and yet 
have the idea of perfection. Finite, frail, and faulty, 
we can yet conceive the highest good- The idea is in 
118, and yet comes from without. If we were shut up 
in ourselves ; if our human nature were the topmost 
level, we should be incapable of conceiving anything 
better than ourselves. Thus the Perfect must be some- 
thing above us, and not the product of our con- 
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ceptions. Since the finite cannot contain the infinite, 
the fixct that we can conceive it, argues 
This implies Hat it is. Thus we are brought to 
’ understand that we come from a higher 

principle than ourselves, or beings like ourselves.. The 
Perfect must exist before the imperfect ; the type 
before the copy. The imperfect implies the Perfect; 
the less pre-supposes the greater. If an imperfect 
wisdom like ours, with its defects and errors, can 
exist, much more must we believe that the Perfect 
Wisdom exists, and that ours is ^ but a spark from it.’ 
God is the Supreme Good, the Moral Perfection ; whoso 
bright image is dimly reflected in man’s thought and 
heart and conscience, making him, in, very deed, 
God’s son. 


This ^ looking up ’ to another and a higher than 
ourselves, is true to our best ex- 
T periences. The best educators of our 

moral and spintual nature are pure anci 
lofty characters. Truth and moral beauty are power- 
less till embodied in a person, who at once commands 
our reverence and our love. Ideas must be realised, 
and; character must live before us, if we are to be 
quickened to enthusiasm. Unless acted upon by 
a higher nature, we never rise.” If you would 
Ufl me,” says Emerson, you must be above me.” 
And what about the higher natures to which we 
look up ? Whence do the great saints and moral 
heroes of our race draw their inspiration ? Inhere are 
no* companions above them : no higher forms that 
they can see : and yet, the higher they 
The highest are, the more reverently do they still 
Jeok up? What is the explanation ? 
That from a better, and a belter still, 
we rise perforce to a Best, to an * infinite Perfeotion.’ 
Conscience ’Reveals God, because it finds no content- 
ment till it reaches His moral infinitude ; the heart is 
for ever restless till it rests, in Him.; 
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Conscience also reveals God in tlie aspect of a 
Moral Governor- Our nature is intended for com- 


munion with this perfect and holy Being ; hence the 
sense of siii^ and estrangement from 
file ever living righteousness, of which 

w’’e are conscious, when we have done 


wrong, and feel we, have incurred displeasure, and are 
covered with shame, and tortured by remorse. This is 
the homage paid by conscience to perfect Holiness. 
And when we insult the weak, who cannot strike us, 


though they have the right, where are they to^get 
justice and redress ? This carries ns, necessarily, into 
the unseen ; and to an Almighty Protector, who rules 
in equity, and will recompense to every man according 
to his works. 


These human experiences cannot be ignored : they 
are deep and strong just because, they answer to 
truth.. But if there be no Moral Law and no Divine 
Authority from which it proceeds, then human responsi- 
bility is a fiction; the reproaches and confessions of 
conscience are superfluous; and there is nothing to 
hinder secret unfaithfulness or impurity. We are 
our own masters, and what is to prevent ns doing 
as we like ? 


CHAPTER VI. 

]. ImpUciiy Attributes of God, as apprehended 
hy Conscience, 

“The form which Theism assumes when developed from 
this source, widely differs from that which is given by the 
principle of Causality. There, the Divine agency wa^ seen, 
in the cosmos, in natural law : here, it is seen, in the human 
soul, in the moral law. We must gatner 
What • Cob- therefore, the results of this new in- 

seienoe tells us a,tta<^h to the thought of Cfed the 

* * additional predicates by which it is noW 

enriched."' 



1. God stands related to us as ‘‘ oiir Highest and in the 
» w >> -f attributes we ascribe to Him, when inter- 

uc' tlighes.. preted by conscience, we have only to call 

up before us the elements of ideal perfection. If our nature 
1)0 the roflectioii, or the efieot, of His will, this must be so. 
God must be identical with the highest in man. 


(a) Since the Afedions are among'’ the highest of our 
TT , springs of action, sending us forth in loving 

leull 

Benevolence towards sentient beings.'’ 
With Tis, “often has the uplifted arm of anger dropped 
relent ingly })efore the beseeching look of misery, or, in stri king 
the blow, crushed the heart that wields it with insuft'erabh^ 
shame.’’ The self-seeking mind is out of harmony with 
nature. “ Bbrnni this constitution of our humanity, is there 
nothing to be learned of its Author F Are we made to 
approve and reverence what He regards with aversion or 
indifference P Is Pity implanted in us by the Pitiless P In 
girhig us compassion is He not, ipso facto, compassionate, pro- 
viding countless channels through which remedial blessings 
howF” 

[h) But the social affections are “ not the final crown of 

He has Justice. This is .something higher still. 

As wc watch the drama of hfc, we pass 
moral judgments on the persons acting around us: “wo 
admire what is in itself admirable, we reprobate what is culpa- 
ble; and we expect the echoes of our own feeling from all 
living voices, and seem to hear its reverberations in the very 
nature of things. Hence the conscience of mankind refuses 
to believe in the nitirnate impunity of guilt, and looks upon 
the flying criminal as only taking a circuit to his doom. 
Unless therefore we are made upon one pattern, and the scene 
of things upon another, the universe is a common- wealth 
of minds morally governed ; and we must recognise in the 
Infinite Disposer J-ustice tmoards moral hewgs, i, e,, treat- 
ment of them according to character.” 


(c) We can go a step, further, and attribute to God “ Amity 
towards like minds'' “ When a life takes 
He has Friend- form of the holiest ideal, ftnd duty 

ship for kindred becomes love, we yield it our reverence, and 
draw towards it in spiritual kinship: and 
so, while conscience, in its struggles, repre- 



127 


sonts what God is for and what Ho is against; no loss, in its 
hoaveuly calm, doos it bespeak the living unison ot His spirit 
wdth our own. Sanctity of character is, in itself, liarnaoiiy 
with Grod: and how should related spirits, intent on whatever 
things are pure and good, live in presence of each otiior — 
the one the bestower, the other the recipient of a sacred trust — 
and exchange no thought and give no sign of the love which 
subsists between thorn.” 

2. But the All-porfect stands in one relation to oil of us 
and “the moment the two truths are apprehended — of the 
spiritnal unity of our nature, and of the All-righteou^ as its 
Source and Head — the idea inevitably follows of our united 
. , . human life as constituting a hlmjclom. of 

Ood~one realm of Dinne Law, harmoni- 
® ‘ ously working towards a human perfection, 

analagous to that of a higlior world.” 

Prayer. 

If God and man are ^related spirits/ eack seek- 
ing what is pure and good, a loving exchange of 
thoughts must subsist between them. This is Prayer 
and prayer is thus the truest and highest realisation of 
religion. Not until the relation bo-* 
Prayer, the high- tweeii God and the soul has been truly 
ligio^u^”^ formed, and the soul goes forth 

towards God in reverent love, is reli- 
gion real. For to give it reality, it must find that 
which it seeks 'P and prayer unites the soul to God, 
and draws down from its Source, the 
aiH higher spiritual life. No higdier end 

of the universe can be conceived than 
this — the union of the created and the uncreated, the 
human and the Divine, 

Prayer is not the utterance of sacred words only : 
when the lips are silent, the heart and life may pray. 
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Prayer is the soil’s sincere desire. 

Uttered or unexpressed ; 

The motion of a hidden fire, 

That trembles in the breast. 

Prayer is the burden of a sigh ; 

The falling of a tear; 

The upward glancing of an eye, 

When none but God is near.” 

Of the lives of all the great religious lieroes, prayer 
has ever formed a foremost part, and been the secret 
of their spiritual power. But it is not limited to such. 

Prayer is universal. Everywhere and 
Prayer is uni- ^^^n has cricd out to One 

VGPSEtl ^ *1 *T *1 • 

above him, for pity and deliverance, 
and, in some sort, prays. 

A praying being has thus, by some means, been evolv- 
ed; and it is a true law of evolution 
, A praying being g^p progress is effected through 

las een evo ve . natural Correspondence between 

things and their environment- That is to say, if 
certain instincts, powers, or faculties, ai’e developed, 
there must exist something to correspond to^ these. 
Every organism, and the faculty or function of every 
organism, has its corresponding object or element 
external to itself. Birds are evolved in an atmos- 
phere where wings can work: fishes in an element where 
fins can paddle. Eor a spiritnal and praying being like 
man to be evolved, there must be a 
There must then spiritual environment where prayer 
viroumW. can he exercised. If man is conscious 

of dependence on a higher Power, 
there must be forces that excite and draw out this 
sense of need and dependence. 

In our social world, we see that prayers are offered 
and answered. The, child utters a cry of distress ; and 
the fathetis heart is moved by the cry. It is a law of 
nature for requests to be madeand answered, as between 
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man and man ; and since man^s religious instincts 
stretch out beyond the present state, towards a God and 
an unseen world, these also must exist as realities. If 
every other and lower appetite of human nature finds 
its satisfaction in correspondence with an outward 
object, it cannot be that the highest, 
must be7atisfled “ religious instinct, which, expresses 
itself in prayer, is the ono unsatisfied 
instinct, ; the one hunger of man for which there has 
been provided no food ; the one thirst for which thero 
has been supplied no water/’ There is a shelter, a 
resting-place, for everything in nature ; can it be that 
nowhere in the universe the spirit of man finds its 
native home ? 


National differ- 
enoos. 


A Universal Kingdom. 

If man’s nature is both morally and spiritually one 
and the same, and if God is the one Source and Head, 

, a united human life must be not only 
humanity.^ possible, but the sure goal of human 

development. The Divine Law is one 
and the same ; it must eventually rule, therefore, over 
one realm, one kingdom. Men are at present divided 
into nations ; and nations, again, are 
divided by race, language, and religion, 
and into a number of separate cliques 
and sects. But the common idea of humanity is des- 
tined to overcome these separating and disintegrating 
forces : and this idea can only grow out of a true con- 
ception of man’s nature, and out of the one relation 
to all of us” in which the Universal Spirit stands. This 
Spirit is the Divine Father of all,* and since the image 
of IIi| moral Perfection is reflected in the mind and 
conscience of man, man is indeed His son. But this 
relation makes men brothers : the unity of man means 
-D fraternity : and this brotherhood is to 

be realised, in a perfect society — tar 
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higlier and more glorious than Platons dream — in the 
one kingdom of God on earfch. 

2. Unity of God as Cause and God as Ferfectiori, 

We have now sought an origin for primary religious 
ideas on two sides of our nature, the intellectual and the moral ; 
and found an infinite Will, first in the principle of . Causality , 
then in the intuitions of Conscience. Tlie 
The two lines of two lines of thought are separate through - 
thougiit. attributes with which, respectively, 

, the processes invest the Divine nature, are 
n eJle^tua . similarly distinct; in the one case, intelli- 
gence, ])ower, self-existence ; in the other, benevolence, justice, 
lioliness, and sovereign government of men. 
Tlie actual religions of mankind have had 
Two <'. rrcspoml- ^videly different characteristics, according 
nigeliLssea of reli- they have been worked out from one of 
^ these sources or the other: the Nature- 

woi*s]i|)s w^hicli have bccii suggested by the spectacle of tho 
cosmos, missing tlie high moral idealism to which nations 
may rise when they seek God in the ex])eriences of humanity 
and along the course of history. 

“ Eacli of those two directions brings us to tho presence of 
an Eternal Being: and since {aj we our- 
Man, a unity of selves unite, in our own persons, a subjec- 
die natural and (30 outward physical order and 

‘ the inward moral law ; being ourselves a 

unity of the natural and the spiritual, and 
"lily manifesting character as the judicial Will regulates the 
clamorous instincts of our nature ; since (h) our instinctive 
springs of action are themselves waked up 
External nature by the external world, and all the problems 
works on us : . ,f conscience are set. by its conditions : 

since (c) external nature, to a considerable 
exfceni:, administers the retribution and enforces the discipline 
of the moral laws — the ruined health of the ‘ 
^ and administer-s intemperate being a literal judgment of phy- 

judgmeiit. g nature — the natural and the moral sys- 

tenis thus playing into each other’s hands : 
l-ecause of these intimate relations, we perforce idenMy the 
rn, \ ,, Causal with the Holy God; what we find 

(;aua® Sd tho f f ® Cve&toT we affirm of the Emht- 

Holy God are One. ^ *» what we say of the Holiest, 

wo apply to the Architect of worlds.” 



CHAPTER VIL 


The Future Life. 

warrior, glory of orator, glory of song, 

1 aid with a voice flying by, to be lost on an endless sea, 
biory jf virtue to fight, to struggle, toriglit the wrong, 
Nay, but she aim’d not at glory, no lover of glory she ; 
Give her the gl .>ry of going on, and still to b<?.” 

‘ The hope of immortality makes heroes of cowards.” 


“It is not the idea of passinpc into ‘ Eternity,’ but that of 
Wlmtisafutare 

lifgp tions, that consecrates the faith in a future 

life. The question of a Life to come centres 
in the interpretation of Death, as affecting the individual. To 
find its true significance., we must examine it in three ])oints 
of view : physiological, metaphysical, and moral noting, 
first of all, that the groat mass of mankind have always 
lielieved, in some fashion, in the immortality of the soul ; and 
that in all old superstitions, the germ of 
this truth, as of many other truths, is in- 
volved. Ill a land like India, where suc- 
cession to property is regulated by the title one has to offer 
r.blations to the spirits of departed ancestors, it seems super- 
fluous to insist on the life after death : but there are no doubt 
many in modern India who believe that science has exploded 
the fallacy. 


Universal belief 
in immortality. 


1. What has the ‘pkijsiologlst to say of Death? All that lie 
p, . . , . , can affirm is that the signs and evidences of 
aspec/of\T)eath'^ consciousness vanish in death ; but physical 
science cannot prove that the conscious 
soul does -woi continue after death. Its fundamontal conce|)- 
tion lies in the relation of function to organ. But is ‘ think- 
‘ Tl* k‘ ’ t hig ’ a fxmetion of the brain? The function 
a funcUoiI^of the found in certain molecular motions and 
I, nun. changes ; but these motions in the tissues 

of the brain are no more thought, than it is 
Tuy pen that thinks when I write on paper. The greatest, 
scientists have told us, (Spencer and Tyndall), that ‘a unit 
nf feeliiLg has nothing in common with a unit of motion and 
that Hhe passage from the physics of the brain to the cor- 
r(‘Hponding facts of consciousness, is untbinkable.' If the 
connection then between brain and thought is neither causal 
jior n(‘(*cssary, Imw slmll wo affirm that conseiousneKB is 
f‘Xtinguish<Kl with tlie extinction of tl lo organism ? 
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But the pliysical law of ‘ the clmservatmi of energy ’ affords 
positive evidence of the survival of the 
soul. Death means nothing more than ‘ the 
destroved. iramformation of energy ; the resolution of 

organic compounds into inorganic combina- 
tions. Can we find in these those ‘ states of consciousness’ — 
the thoughts, affections, and volitions — which formed part of 
the living man P If not, according to the law of conservation, 
they still continue; for it is impossible to suppose that 
unconscious life will continue to flow on, while conscious 
self-existence with its infinite capacity of development will 
become extinct. Are spiritual qualities the only energy not 
to be conserved ? 


Again, the principle of ‘correlation,’ or mutual relation, be- 
tween faculty amid range of life, points in 
» the same direction. Do not the sentiment 

laiige 0. 1 e. wonder, the sense of beauty, compassion, 

sympathy, love, rise to a sublimer height than their earthly 
uses will" permit, and indicate a life of larger dimensions than 
the present ? From a survey of the instincts, perceptions, and 
affections of an animal, we are ablr to determine, approxi- 
mately, the scope and character of its life : and if we deny the 
enduring persistence of the spiritual element in man, we rob 
the whole process of evolution of its meaning. 


Metaphysical 
view of death. 


Whiit is 
soul ? 


tire 


2 . After the physiologist has withdrawn, the metaphysi- 
cian steps forth, and asks, ‘ What it is that 
survives the perishing organism.’ The soul 
is the self, the seat of personal identity, the 
permanent centre of all our acts and ex- 
periences, which remains unchanged amid 
^ he pliysical changes the body ; undis- 
turbed by the sufferings of the b- 'dy ; and often retaining its 
full vigour at the near approach of death itself. Does not 
this indicate that the soul, the self, may continm^ to live 
after tlio body has disappeared .P If this personal subject of 
thought and will has been set up by the Supreme Mind, and 
lives in its embrace, akin to God and yet nthcr than Himself 
what is there in the nature of death to dissolve this relation P 
Personality is unquestionably th% high- 
est fact ill the universe; and from the 
personal to the impersonal is a distinct de- 
scent : and if death has power over it, to 
it can undo the utmost which the Divine 


Personality not 
destroyed. 


destroy it, then 
Wi’l hfw wrougl t/’ 
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To say that the relation between the human soul and the 
Divine has hegitn in time, and therefore it 
Wliat begins must cease, is to run counter to Newton’s 
need not end. firgt law of motion, which declares that a 

particle once set in motion in empty space 
will continue to move for ever, unless some external force 
supervenes. Gravitation, once given to the material of the 
universe, must be conceived to be eternal : and ‘‘ why may 
not the communicated Divine nature endure as long as the 
imcommunicated Source on which it lives .P” 

Or to say that the Infinite cannot admit any finite by its side, 

^ T ^ ^ must embrace it and merge i?^is to 

Jhe Iiitimte think of mere extension, and to “confound 
finit(V” m/f'ahe with the total A great mind 

does not exist atthe expense of lesser intelli- 
gences; “and Newton who weighed the planets could live 
under the same roof with the house-keeper that prepared his 
])orridge.” Moreover, the very relation supposed to be im- 
})ossible, 'iio'iv exists : we are conscious of ourselves, and 
conscious of God; “and if the wonder has not been too great 
to arise, what harder conditions forbid it to abide, beyond 
death ?” 

3. But the real evidvmceof a Future Life does not appear 
Moral view of Moral aspects. In the 

joath. present world, the Divine ends in the erea- 

4 . I! n t ion of human nature and life, are obvinnsly 
farticilly attained; indicating .that 
the present term of years is “ but a frag- 
ment and a prelude.” In the reach of the human mind, in the 
scale uf its powers, is there not indefinite growth and promise? 

Are its achievements in any sense cornraeii- 
lieacjh ^ of the b urate with its endowments ? What a vast 
liiiniaii mind. difference between the intelligence of man 
and that of other creatures ! Their out-look 
is very limited : they have no conception of time and space : 
l)ut man can look up and down the vista of the ages : and 
^‘tlieruare no astronomers among the lower animals.” “If 
you found a plough-boy taking lessons in navigation, and 
{Kiuringiover maps of New Zealand and Fiji, you would guess 
that he was about to take to the sea, and become a colonist at 
last ; and if we have but to till our own earth for a season, 
what can be the fascination of sailing through the skies ? Is 
it not that we have vaster relations than with our immediate 
surroundings;” and that there is an amazing contrast between 
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the limitation of our position here and the boundless range of 
our intellectual desires ? 

Further, what is it that arrests the attempts of the student 
of Nature or the servant of Art Not the 
We want more consciousness of the failure of his powers, 
time. “ only that he has a short loan of time 

and tools had he these, he feels that he 
could conquer what he has to leave unfinished. I do not 
know,” says Dr. Martineau, “ that there is anything in nature 
(unless indeed it be the reputed blotting-out of suns in the 
stellar heavens,) which can be compared in 
Extimtion of wastefulness with the extinction of great 
great iFffnds. minds : their gathered resources, their ma- 

tured skill, their luminous insight, their 
unfailing tact, are not like instincts that can be handed down ; 
they are absolutely personal and inalienable ; grand conditions 
of future power, unavailable for the race, and perfect for an 
ulterior growth of the individual. If that growth is not to be, 
the most brilliant genius bursts and vanishes as a firework in 
the night.” 

'Still more cogent is the argument when transferred from 
the intellect to the affections which adorn 
Eeach of the humanity. Are there such boundless capa- 
affections. cities of love without a world where it shall 

be fully satisfied P Time and distance cannot 
break the charm and power of reciprocal affection : and if our 
mutual loves are computed only for this cisalj)ine province 
in which, our lot is cast, why do we so follow with our looks 
the travellers that leave us by the ascending tracks, and, 
instead of losing them in the everlasting snows of the great 
mountain- chain of Death that bounds our external view, trace 
them into the transalpine valleys under fairer skies, and nevm- 
cease to converse with them, the visible with the invisible P” 
Are these great powers of knowing and of loving, which often 
only begin to unfold themselves when thc^ 
These look for death-frost seems to nip them,_ never to 
perfection. reach perfection in a more genial clime P 

If there be no future for man, bis life is but 
the prologue to a drama that never will be acted : and our 
faith in the unity and completeness of nature is an idlg dream. 

It 'is not, however, till wo present ouf question to the Moral 
. e^meio?Mness that we- receive a coiicluaive 
Verdict of answer. “Liberty to go right —liberty. to 

moral eonseions- wrong— can it be a mere bapliazard gift, 

as if from some ouriosity to see what will 
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turn up ? And when the experiment is over, are the actors 
dismissed, the curtain dropped, and the theatre closed ? Such 
an issue would contradict the very essence of moral freedom, 
which surely loses all significance if no difference is to be 
made between those who use it well and those who misuse it. 
We are not upon our trial here, unless there is a future that 
depends upon ourselves. The alternatives of a trust have a 
sequel in the alternatives of a reckoning. So that, wherever 
Conscience is, there we stand only in the fore-court of exist- 
ence ; and a Moral world cannot be final, unless it be ever- 
lasting.” 

The underlying sentiment of justice within us ^^rly 
demands another life, where the faithful 
Justice deiiiaiids but the troubled here, shall find reward and 
a future. i*est, and where the miscreants that go 

unpunished here, ^hall get their dues. For 
it cannot be affirmed that the present inward experiences of the 
good and the bad conform with the relative worth of their cha- 
racter. Do the most excellent have the 
Inward award ii^mplest I'ecognition, and the guiltiest, the 
not adequate. most to bear? The best saints are those 

who are most dissatisfied with themselves ; 
while the hardened criminal suffers least from inward pangs, 
'^rhus Conscience does not adequately administer its own law ; 
and “ if Death gives final discharge alike to the sinner and the 
saint, we are warranted in saying that Conscience has told 
more lies than it has ever called to their account.” 

Neither are there adequate provisions in the orgtiflism' of * 
the external world for making us feel the 
External award difference between right and wrong ways 
not adequate. of living. If the self-indulgent and vicious 

man is willing to incur the penalties due to 
his unfaithfulness, do they settle his account, and can he thus 
escape ? Such an attempt only plunges him in deeper guilt, 
which calls for stricter retribution. Or, “ is there no such 
thing as profligacy,” that contrives by art and vigi- 

lance to dodge the avenger’s grasp 

Further, it cannot be said that ‘ exact retribution ’ is found 
in the favour and disfavour of mankind. 
Award «ot asso- average standard of moral purity, pro- 

^ disinterestedness, may be applied 

to the ordinaiy level ; but It does not meet 
cases of abnormal meanness and exceptional heroism.” 
“A^d suppose that, in the exercise of its best power, it visits 
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aim for some lapse iDy a loss of social caste ; the sentence can 
jc stifled, just like self-reproach, and got rid of by simply 
stepping down to the next level, where among other cvssociates 
he may win his reputation upon easier terms. It is drus- 
Dpinioii alone that holds the seat of efective judgment over 
men.” Or, finally, shall we look to history, to pronounce 
the verdict? Can we be safe there from the critic’s de- 
forming or idealising hand? And “what 
Award of his- the mass of mankind to do with the 

torynotadecuate. 

“ Trom this survey of the great lines of human experience, 

- two inferences seem to foi'ce themselves 

i.vv(j4finereiices. everywhere-^in our con- 

soience, in our physical nature, in the sentiments • !* associat- 
,! ,, , ed men — there are i^elible marks of a. 

tn ^ constituted wmir^oving towards 

righteous ends : (2) That^ '^^ 0 '?n/i^-ere, within 
Kowimrp M M do we find' the fulfilment of 

iilment. ' baffled tentativeS. This 

is what we should expect b see, from the 
first ^batioii of an unfinished system ; and it irresistibly siig- 


Nowhere a ful- 
iilment. 


first ^batioii of an unfinished system ; and it irresistibly siig- 
^esti^ justifying and perfect sequel” 

And 'since &od is^ we may rest assured that what 
, , , , ought to be^ will be^ in the largest and 

be, will ^ ^ fullest seiise. We live in a moral uni-' 

verse, so that the g(io.d can afford to 
wall ^God is just. If what ought to be, will be, theii 
every wrong will meet its recompense ; and they who 
here obey the inner voice, will not wait in vain. We 
, desire virtue, not as the reward of 
ii we wi go virtue, but as its continuance/" Virtue 
. . will not be defrauded. To her shall 
be giva^i the glor y of going 



